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Editorial

There are several reasons why | find this editidandécostal Education
appealing. Let me explaihis alition will largely coincide with the
Pentecostal World Conference that will be convened in SeouljrKorea
October2022 This event takes place in different locations around the
world every three years. A gathering of Pentecostal people from multiple
fellowships and nations is always a profitable time. Due to the event
being convened in Korgtis appropriatéo includea dedicatory essay

on the significant role that the late Paul Yonggi Cho played in global
Pentecostalism. DVonsuk Ma is partiarly well qualified to write this
essay. Additionallye offer a scholarly contribution by Younghoon Lee
entitledoDavid Yonggi Cho: A Statesman for Global Pentecosfalism.
These two excellent pieces not only honor this outstanding individual
but combineo offer a useful model that could be effectively emulated

in recognizing the valuable role played by this generation of Pentecostal
leaders many of whaane passing do their eternal reward.

Fittingly, the introductory section of this edition incladasrough
overview of the Pentecostal World FellowghigF),0 The Pent eco
World Fellowship: Its Past, Present, and Faturevr i t t en. by Wi
Wilson who is the current Chair of the PWF Steering Committee.

You will also find in this edition persagne of the most
comprehensive compilations of articles on Pentecostal Education ever
published. True to the mission of the World Alliance for Pentecostal
Theological EducatiqfVAPTE),in generabndin this journal in
particular, these articles wifeoimuch insight. Noted Pentecostal
scholars and leaders combine their experience and scholarship to offer a
valuable overview. These articles are divided into three categories.

1 The General Superintendent of the Pentecostal Assemblies of Canada,

Dr David Wells, provides helpful insight into the work of the Christian
Unity Commission of the Pentecostal World Fellowship. | recently co
chaired an event in which we dialogued with friends from the Global
Anglican Communio Dr Wells is well equipped to be giving

leadership in this area. Both Cecil Robeck anddaaa Pluss have

spent many years in ecumenical dialogue. These articles, along with a
response from Karla Ann Koll, mark the important work of
Pentecostals being actively involved in ecumenicalalidiyguope is

Alexandero Ed i t|d35i al 6



that Pentecostal educators will read these articles carefully and
incorporate them into their curricula wherever possible.

1 Inmy view the current assault on religious liberty is possibly the most
preeminent issue facing Pentecostal eduddtidonger is this a
matter in which we need to show solidarity with persecuted Christians
in difficult parts of the globe. This is an issue that faces Christians
everywhere, and educators are on the forefront of dealing with this
challenge. Hence, we hanauded two valuable articles on this highly
relevant subject. Again, it is my hope that Pentecostal educators will
become proactive both in the administration of programs and the
leadership of institutions in order to effectively combat the insidious
forces that seek to destroy religious freedom.

9 Finally, this edition seeks to further the work of WAPTE by providing
its succinct history and casting a vision of Pentecostal education for the
future.

I commend our editorial team for their excellent seltvis@ur

hope that this journal becomes increasingly influential in the large and
varied world of Pentecostal Education. To each educator, hold fast to
your calling. To the wider Pentecostal constituency, | appeal for greater
support and involvement inethigh calling of training future

generations of Pentecostal leaders.

Paul R Alexander
Senior EditorWAPTE Chair
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Pentecostal Educatiorserving the Global Pentecost&lharismatic
Family: Guest Editorial

The Fall 2022 issuePéntecostal Edud®if)ms prepared to celebrate

the 26 triennial conference of the Pentecostal World Fellowship (PWF)

in Seoul, Korea, on Octoberln, 2022, with the tF
Revival in the Next Generation. o
Empowered21 (E21), bbal network of Spirgmpowered

communities and leaddasgpiningthe meeting. While the PWF is

organized primarily among classical Pentecostatgrisils of a

broad spectrum of Spigtmpowered churches and organizations from
classical/denominatal Pentecostals and Charismatics to a wide range

of what is called NeGharismatics or Independents.

PE s the academic journal of the World Alliance for Pentecostal
Theological Education (WAPTE), which serves the PWF as the
Education Commission. On tleiscasion, the journal is organized to
facilitate the conference by introducing the PWF and its four
Commissions. Thus, this particular issue of the journal can be a handy
resource book for the PWR{roducinghe delegates to the gathering
andinformingeverpneaboutthe ministries of the Fellowship.

In guestediting this issue, | am grateful to Dr. William Wilson, PWF
Chairman, for supporting this initiative and contributing a historical
review and prospect of the Fellowship. The heroes of this,project
however, are the Commission Chairs, who not only provided overview
essays but alpoesentedelevant studies to showcase the work of the
Commissions.

The editors enthusiastically agreed to dedicate this Conference issue
of PEto the global leaderskapd statesmanship of the late David
Yonggi Cho. The PWF owes what it is today to his visionary foresight
and contributios For this reason, we are also grateful to Rev. Dr.
Younghoon Lee, Senior Pastor of Yoido Full Gospel Church (the host
of the Confenace) for providing the dedicatory essay.

Although seldom recognized, the editorial ted?k dkbdicate
countless hours to produce each issue. | want to especially acknowledge
the work of Miguel Alvarez, Chief Editor, for his leadership, and Doug
LowenbergAssociate Editor, for carefully proofreading and copyediting
each entry.

Ma o Guest EBVt or i e



In reading these valuable contributions, please be aware that 1) the
essays are arranged by the Commissions, andetjitagory,
overviewandrejoinderessays do not come witktylwords and
abstractsThis also applies to the document produced corporately.

This fruit of the corporative work bears the marks of the Holy
Spiritds empowerment. Thus,, we pr
and send us to bring your life to the dyinddvamerlo

Wonsuk Ma
GuestEditor
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[Dedicatory]

David Yonggi Cho: A Statesman for Global Pentecostalism

Younghoon Lee

Introduction

It is my honor to be invited to contributeRentecostal Educias
editors reached a timely decision to dedigétela issue to the
reflections on the life and ministry of my predecessor, the late David
Yonggi Cho (1938021), the founding pastor of Yoido Full Gospel
Church in Seoul, Korea, as well as a wenlowned revivali$tAs the

title suggests, the editasked me to present Cho astatesmaifor

the global Pentecostal movement.

David Yonggi Cho

The story of David Yonggi Chods |
in the story of the global Pentecostal movement. Starting as a revival
movement with a spatemphasis on world evangelism, Pentecostalism
had to grow worl dwide and the val
outpouring before the end time depended on the actual fruit of its
expansion. It turned out that Pentecostalism has indeed brouglat abou
revival on a global scale with a renewed understanding and experience of
the Holy Spirit.In that process, there have been global champions of

1 For an autobiography, see David Yonggi Cho and Wayde Gittall,
Believing in the God Who Works on Y {RaBiekalfl: BroadStreet
Publishing, 2017). See also, YounghoorLiee Life and Ministry of David
Yonggi Cho and the Yoido Full Gospel Churékian Journal of Pentecostal
Studies.1 (2004):-30, Nel L. KennedyDream Your Way to Success: The Story of
Dr. Yonggi Cho and KBtamfield N2 Logos International, 1980).

2 About history and basic characteristi¢kefPentecostal movement, see
Vinson Synarn the Latter Days: The Outpouringobf it in the Twentieth
Centur§Ann Arbor, MI: Servant, 1984); W. J. Hollenwd®mmtecostalism:
Origins and Developments WgtehiddyMA: Hendrickson, 1997); Allen
AndersonAn Introduction to Pentecqdalisiviork: Cambridge University
Press, 20043The Origins of Pentecostalism and Its Global Spread in the

Lee, oDavidl3onggi



Pentecostalismds explosive growth

most prominent leaders. In other wotls,life and ministry of David

Yonggi Cho is a proof that Pentecostalism is really what it claims to be:

a worldwide revival and harvest. So, although the sheer fruit of his

worldwide ministry is conspicuous enough regardless of any other

considerationsyis Asian background is also of great importance: Cho is

both an example of the Asian fruit of global Pentecostal expansion and

at the same time an Asian fhétrer for the whole world. This essay

shall review this 1 nnatryandmglebalat i on

Pentecostalism and present Chodstatesmaiof global

Pentecostalism with his immense influence, leadership, and contribution.
But what do | mean exactly when | call hastaesmaiin this

regard? Why i sndot doarathedthaNa@ ng g Ch

statesman? Further, what are the differences between a statesman and a

politician?

Four Qualities for Statesmanship

J. Rufus Fears, a noted scholar specializing in classical studies and the
history of freedom, stressed four essentditiqa of a true statesman
which included a bedrock of principles, a moral compass, a vision, and
the ability to build consensus to achieve that vig¥ithout these

gualities, one may be a politician but not a statesman and true leader. |
shall elabota those qualities and examine whether they are true of

Chods ministry and | eadership.
One may ask if we are justified
of the world of politics to the m

of true statesmen in hosy function as our standard by which to
evaluate Chods activities as a st
Working as a statesman on a national or international level is one thing
while engaging in the international ecclesiastical activities is quite

and her . Neverthel ess, | think we ¢

Early Twentieth CentuéyTransformath 3 (2005): 1785; Nils Bloch

Hoell, The Pentecostal Moyearetdn: Allen and Unwin, 1964); Harvey Cox,

Fire From Heaven: The RiseeobgtahSpirituality and the Reshaping of Religion in tt
Twentjrst CentufiReadingPA AddisonWesley, 1995); Gastdn Espinosa,

William JSeymouand the Origins of Global Pentecostalism: A Biography &
Documentary Higidoyham NC,and London: Dige University Press, 2014).

3 J. Rufus Fear§he World Was Never the Same: Events That Chahged History
vols. (ChantillyWA: TeachingCompany, 2011yhe Wisdom of History

(Chantilly VA: Teaching Company, 2007).
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insights. It should also be mentioned that Fears himself attributed a vast
array of historical and political events to the religious beliefs held by the
people involved in those events. Hig fyualities themselves are in

accord with Christian virtues found in the Bible as well as among the
best leaders in church history.

The first quality is a bedrock of principles. A true statesman is not a
seeker of political gain, but a pursuer of ptexipoliticians may be
opportunistic, but statesmen hold fast to their principles. Even when
statesmen change strategies and methods in response to challenges and
circumstances, they are expected to do so without diluting their original
principles and wa¢s. On some occasions, it may not be explicit which
belongs to the changing strategies and which to the core principles. Only
time will tell if a statesman truthfully guarded his principles. In ministry,

a success without principle amounts to disobediedapiritual decay.
Keeping the principles, therefore, is vital for the statesman in the
ecclesiastical endeav&® | ow t he reader will se
classical Pentecostalism, remained intact amid his own persistent effort

to contextualize simessage. Cho cherished this principle in the face of
prejudice, misunderstanding, and mistreatment.

The second quality is a moral compass. Fears goes on to stress the
presence of a moral fabric in the leadership of true statesman. A sense
of right and wong instead of public opinion polls is the guiding light for
their decisions. A true statesman is neither a moral relativist nor a
nihilist. He has a clear moral compass and is explicit about it.
Furthermore, a true statesman puts his moral compas$eicttinghe
country he serves. As a statesman for global Pentecostalism, Cho was
quite mindful of moral standards in his doctrine of blessings and his
ministeri al undertakings towards
Pentecostal ministry rose to the leveltefmational leadership and
influence because he was adamant and uncompromising about his moral
compass. | shall cover this aspect of his statesmanship below.

The third quality is a vision. A statesman must have foresight for the
future of his country. R&r than just maintainistatus qoo managing
the existing conditions, a statesman should present a vision toward
which the country may march so that the communal life of its citizens
does not fall into mediocrity. It has some ideals to pursue. Gtio is w
known for his charismatic visieetting ability. His Gegliven vision
included going out to the world to preach the gospel. As that vision
came true, he shared the vision of church growth and revival as a
mentor for many pass$suwiguepowerbund t h
persuade halfearted skeptics to embrace the vision of church growth is

Lee, oDavidlMonggi



welkk n own . Mor e wil |l be said about
statesmanship.

The last essential quality for a true statesman is the ability to build a
consensu®tachieve the vision he presents for the country. Without
this ability, his principles, his moral compass, and his vision will be to no
avail. He needs to get the people to support his principles and moral
compass and agree to his vision, then act upanidtealist and
commentator may have a principle, a moral compass, and a vision. That
does not make the person a true statesman. The last step requires the
power to persuade others, that is, the power to get things done along
with other people. As a s&tean in the international Pentecostal scene,
how did Cho win the hearts of so many people and get them to agree
and follow his vision? | think the secret lay in his authenticity as a
person of vision. We shall see his influence at the Pentecostal World
Felowship and other international communities.

Chods Statesmanship related to Fe

Bedrock of Principles in Classical and Contextual Pentecostalism

Cho was a thoroughly Pentecostal Christian and pastor, and
Pentecostalism was the prindipleis personal faith and ministry.

When he first started his ministry in 1958, Korean churches were not
familiar with Pentecostali§rBo, Pentecostalism was something Cho

had to secure through considerable personal sacrifice, sometimes even
within the Korean Assemblies of God. Before his ordination in 1962,
Cho was temporarily disqualified after being summoned and questioned
by the leaders of the Korean Assemblies of God about his healing
ministry and exorcisms. He insisted that those ministries mbre fir
rooted in Jesusd ministry as well
Assemblies of God. He was still chastised for being shamanistic and
disqualified from his own denomination. Nonetheless, Cho never
compromised in his Pentecostalism. In fact, his fédmealisag of a

crippled boy took place while he was excluded from Assemblies of God
membership.

4 About the Holy Spirit movement in Kar, see Younghoon L&age Holy
Spirit Movement in Korea: Its Historical and Theologic@Dkfeveélopment
Regnum, 2009).

5 David Yonggi ChaHave a Desire for Revivab
http://www.cgntv.net/player/home.cgn?vid=43938&pidf43essed Juby
2022.
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Later, during the middle phase o
was heavily criticized by the pastors of another Korean denomination
who were primarily mgtated by narromnindedness concerning
denominational differences. If only he downplayed or diluted his
Pentecostal message, Cho would have been freed from vicious attacks.
He did not choose that path, however. He intended for Yoido Full
Gospel Church tongiage in a serious defense and discussion with the
critics about Pentecostalism rather than the church deny its Pentecostal
identity. | myself was deeply involved in this process of theological and
doctrinal defense as the director of International Thealldgstitute of
Yoido Full Gospel Churés a result, the critics of Cho and Yoido
Full Gospel Church soon dropped a
leadership in global Pentecostalism was fruit of such persistence and
dedication to the principles ofrfeecostalism.

Chods Pentecostalism is characte
husk and preservation of the kerdiEhe husk refers to the parts,
aspects, and nuances in his message that are subject to modification for
the purposes of rendering thespel intelligible and attractive to the
people in each culture or setiimfjfe. Cho was a tremendously
effective preacher in this regard. It is now skwelin story that when
his regular evangelistic message was refused with aggressive lostility by
povertystricken woman, young David Yonggi Cho reevaluated his
message and, after much prayer arehoéng of the Gospels, changed
the focus of his message from hea
blessings in the present fifée always adjusted hisssege to best suit
the needs of the people and his version of Pentecostal messages was a
highly contextualized one with a special emphasis oh hope.

At the same time, however, Cho was equally successful as a preserver
of the heart and soul of classicat&astal faithoThe kerndirefers to
the unchanging essence of classical Pentecostalism. His Pentecostalism
had no trace ajother sourcéssuch as indigenous religious beliefs and
practices, which is often found among many Pentecostal preachers
worldwice. Born and raised a Buddhist in a rural area of southern Korea

6 International Theological Institute, €dith and Theology of Yoido Full Gospel
Churcfin Korean], 2 vols. (Seoul: Seoul Logos, 1993).

" International Theological Institute, &the Pastor of Y fild&orean] (Seoul:

Seoul Logos, 2008), 2%

8 VeliMatti KarkkainerpMar ch f or ward t o Hope: Yon
Theology oHopep Pneun28.2(2007)25364.
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where Christian evangelism had not yet reached, Cho before his
conversion had virtually no preunderstanding of Christianity, let alone a
Pentecostal version. Sudhlaula rasmckground alwed him to
absorb classical Pentecostalism solely from American Pentecostal
missionaries and their booké/hen some people wrongly accused Cho
of being under the influence of shamanism, they failed to present any
objective evidence that substantiated ¢lkeems. To the contrary,
church historian Myurgpo Park argues that ample historical evidence
revealed that Chods Pentecostalis
American Pentecostal missionafies.

Principles cannot be overemphasized. David Y8hggemained
faithful to his principles throughout his ministry, and his status as a
respected statesman for global Pentecostalism came from such
faithfulness and consistency.

A Moral Compass against Irresponsibility and Isolation

In this section, Ishallescr i be two examples of
pertaining to his work as a statesman for global Pentecostalism: the
ethical backbone of higospel of blessindj$ and his efforts to raise up
female lay leaders against the social and ecclesiastical ths&goms o
time. The former commitment was to overcome thesisdpd
selfishness and irresponsibility in the hearts of some kHeskiacs;
the latter was driven by his concern over the isolation of women both in
the church and society.

First, the gospeltfl essi ngs i s Chods creat
traditional Pentecostal doctrine of the fivefold gospel. Cho left out the

® Foranexamplef the influence abral Roberts on David Yonggi Cho, see
Younghoon Le&Oral Roberts and David Yonggi Cho: A-Liéeg

Rehtionship in Theology aMinistry Spiritug.1 (2019):-36.

10 Myungsoo ParkA Mighty and Violent Wind: Pastor Yonggi Cho, Yoido Full
Gospel Church, and Pentecostal[Md<¢@man] (Seoul: Seoul Logos, 2014).
AlsoseetKorean Pentecostal Spirlttygas Manifested in the Testimonies of
Believers of the Yoido Full Gospel Chugétsian Journal of PenteRtnistials

7.1 (20048556.

“The gospel of blessings consists of
blessings dhethreefold blessingr the soul, body, and circumstances. For
Chods threefold bl eSalationgHealth andePeospBriyu |
Our Threefold BlessiGgsigflLake Mary, FL: Creatibtouse, 1987).
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doctrine of sanctificatibhand added the gospel of blessings to his

version of fivefold gospElThe gospel of blessings has sometiees b
misunderstood to be only about receiving blessings for selfish gain. The
truth is, however, that it is wel
compass. In preaching and spreading the gospel of blessings, Cho did
not espouse a selfish desire forttvead health. Some people may
wrongheadedly seek blessings for
a robust Christian sense of responsibility and common good. However,
Chods gospel of Dblessings had not
and selfisimotion of Christian blessings and morality. Cho did not
downplay the need for hard work, conscientiousness, and personal and
social responsibility, that is, Christian moral vision from his doctrine of
blessing?

Furthermore, Cho never failed to streasdll blessings are not just
somet hing good that happens to on
and resurrection of Jesus Christ. He was utterly consistent in presenting
the gospel of blessings as something belonging to salvation provided by
Jesus frist. Just as the traditional Pentecostal doctrahealing in
the atonementis primarily a doctrine about the meaning and effects of
salvation, ratherthan healpgyse Chods doctrine of
primarily an explication of the connotatiothefsalvific work of Jesus
Christ.

In other words, his gospel of blessings retains both a sound ethical
stance and doctrinal content. A powerful teaching of blessings
combined with a strong calling for Christian morality with a robust
proclamation of theentrality of the salvific grace of Jesus Christ is
something precious if not rare. Cho consistently and untiringly explored
and proclaimed thiswbllal anced gospel of bl es
international leadership among Pentecostals sprang froomahis m

12 Stanley M. HortorgPentecostal Perspectiie, MelvinE. Dieter et. al.
eds.Five Views on Sanctifi¢@tiand RapidMI: Zondervan, 1987).

13 About the development tfefivefold gospel anithe fourfold gospel, see
Donald DaytonTheological Roots of PentedtestiblixiyMA: Hendrickson,
1987). Ao, see Mark J. Cartledijéhe Early Pentecostal Theology of
Confidence Magazine (180826): A Version of the Fi¥®ld Gospel®The
Journal of the European PentecostalAEseclag@al2 (2008): 1430.

14 For abiblical view of blessings gmdsperity, see Younghoon L&€he

Case for Prosperity Theology: Biblical Teachings on Prosperity Téeology,
Evangelical Revigenflog®.1 (January 1996):30
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compass which kept him from falling into some wildly unbiblical and
populist distortion of the notion of Christian blessing.

Second, from the very early stages of his ministry, Cho raised up lay
people, especially women, to be leaders of his dhurcht he 19600
when he first trained and invited female members of his congregation to
the position of lay leadership, Korean society used to confine the role of
women to that of housekeeping. It took moral courage to go against
such a social atmospherewdver, Cho firmly believed that the
isolation of women was not only unbiblical but also immoral in that
women both forfeited their opportunity to take part in church
leadership and were not able to acknowledge thegiwddignity.
Identifying and fighi ng mor al fl aws and | i mi
own culture and generation is not an easy task. Curing them is by far
harder. Notwithstanding opposition and difficulties, Cho continued to
motivate and train female lay leaders, and Yoido Full Gospet ®ho s
innovative stance towards the contribution of women made a great
impact on Korean churches as well as Korean society.

A Vision for World Pentecostalism

One of the most famous stories of David Yonggi Cho as a person of
vision comes from the earliesass of his ministry. The young Cho was

a pastor of a tent church in the slum area on the outskirts of Seoul.
Church members were living in dire poverty from hand to mouth, and
Chods |ife was not much different
Cho wasstaying up all night praying alone in the empty tent church

when he was suddenly inspired to stand up, stretch his arms, and walk
through the tent like an airplane flying in the sky. He thought he was
being foolish and did not understand why he was tsrig the

middle of his prayer session. But he somehow could not help doing it.
Then the Holy Spirit told him that he would fly to the whole world on
silver wings to preach the gospel. He thought he was being ridiculed and
did not believe it was from tHely Spirit considering his poverty and

the situation of the church. There was no chance, he thought, of going

to foreign countries in the first place because the Korean government
would not issue him a passport. Getting a passport, except for some
urgentnational or business matter, was unimaginable in Korea in the
196006s. Against al/l odds, however
stretched out. It was only several years later that this vision of the Holy
Spirit came true. In 1964, the Assemblies of(G84) invited him to

its 5@ anniversary, and he spent two months in the United States
preaching at different churches. Since then, Cho has traveled around the
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world more than 120 times and shared the gospel of Jesus Christ,
guiding over one hundred tisamd people into the life of faith.

Following the vision of the Holy Spirit was not easy, however. After
preaching his first sermon to 2,000 people on his first tour to the United
States, Cho was approached by an elderly lady who hesitantly asked,
oPastor | was thinking, perhaps Korean is much like Engy(@$ie?
askedpWhy do you think s0Bhe saidj 6 m as ki ng becaus
listening to your sermon, you seemed to speak a foreign language quite
like English. But it was not English. Have you mixé&tbrgan and
English? | had a hard time understanding your séritdiist, Cho
suspected she had a hearing problem. But he decided to check it with
her pastor. Cho aské®astor, did my sermon today have some
problems with English language, like in mpyessgions and sentences?
The pastor was embarrassed andas@adior Cho, | believe this was
your first English sermon in the United States. It was wonderful for the
first oned Cho askedAll right. Then, how much did you understand
my sermon todagMe answered understood about half of your
sermor Cho was shocked and at a loss. He was so ashamed that he
rushed back to his hotel. He wanted to come back to Korea. The vision
of flying to the world and preaching to the multitude faded away in his
heat. He was so disappointed and wept for a while in prayer. Then his
heart became calm and there was a voice in his headRa&page
your sermons with all your life. | will be with @3T.he rest is history.

This story tells us that Cho started torae# his vision of world
evangelism through the inspiration and power of the Holy Spirit from
the very early phase of his ministry and against all odds. It was a God
given vision, and God had encouraged him to achieve it even when he
almost gave in. A statman in the world may have to embrace a vision,
but a statesman for Godos -gwemr K mu
vision. Cho set an example of how one could be used for the kingdom
of God with a clear vision from God.

ConsendBgilder: Cho in thedeestal World Fellowship

David Yonggi Cho had tremendous power to inspire and motivate
individuals and organizations to unite and follow a cause to achieve what
was formerly considered impossible. His ability to unite people from
different walks of life dmput a cause into effect is manifest everywhere

in his ministry: the growth of Yoido Full Gospel Church, the formation

15The Pastor of Yoido, 3&5.
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of the cell group systefimany charity programs that changed the level

of parochial social works, the establishmatd@fmin Daily Wepaper

the formation of the Assemblies of God World Fellowship, and hosting
two Pentecostal World Conferences (PWC) as well as speaking at many
more PWC.

Cho was the only Pentecostal leader who hosted PWC at his church
twice (in 1973 and 1998). Th& R8VC in 2022 was also hosted by
Yoido Full Gospel Church but afte
and influenceverealmost the sole factor to attract PWC to Seoul
especially for its ®@onference in 1973 when Korea was still a nation
with little exerience of hosting international conferences. Cho
participated in the"®PWC in Los Angeles in 1970 where he met with
many delegates from around the world and presented his vision for
Korean Pentecostal churches contributing to global Pentecostalism. He
inspired the delegates to share his vision, and that vision turned into
reality.

After Seoul was selected for the R&/C, Cho, along with elder
llsuk Cha, persuaded the Korean government and public broadcasting
companies to support this great eventeffiist to create a consensus
like this led to a or®our live broadcast of the PWC main event at
prime time by a national public TV station (when there were only three
TV stations in Korea), something unprecedented and quite
unimaginable in the historytbé PWC. Furthermore, Cho managed to
involve Chief Justice Bokee Min of the Korean Supreme Court and the
former Chairman Duho Baek of the Korean National Assembly as
advisors to the PWC. He also had the mayor of Seoul deliver a welcome
addres$’ Cho provedo be a statesman for global Pentecostalism with
the ability to exert influence on other sectors of society to come
together for a higher cause.

Cho was one of the most sougfter speakers at Pentecostal World
Conferences. He delivered the openingeaddor the 28PWC in
Kuala Lumpur in 2013 and at many
influence on Pentecostal World Fellowship (PWF) has been vividly
captured in some interviews. When | interviewed him atnti/2¢
in Stockholm in 2010, former Chaimadé PWF, James Leggett (2005
2010), saidiThe greatest contribution of David Yonggi Cho is that he

16 David Yonggi Cho with Harold Hostetl8tccessful E@elGroups
(Newberry, FL: Bridgeogos 2018).

17 Korea JoongAng [fntecostal World Confereafie Korean], Feb. 3,
1973.
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has awakened the importance of the Holy Spirit movement in the hearts
of the Christians in the woddde went on to sapThe Holy Spirit

movement of Yoid Full Gospel Church is both the mainstream

spiritual movement in the PWF and a major movement within the
evangelical world also. Korean churches should function as leaders
helping Christian churches all over the world just like David Yonggi Cho
has doné.Another former PWF Chairman, Prince Guneratnam-(2010
2019), saidin fact, | have been directly influenced by David Yonggi

Cho. Even my chairmanship of the PWF was made possible by his help.
He introduced me to the Pentecostal movement and gave nndirect

He has had a pivotal role in the world Pentecostal movement. There is a
great number of people who have been influenced by him and are now
active in proclaiming the gospel in the world. | am deeply grateful for
the ministry of David Yonggi Cht.

Notonly did Chods vision and | ead
development of the PWC, Cho himself was inspired and shaped by the
PWC. During the 0PWC in Seoul in 1973, Cho sensed a strong
calling to evangelize the whole world in a more organized manner. This
clearly had an influence of the PWC. Two years later in 1975, Cho
founded the Full Gospel World Mission Association at Yoido Full
Gospel Church to facilitate world evangelism and the planting of
churches worldwide. In 1976, Cho went on to establish @naneth
International (CGI) through which he raised up church leaders globally
and interdenominationally and shared hisfbardl keys to church
growth.

Chods gl obal |l eadership was al so
Assemblies of God World Fellows(hiWF). There had been the
need for a united organization for this large group of national
Pentecostal denominations on a global scale. It was Cho who first
proposed to form a worldwide fellowship for Assemblies of God leaders
at the Decade of Harvest Cergnce in Springfield, Missouri, on July
1314, 1988. His proposal quickly created a consensugravidianal
committee was appointed with Cho being unanimously added to it. The
founding of AGWF was for the following purposes: 1) Promote and
facilitateworld evangelization; 2) Coordinate world relief; 3) Coordinate
the use of media and other technological resources to promote the cause

18 oPastor Younghoon Lee meeting up with the current and former chairmen
of PWF: ©6Pentecost aldtsemeaean of Chuistidni t y ha
s p i r i6finKaeréan]Kopkamin Daily Newsg. 31, 2010.
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of Christ in a way pleasing to Him; 4) Provide a strong international
platform to speak out on behalf of the suffesimd) persecuted church;
5) Coordinate theological education; and 6) Produce an international
directory of Pentecostal churches, missions, and other Pentecostal
agencies to help share information.

It takes a statesman, not merely a pastor, to achieJaritie s
goals. That statesman must have a clear vision and the ability to build a
consensus to achieve that vision. David Yonggi Cho was primarily a
pastor of a church. However, that was only a part of the whole extent of
his ministry. He was also a yasttective global statesman for the
Pentecostal movement as we have reviewed. Furthermore, his leadership
was not confined to the Pentecostal world but spilled over to evangelical
and ecumenical streams of world Christianity.

Chods st r onnfjuencebeameneaident onneaagain in
the process of voting for the host city for the World Council of
Chur c he s &AsteWlilyCAs orie 0f the-owderators of the

Assembly, |1 witnessed Chods video
Korea, as the logah of the gathering which exerted great influence on
WCC del egates. It was | argely Cho

selected to host thetlAssembly. Cho was certainly persuasive in that
video, but his persuasiveness was the accumulated impactdd®s dec
of ministry on the scene of world Christianity. We have not seen many
Pentecostal figures with such an extended influence at the WCC.

Conclusion

The Gl obal Pentecost al movement h
leadership and contributions. He was niyt @prominent pastor

within global Pentecostalism, he was also a superb statesman with all of
the four essential qualities of a true statesman suggested by J. Fears. In
terms of sociologist Max Weber o0s
leadership would be egbrized agcharismatic leadersléfd.For

Weber, charismatic leadership is only for a small number of special
people. After the period of charismatic leadership, therefore, comes a
period of institutionalization. Institutions may have their right place in

B William MolenaagThe World Assemblies of God Fellowship: United in the
Missionary Spirit Assemblies of God HéNtaggh 2011), 447. Quoted from
OHistory & WAGF 4 https://worldagfellowship.orf-ellowship?Historpf-
WAGF (accessed July 5, 2022).

20 Max WeberoThe Three Types @fgitimate Rulétrans. by Hans Gerth,
Berkeley Publicsiimisociety and Institdtlofi®58): -11.
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gl obal Pentecostalism. However, w
without his abundacharismathat is gifts. So, we cannot stand behind

and spend our time just remembering and celebrating the charismatic

life and ministry of David Yonggi Cho. Nowhistime for us to rise

and continue what God allowed Cho t@amt by might, nor by

power, but by his Spirit.

Younghoon Leey{gc5111@gmail.cois Senior Pastor of Yoido
Full Gospel Church, Seoul, Korea, serdes as Executive Membe
of the Pentecostal World Fellowship.
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[Pentecostal World Fellowship]

The Pentecostal World Fellowship: Its Past, Present, and Future

William M. Wilson

An Introduction to Pentecostalism

The beginning of contemporary Reotstalism is documented to have
been inaugurated on January 1, 1901, in Topeka, Kansas. Charles Fox
Parham conducted classes in the Bethel Bible School, and he assigned
the students to research biblical evidence of the baptism of the Holy
Spirit and repoion their finding$.The students reported in unison that
there were various occurrences when followers of Jesus received the
Holy Spirit, but each occasion recorded the instance of speaking with
other tongues.

Though birthed with inauspicious originthaearly twentieth
century, Pentecostalism soon rapidly spread primarily due to the efforts
of William J. Seymour, the key leader of the Azusa Street Revival in Los
Angeles from 1906 to 1908Bhe influence of the Azusa Street revival
extended to otherlan areas of the USA, which, by the early 1910s,
covered most of the USA, Canada, and Northern MdéB@mause of
its revival beginnings, Pentecostalism transcended culture, race,
economics, and beliefs, manifesting the work of the Holy Spirit
throughouthe world.

While the USA was the epicenter of the twertegitury
outpouring of the Holy Spirit, the Pentecostal movement was not
limited to North America. There were also several other spontaneous

1 Sarah E. Parhatife of Charles F. Pahmaw York: Garland Publishing,
1985), 52.

2 Gary B. McGe&People of the Spirit: The Assembl{&poh@iedd, MO:
Gospel Publishing House, 2004), 55.

3 Tony CauchipCharles Fox Parham (19/R9) &cessed July 20, 2022
https://www.revival
library.org/revival_heroes/20th_century/parham_charles_fox.shtml

4 Grant WackeiHeaven Below: Early Pentecostals and Ame(zzstdulture
Harvard University Pres2@1), 6.
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outpourings of the Holy Spirit around the world ab#tgnning of the
century from India to Wales to Australmon after the launch of the
Azusa Street Revival, Pentecostal missionaries planted churches in at
least 50 countrié$n addition to the host of regular and irregular
publications in the Unite&ftate$ Pentecostal publications in indigenous
languages appeared in Norway, Germany, China, Japan, Palestine, and
Brazil. Historical accounts followed the spread of the movement in
Canada, the British Isles, India, Denmark, Central Africa, Egypt, and
Sauth Americ& Within a century, Spiéimpowered Christianity was

the fastesgrowing movement in the woflBavid du Plessis was the

first to provide an estimate of Sparihpowered believers in the world

in 1948, placing the number at 12 mitiadhileexplosive growth

occurred, the movement lacked coordination and harmony. The first
effort toward unity was in May 1947 when Swiss pastor Leonard Steiner,
David J. du Plessis, J. Roswell Flower, and Donald Gee organized a
conference for Pentecostal leatlers

Development of the Pentecostal World Fellowship

The inaugural Pentecostal World Conference (PWC) was held in Zurich,
Switzerland, with three thousand in attendance. From the initial
gathering, the purpose of the Conference was to create an opportunity
for Pentecostal groups to join in mutual information, support, and

5 See, for example, Allan H. Anderdanthe Ends of the Earth: Pentecostalism and
the Transformation of World Chri€tdaity: Oxford University Press, 2013),
particularly 430.

6 D. William FaupeThe Everlasting Gospel: TheuSigrofi€schatology in the
Development of Pentecosta|Shedtigltt: Sheffield Academic Press, 1996),

188.

" Apostolic Fa[tBregor, July August 1908, Bpostolic Fa[ffexad, October

1908, 2.

8 Stanley H. Frodshaivjith Signs Following: fing & the Lafdery Pentecostal
RevivdBpringfield, MO: Gospel Publishing House, 1926).

9Vinson Synan and William M. Wilsaathe Waters Cover the Sea: The Story of
Empowered21 and the Movemen(fTiulSan@k: Empowered Books, 2021),

28.

10 David du Plessi$he Spirit Bade Mg&achua, FL: Brideogos, 1970), 5.

11 pentecostal World Fellowshiur History assessed July 20, 2022
https://www.pwfellowship.org/abouis
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edificatiort? David du Plessis noted the event providixtter
understanding of the work of the Holy Spirit around the world, more
recognition, and a deeper appreciation of one anoteadass!® The

World Conference united the Pentecostal movement, despite doctrinal

and governance distinctives, through the recognition of how the Holy
Spirit was moving and working through and in each individual group.
In 1948, the founding committeetioé Conference requested that

du Plessis convene the next event in Paris, France. According to Gary

McGeepDu Plessis resigned his position with the Apostolic Faith

Mission to focus on the assignment without the benefit of office space

orsalarg*Underdu Pl essi s®& visionary plar
convene in Paris, London, Stockholm, and Toronto. The PWC leaders
noted the growth of Pentecostalism in South America, notably Chile and

Brazil, and the strong missionary efforts from ®&pmiowered
churchesThis opened opportunities for the growth of the Pentecostal
message within historic ecumenical congregations.

The triennial conferences continued. In 1961, the celebratory event

was officially named the Pentecostal World Conference. The primary
objectives remained true to the founding vision to connectfBigidt
networks, recognize Spainpowered leaders, and foster support for
global evangelization. The PWC desired to serve as a cooperative
fellowship for Pentecostal theological institutionsoioqte the

development of education and leadership training. Coordinated prayer

was a bedrock to address the challenges of persecution and build
cooperation for humanitarian relief. In May 1999, the Executive
Committee voted to change the name to the PstaébVorld
Fellowship (PWF). The PWF mission statement is identified as
unite and mobilize the global Sgilieéd family in completing the Great
Commission of Jesus Ché&S$tThe change of name reflected a change
of purpose from one simply chairmBWC every three years to
functioning as a service agency in the following ways:

1) To uphold one another in prayer.

2) To support and encourage one another in the task of missions and

evangelism.

12 pentecostal World FellowshiBylaws) 1.

13 Du PlessisThe SptrBade Me (o

14 McGeepPeople of the SPBR.

15 pentecostal World Fellowshur Mission Statementd accessed
2022 https://www.pwfellowshiporg/about-us
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3) To promote Christian fellowship and cooperation among Peritecosta
people throughout the world.

4) To provide means of consultation and cooperation among the
members and related agencies.

5) To share mutual concerns and insights relating to any crucial spiritual
and temporal issues of the church.

6) To administer relief in time§crisis.

7) To promote the exchange of personnel in special areas of ministry.

8) To disseminate helpful information anetaipate statistics for the
benefit of the church.

9) To be a voice to the world and governments in defense of the faith,

social justicend persecuted believéfts.

The PWC has been conducted in major cities in the world:

1947  Zurich 1985  Zurich

1949 Paris 1989  Singapore
1952 London 1992 Oslo

1955 Stockholm 1995 Jerusalem
1958 Toronto 1998  Seoul

1961 Jerusalem 2001 Los Angeles
1964 Helsinki 2004  Johannesburg
1967 Rio de Janeiro 2007 Surabaya
1970 Dallas, Texas 2010 Stockholm
1973 Seoul 2013 Kuala Lumpur
1976 London 2016 Sao Paulo
1979 Vancouver 2019 Calgary

1982 Nairobi

The 2022 PWC will be held in Seoul, Kavéh,the theme,
oPentecostal Revival in the Next Generdtiohhe Conference was
originally scheduled for June 2022. But because of thel@gladbal
pandemic and travel restrictions in Korea, the meeting was rescheduled.
Vital to the PWF, the role tife Chairperson has been filled by Dr.
Thomas Zimmerman (196969, 1971989), Dr. Percy Brewster
(1970), Dr. Ray Hughes (198®8), Dr. Thomas Trask (192805),
Bishop James Leggett (2Q030), and Dr. Tan Sri Prince Guneratnam
(20162019)In 2019 Dr. William M. Wilson, President of Oral Roberts

16 PWF,0Bylaws 3. Also, Pentecostal World Fellowstiyr Objectives 6
accesd July 20, 2022ttps://www.pwfellowship.org/abouis

17 PWF,026" Pentecostal World Conferenaccessed July 20, 2022
https://www.26pwc.org
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University and Global Chairman of Empowered21, was elected as
Chairman.

The Pentecostal World Fellowship Today

The PWF continues to develop unity among the historic Pentecost
movements and denominationsvall as to include new Pentecostal
expressions in the fellowship. The gathering of Pentecostals from across
the globe is a homecoming for Pentecostal believers to network, train,
and encourage one another in testimonies of how God is fulfilling His
purpo® in their nations. Participants in the Conference recognize the
importance of coming together, sharing insights, and hearing from God,
recognizing what the Holy Spirit is speaking around the world. The
movement continues to embrace diversity with the cpatity of the
Spiritempowered life that flows from the Person of the Holy Spirit.

The triennial PWC provides a platform that is central to
Pentecostalism as expounded in Acts 2: meeting together to meet with
God. The PWC has been held twdiviy timesn twentytwo major
cities and impacted global renewal for over seventy years. These events
are part of the continuing renewal of provided by the Holy Spirit which
is essential to be effective in the twérglycentury.

The Silver Anniversary of the PW&s held in Calgary, Alberta, in
2019. Although international delegates encountered some difficulty
gaining entrance into Canada, the overall program exhibited great unity
of the Spirit and enthusiasm for the future. Dr. Prince Guneratnam was
recognized fohis years of service to the PWF and added to the
Honorary Advisory Committee, joining Dr. Jack Hayford and Dr. David
Yonggi Cho. Dr. William Wilson was chosen to lead the PWF, with
David Wells as the vichair, and Dr. Doug Beacham as the secretary.
Fou members were chosen to serve on the Executive Committee:
Bishop Dag Hewasilills, Rev. Pelle Hornmark, Dr. Younghoon Lee,
and Rev. Dominic Yeo.

The PWF has created four distinct commissions to carry out the
purposes of the fellowship. These are thet@mriUnity Commission,
the Education Commission, which is also known as the World Alliance
for Pentecostal Education (WAPTE), the Pentecostal Commission on
Religious Liberty, and the World Mission Commission. A primary focus
of the PWF is to unite in efts to complete the Great Commission. In
2020, the PWF adopted an Ambassador Program to establish a PWF
Ambassador in every nation to foster unity, connectivity, and renewal
among Spirdémpowered communities.
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The PWF is presently comprised of dixgrepresentative groups
from thirty-four countries. Membership is open to organizations
subscribing to the PWFO&6s Statemen
the mission of the PWF. Applicants are subject to the approval of the
Advisory Committee. The Exéige Committee consists of the
chairman, vieehairman, secretary, and four committee members. The
Advisory Committee includes twetlitsee members and two honorary
members.

It is important to note that the Speinpowered movement is
currently the fassegrowing religious and Christian movement on earth.
Johnson and Zurlo estimated there \o@4d million Spirempowered
Christians in 20282 This computation extrapolates that roughly 26%
of all Christians identify as Spartpowered=rom 1900 to 2@ the
movement grew at a 5.97 percent growth rate, faster than both
Christianity an dSomermintanotimalitdsdhe p o p u
fastesgrowing Christian movement ever. Just over 114 years after the
Azusa Street Revival, these results are gisthont of supernatural.
According to Johnson and Zurlo, the top ten nations that have the most
Spiritempowered adherents are:

Table 1. Countries with the most Pentecostal/Charismatics,'2020.

Country Pentecostal/

Charismatics 2020
Brazil 108,000,000
United States 65,000,000
Nigeria 60,000,000
Philippines 38,000,000
China 37,000,000
Democratic Republic of the Congo 28,000,000
South Africa 27,700,000
India 21,000,000
Mexico 17,450,000
Kenya 17,300,000

8 Todd Johnson and Gina Zurlotroducii8piriempowered Christianity: The
Global Pentecostal andh@Zi@rigovement in théettturgTulsa, OK: ORU
Press, 2020).

19 Johnson and Zurlintroducing Sgiitpowered Christj@dity
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The expectation is that the number of peomo have experienced
the Holy Spirit will reach one billion by 285the Pentecostal World
Fellowship and its focus on unity within the Sgrnpowered
community remain vital to the work of the Holy Spirit and the future of
the Pentecostal movement.

Pentecostal Revival in the Next Generation

As noted in the boolds the Waters Cover th8@etempowered
believers, sociologists, and scholars have often used the concept of three
waves to describe major outpourings of the Holy Spirit, beginning
before and continuing after the Azusa Street Revival. The first wave,
known as classical or historic Pentecostals, flowed out of the Azusa
Street Revival and led to the establishment of numerous Pentecostal
denominations and churches. Beginning in the 1968sctind wave,
known as Charismatics, saw millions of church members outside the
historic Pentecostal circle also encounter supernatural renewal in the
Holy Spirit, including those involved in the Methodist, Episcopal,
Baptist, Anglican, Presbyterian, Moeite, Lutheran, and Catholic
Churches.

The third wave, known as Neo (Nd&¥entecostals and Neo (New)
Charismatics, was first named by Peter Wagner in a 1983 interview for
Pastoral Renewal Maddeinsed the third wave label to denote new
expressionsf&piritempowered Christianity taking place later in the
twentieth century. He said,

|l see historically that wedre now i
wave of the eighties as an opening of the sthaigl#vangelicals and

other Christians to ¢hsupernatural work of the Holy Spirit that the

Pentecostals and Charismatics have experienced, but without becoming
either Charismatic or Pentecostal. | think we are in a new wave of

something that now has lasted almost through our whole ééntury.

Thesenew, thirdwave churches did not exactly fit with either the
historic Pentecostal denominations or traditional Charismatic groupings,
though there were similarities to each. Many of these new, independent,
andonetworked churches were apostolic in the@tdership models.

They exploded toward the conclusion of the twentieth century and have
continued to expand in number and influence during the first part of the
twentyfirst century. According to the study of Todd Johnson and Gina

20 Johnson and Zurlintroducing Sgititpowered Christjdhity
21 C. Peter Wagneaii Third Wave®Pastoral Rendial-August 1983).
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Zurlo, the following nurndys of adherents were identified in each of the

three waves.

Table 2. Total Number of Pentecostal/Charismatics by Wave*t2020).

Wave Number

Total Number,

as of 2020
First Wave 123,688,000
Second Wave 268,288,000
Third Wave 252,284,000

Many believéhat a fresh Pentecostal revival may be in the beginning
stages with new generations. This revival could become a fourth wave
which will once again change Spmpowered Christianity and the
world in significant ways. There are several characteisstics th
Pentecostal revival for the next generations will exhibit. The attributes
of this fresh outpouring of the Holy Spirit will include unprecedented
unity, worship, the connection between supernatural wonders and
compassionate works, unashamed boldnegse@edution.

Unity is critical for present times, yet it is also important to recognize
that divergence and diversity have served a divine purpose within the
Spiritempowered movement over the last century. Like a mighty river
diverging into multiple sams, the movement has blessed billions of
people. Each subsequent diverging stream of the movement brought

new people into

God©ods

Kingdom and

work. The Spidempowered movement is diverse, with multiple

expressions andeams across the earth.
Yet, as we move into the future, there is a growing sense in new

generations that convergence is now needed more than divergence. A

church moving from diversity toward unity will have a spiritual effect

similar to the physical effeof moving from the use of atomic bombs

to hydrogen bombs. Atomic bombs work using a principle called fission

which causes atoms of certain heavy netsidit, resulting in

incredible energy. When fission works completely, 2.2 pounds of

uranium235 ca create as much energy as would be produced by 34

million pounds of NT. This principle was behind the devastating

power of the atomic bomb used toward the end of World War Il. In

22Todd Johnson an@inaZurlo, World Christian Encyclopéedid
(Edinburgh: Edinburgh University Pre98p6.
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Hiroshima, the atomic bomb released 13 kilotons of force, killing more
than 200,000 people either directly or indifédthe power of fission
is certainly astounding, but the power of fusion is even greater.
Hydrogen bombs are much more powerful than atomicsoecause
they unleash the multiplied power of unity. The principle of fusion is
that a release of energy occurs when the atoms of certain heavy metals
converge instead of split. When these atoms converge (or unite), it
releases amazing energy. Hydrogem®are capable of producing an
effect 1,000 times more powerful than that of an atomic bomb. Even so,
the power of unity brings multiplied effectiveness and will release
overwhelming spiritual power when compared to the power of diversity
in the days ahéa

For several decades now, a worship revival has been taking place in
the earth, and it shows no signs of abating anytime soon. Technology
has helped move this worship explosion into a global phenomenon as
millions of young believers all over the wamfthect through song.
Every continent has experienced a fresh wind of praise. Stadiums have
been packed, YouTube channels have been energized, and album and
song sales have grown exponentially. The desire of this generation to
experience God personally &edr his voice in worship has been unlike
anything Christianity has ever witnessed. Through worship, this
generation can express themselves
presence without needing anyone or anything else. An individualized,
customized gerience, even in the midst of a crowded arena or
sanctuary, is a dream come true for many young believers. Every
Christian movement in the world has been affected by this worship
revival, with even the most liturgical groups embracing new songs and
new fams of worship. This has especially been true in the Spirit
empowered and Pentecostal movements where worship bands have
overtaken preachers both in popularity and in the number of lives being
reached. This generation sees the experience of worship ¢pesemin
more integral to their Christian experience. Indeed, a worship revival
may be one of the key signs of this new revival.

23 Curtis LeMay and Paul Tibb&Bombings of Hiroshima and Nagagaki
19459 Atomic Heritage Foungddtioe 5, 2014ccessed July 19, 2022,
https://www.atomicheritage.org/history/bombinlgisoshimaandnagasaki
1945
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Generation Z, people born from 198512, are now considered the
largest generational group on €di@me of their generationadssions
is to make a practical, tangible difference in the world by serving the
underserved and those suffering from injustice. Gen Z consistently
desires a stronger connection between wonders and works. They fully
believe that this new move of God welhtain an increase in the
miraculous but also are committed to greater ministry among those who
are poor and broken. There is a growing sense that we will experience
gifts of the Spirit making a tangible difference among marginalized
populations and briimgy cultural impact. This is due to the fact that
newer generations see no competition between social ministry and
supernatural ministry; instead, they see the horizontal and vertical
dimensions of Spirgmpowered living intersecting to bring the greatest
good and reveal Jesus® |l ove in ne
these young people, 26 percent between ages 16 and 19 volunteer on a
regular basis, 60 percsay they want their work to make a differ€nce,
30 percent have already donated to someizatjam, and 1 in 10 say
they want to start a charity to help the marginalized.

Members of Generation Z use the wardashamexto describe
the type of boldness their generation will exhibit to spread this new
revival. They will not be afraid to letwwld know who they are in
Christ. In a generation filled with more-pablishers than consumers,
this is fantastic news. The possibility of young men and women using
every platform available for witness brings an enormous amount of
hope for the futurauith this hope, this generation also recognizes that
pressure and persecution will be even more normative as part of their
Christian witness. Courage and boldness will certainly mark this revival
in new generations.

The fourth wave of Spi@mpowered Gfstianity or new
Pentecostal revival in the twetfntst century is on the horizon. We will
see greater unity in the church than we have ever known, worship

24 William M. WilsonGenerationZorn for the St¢fmsa, OK: Empowered

Books, 2021).

25 Sylvan Lan@&Beyond Millennials: How to Reach Generati6iMashable,

August 20, 2014ccessed July 20, 2022,
https://mashable.com/2014/08/20/generati@marketing/.

26 Aimee Mead® Phi | ant hroteensd&6: Young Peop
Money to Change the Woddhe Guardiadune 19, 201&ccessed July 20,

2022 https://www.theguardian.com/voluntasgctor
network/2015/jun/19/philanthroteergoungpeoplewho-usetheirpocket
moneyto-changahe-world
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encounters will continue to escalate across the globe, works and
wonders will move together brimgpractical and supernatural hope to
the disadvantaged and the marginalized, and an army of unapologetic
evangelists and missionaries will rise to use every available platform to
make Jesus known no matter the personal costs.

As we move into this reviydlis important to help new generations
embrace the Holy Spirit. First and foremost, we must determineto live
Spiritempowered life ourselves, unashamedly depicting for the next
generation how the fruit of the Spirit, the gifts of the Spirit, artdadpir
language are all demonstrated in biblical ways.

Second, we must understand that coming generations are watching
our actions more than they are listening to our words. When a person
who has lived with integrity before younger generations is unashamed
the work of the Holy Spirit in his or her life, it verifies Scripture and
helps new generations overcome the hypocrisy argument. As president
at Oral Roberts University, | dve
consistent example lived out on our cangtuslents who vehemently
guestioned speaking in tongues or prayer language as freshmen often
become strong proponents of it by the time they graduate. Their
embrace of the Spiritdéds work in t
as a result of rubbing shders with a Spirgmpowered friend who
served as a spiritual guide for them on this subject. People learn best
from experience and examples.

Third, the Spirilempowered church must reacquaint itself with the
basic teachings that have led multiplietbnsilto experience the Holy
Spirit in the dynamic of tongues over the last century. Even just a simple
walk through the five occasions of Spirit baptism in the book of Acts
identifying the who, what, when, where, and how will help those who
are sincere abbreceiving this gift.

Fourth, the Pentecostal movement needs to reimagine our
vocabulary in a way that connects with new generations. We must build
bridges and not barriers by the words and terms we use. During the
Charismatic Renewal, vocabulary arthm experience of Spirit
baptism shifted from the terminologyspeaking in tonguew the
use of terms likepraying in the Spiiitlt seems that this shift allowed
new audiences to more readily embrace the work of God without any
perceived bagga@ath of these statements are biblical; it is just that
one better connected with newer generations than the other at that time.

2" There are at least five occasions where people are baptized in the Holy Spirit
in the book of Acts: 24; 8:1417; 9:1719; 10:4418; 19:7/.
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New vocabularic bridges must be built that will help this generation
cross into this powerful experience.

New generations aneingry. They desire the supernatural. They long
to know and experience God. They want the truth and the Spirit of
truth. We can help them encounter him in profound and personal ways.
The aim of the 26PWC with the themeéPentecostal Revival in the
NextGeneratiomis to turn all of our hearts toward new generations.
Godds pr o orors$wvell pouswatenon the: thirsty land, and
streams on the dry ground; | will pour out my Spirit on your offspring,
and my blessing on your descenddtgsiah 48).

William M. Wilsonvfwilson@oru.ediserves as Chair of the
Pentecostal World Fellowship an@l@ir of Empowered21. He is
President of Oral Roberts University, Tulsa, Oklahoma, USA.

164| Pentecostal Educatifirall202)


mailto:wwilson@oru.edu
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The development and role of the Christian Unity Commission

David R. Wells

Keywords:Christian Unity Commission, Pentecostal ecumenism

Abstract

The formation of a Christian Unity Commission by The Pentecostal

Worl d Fell ows hi p dyConmittees im Auguste2018 n d A d

at the Pentecostal World Conference in Calgary, Alberta, Canada, was a
historic moment. It was the culmination of both an internal process

within Pentecostals and the external appeal and influence of other
Christian communion8spects of this process and the resulting

devel opment and role of the PWF&s
presented in this essay.

A Historical Overview

The minute from the August 27, 2019, Advisory Committee of the
Pentecostal World Fellowship reads siemply 6The Chair presented
the Christian Unity Commission. After discussion and recommendations
regarding how the Commission would proceed forward, the CUC was
adoptedyt

The process to achieve that decision had not been so simple.
Pentecostals had baewolved in ecumenical dialogues and
conversations for decades previously. An example is that of the
Catholic/Pentecostal International Dialogue which is currentlytin its 7
Session. In July 2022, thié &0niversary of this dialogue was
commemorated.he reports of this and other dialogues involving
Pentecostals have usually carried wording likéTtihesReport
published here is the work of the Catholic/Pentecostal International
Dialogue between the Catholic Church and some Classical Pentecostal

1 Advisory Committee of the Pentecostal World Fellowship, miugest
27,2019
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Churdes and Leaders. It is a study document produced by the Dialogue
memberg?

Through the years primarily Pentecostal scholars augmented by
ecclesiastical leaders have participated at the tables of conversation and
dialogue with other Christian communidiese have included David
du Plessis, Cecil M. Robeck, Jr., Bernice Gerard, Miroslav Volf, Wonsuk
Ma, Opoku Onyinah, David Daniels, Jacqueline Grey, Harold Hunter,
JearDaniel Pluss, Teresa Chai, and David Han, to name but a few.

At times some participarfound themselves facing reactions from
their Pentecostal bodies that ranged from questioning and mistrust to
condemnation and ostracization. Some served with full blessing from
their immediate credentialing body, others with somewhat muted
support. The alue of being at these tables of dialogue and relationship
was evident to most, but the question of how to solidify a more
encompassing authorization from the Pentecostal community remained.

The other Christian communions were also intensifying thir call
a structured, membbased, global Pentecostal organization to step
forward and provide an authorized body to relate to regarding Christian
unity initiatives and dialogues. A deliberate step was taken by the World
Council of Churches and several woolimunions, to ensure the
growing Pentecostal, Evangelical, and majority dvatependerdt
movements were provided an open space to gather with the various
Christian communions. The Global Christian Forum was developed
with a calling to béan open spacwherein representatives from a
broad range of Christian churches and-afterch organizations . . .
can gather to foster mutual respect, to explore, and to address together
common challengé$This context has proven to appeal to a wider
range of Peertostals with its style of beatgstimonial, relational, and
missionad*

For the past two decades Pentecostals have, in-arceasing
manner, taken part in regional and global Christian unity activities,
including those of the GCF, which now recgmthe PWF as a
opillamd group. This, combined with the ongoing involvement of
Pentecostal scholars and ecclesiastical leaders in various dialogues

2 The eport of the Sixth Phase of the International CadRalittecostal

Dialogue (2012015)

3 Larry Miller, Editor, Letutual Love Cionie, Report of the Third Global
Gathering of the Global ChristiaiBeam@ermanyVKW, 2021)v.

4 Huibert Van Beeled, Revisioning Christian Unity, The Global Christian Forum
(Oxford: Regnum, 2009)
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(Reformed, Lutheran, RC) and other ecumenical activities, enhanced the
openness for Pentecostals, and speeifically the PWF, to consider

the formation of an official representative group. It grew evident that
along with its Chair and Officers, a commission of the PWF could
provide formalized representation of Pentecostals with other Christian
communions ahfaith communities.

An initial proposal for the formation of a Gigle body was
presented to the PWF Executive and Advisory in 2010 at the
Pentecostal World Conference (PWC) in Stockholm, Sweden, by Dr.

Mel Robeck at the invitation of Bishop JamesBgit who, as

general superintendent and presiding bishop of the International
Pentecostal Holiness Church (IPHC), also served as chair of the
Pentecostal World Fellowship. Bishop Leggett had been actively
engaged with the Global Christian Forum andt@hriShurches

Together (CCT) in the USA and was a catalyst for inviting
representatives from the broader Christian community to participate at
Pentecostal events including the 2010 PWC.

While not immediately acted upon, Dr. Robeck was later invited by
thenext PWF Chair, Dr. Prince Guneratnam of Malaysia, to reintroduce
the proposal. A fuller proposal was considered at the PWC in Sao Paulo,
Brazil, in 2016, but it was decid
with other Christian communions and aawitemain as a function of
the PWF6s Chair and designates. D
Wells as Viec€hair, and other designates regularly represented the PWF
at activities of the GCF, the WCC, the Anglican Communion, and other
bodies at that time.

The other Christian communions maintained their call for the PWF
to provide a structured, authorized body for Pentecostal ecumenical
activities. Noting this, as well as the-emeeasing opportunities for
engagement by the PWF, Dr. Guneratnam asrafieated to a joint
meeting of the PWF&6s Executive an
2018, Calgary, Alberta, Canada, that he wéfartider consult and
provide a proposal regarding the possibility of a PWF appointed
Christian Unity Commission. Commission beswould provide
authorized representation of the PWF alongside of current Pentecostal
members/scholars at the various dialogues occurring between

Pentecostals and other Christian commugrdhsvas this proposal for

5 Joint Executive and Advisory Committees @fPt@ntecostal World
Fellowship, minutes, June 26, 2018
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a PWF Christian Unity Commissiothveuggested Terms of Reference
which was adopted in August 2019 in Calgary.

Formation and Structure of the Christian Unity Commission

With the appointment of Dr. William Wilson as PWF Chair in Calgary,
he and the officers of the PWF immediately moviedplement the
formation of a Christian Unity Commission. By January 2020 the
officers had invited David Wells to assume responsibility for the further
development of the Christian Unity Commission including providing a
Terms of Reference document for @@mmission and a list of
proposed members based on the criteria in the August 2019 proposal.
Well s drafted the initial Ter ms
Unity Commission drawn from the proposals given to the chair and the
PWF executive and adwigsboards (20149), correspondence received
from Pentecostal participants (20@%and from the minutes of
presentations given, and decisions made-12)by the PWF Chair
and the executive and advisory committees. After further consultation
with the dair, the officers approved the Terms of Reference document
for presentation to the Executive.
The purpose and responsibilities were identified as key components
of the PWF CUC Terms of Referefice:

The Christian Unity Commission (CUC) of the Pentetdetid

Fellowship (PWF) is a collegial body of Pentecostal, ecclesiastical leaders
and scholars who facilitate the authorized representation of the PWF in
intercommunion dialogues, forums, and conversations.

Members will;

1 Provide PWF representation atktommunion dialogues, forums
and conversations and appoint moderators or facilitators in
consultation with the PWF Chair for the Pentecostal group where
appropriate. Due to the historic nature of the Penteotistal
communion dialogues currently takilage, it is understood that not
all Pentecostal/Charismatic personnel involved in existing inter
communion dialogues will necessarily be CUC members or PWF
appointees.

1 Facilitate the engagement of other qualified Pentecostal, ecclesiastical
leaders anscholars to represent the PWF in intenmunion
dialogues, forums, and conversations.

6 The Pentecostal World Fellowship Christian Unity Commigsams of
Referena(adopted June 4, 2020
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i Serve as a resource for PWF member organizations and leaders in
matters related to inteommunion and muifaith representation and
dialogue through consultation,rtiiag, and communications.

f Cooperate with the PWF3ds Worl d Mi
Educational Commission (WAPTE) on initiatives of mutual interest.

91 Provide presentations and resources at PWF related conferences and
events as requested by the organizers

Other areas covered in the Terms of Reference iactude

Membership and Expertigecountability and Reportingork Plan
andFunding
A motion to approve the Christian Unity Commission Terms of
Reference and individuals to be on the Commissiaumljagl
formalizing David Wells as Chair, was passed on June 4, 2020, by the
PWF Executive Committee.

The initial membership of the PWF CUC consisted of:

David Daniels Church of God in Christ International/McCormick
Theological Seminary

David Han Church ofGod, Cleveland TN/ Pentecostal
Theological Seminary

Harold Hunter International Pentecostal Holiness Church

Victor Lee President of the Bible College of Malaysia (AG
Malaysia)

Wonsuk Ma Oral Roberts University/Empowered 21

Opoku Onyinah The Church oPentecost, Ghana
JearDaniel Pliiss | Pentecostal Assemblies of Switzerland
Cecil M. Robeck, J| Fuller Seminary/Assemblies of God USA
Elizabeth Salazar | Comunidad Teol6gica Evangélica de Chile
Sanzana
David Wells CUC Chair, Vie€hair PWF, General
Superitendent Pentecostal Assemblies of Canag

Each member was authorized to serve on the commission by their
credentialing body.

Due to the Covid 9 global pandemic the first meeting of the PWF
CUC took place on July 14, 2020, via Zoom. Some membersthet for
very first time on the call. The initial meeting allowed for the members
to review the Terms of Reference, to recgidates on the status of
various dialogues, forums, and consultations, and to discuss possible
shared projects such as a locatioarfdrival documents from various
dialogues, forums, and conversations.
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Activities and a Future Trajectory

As noted previously, Pentecostal scholars and ecclesiastical leaders had
been very involved in ecumenical activity in previous decades providing
bendicial insight and materials for theological discussion, education, and
to provide equipping for ministry. With the formation of the PWF CUC,
what had been advocated for during those years immediately became
evident. Not only was the engagement withdénotamunion dialogues,
forums, and conversations that previously existed reinforced, there arose
even greater interest and extended invitations for Pentecaktalatto
the tabled
A summary of current activities and future initiatives gives evidence
of both strengthening the existing functions while pioneering new
opportunities:
1 Ongoing OrthodoyPentecostal Conversations regionally and
internationally with exploration regarding a formal dialogue.
1 Participants in preparing for the global gathering of IG&hbiatian
Forum scheduled in April of 2024.
1 International and regional Roman Cattdictecostal dialogues
including the 80anniversary of the international dialogue.
1 Providing CU&ed seminar sessions at the Réntecostal World
Conference in Seqoilorea.
1 Contributions such as this to the PWC 2022 issue Rétitecostal
Education Jouara other publications.
9 Providing representation on the Global Council of Lausanne bringing
African and Pentecostal perspective to the work of the Council.
9 Partcipation with th&Ve Are Omaovement related to mission in
South America, and involvement with the Symposium on
Pentecostalism and Human Rights of the Latin American Network of
Pentecostal Studies.
9 Circulation of the report of the Third session of tHerRed
Pentecostal Dialogue, initial planning for a Fourth session, and PWF
greetings to the WCRC Executive Committee meetings.
1 Finalizing the first report of the dialogue between the Lutherans and
Pentecostals and initial planning for the next diabry®WF
greetings to the Lutheran World Federation Executive Committee
meetings.
1 Continue the development of the International Pentedogittan
communion dialogue following the initial meeting in 2022.
9 Participation in a WCC webinar with the LutharehAnglican
communions regardinglateral dialogues.

170| Pentecostal Educatifirall202)



i Participation by the chair, committee members, and a PWF delegation
at the WCC General Assembly in Germany.

1 Representation on the World Council of Churches Central Committee
virtual meetings in 2024da2022.

T Continuing involvement in the WCC
and Joint Consultative Group.

1 Providing ongoing Pentecostal representatiwfadh and Scienge
consultations related to climate change/creation care while continuing
to link and sengthen the global network of Pentecostals engaged in
creation care and Pentecostaltbeology.

9 Assistin the reviving of the Asia Pentecostal Satlietthe goal is to
see it become a platform for Pentecostals in Asia to fellowship as well
as becoma point of interface for other denominations.

While this is not an exhaustive list, it does convey not only high
levels of activity but also contexts to experience, in grace and truth, the
mutual love and faith Pentecostals and fellow Christians shted. Roo
in our faith in Christ and life in the Spirit, we have freedom to come to
the table of the broader Christian community and experience the life and
truth of Christ in many we meet there. It is a veritable feast in which the
Christian Unity Commission thie PWF is privileged to share and
facilitate for others. We have only just begun, and the goal is to facilitate
many younger Pentecostal women and men in their experience of

contributing tadthe unity of the Spirit through the bond of pe#ce.

David Wdk David.Wells@paoc.grgerves as General Superintendent
the Pentecostal Assemblies of CanadaCVWi@e of the Pentecostal Worl
Fellowship, and Chair of the PWF Christian Unity Commission.

" Ephesians 4:3
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The Routledge
Handbook of
Pentecostal
Theology

Edited by
Wolfgang Vondey

The Routledge Handbook of Pentecostal Theology is the first
collection of its kind dedicated entirely to Pentecostal theology.
Over forty chapters by an international team of contributors
contextualize Pentecostal thought, outline its theological methods,
explain doctrines and practices, and identify current conversations
and challenges. This book is essential reading for students and
scholars in Pentecostal studies and theology, Christian thought,
World Christianity and Religion.

Wolfgang Vondey is Professor of Christian Theology and
Pentecostal Studies at the University of Birmingham, UK.

Available in hardcover, e-book, and soon in paperback!

ROUtIEdge For more information:
Taylor & Francis Group www.routldege.com/9781138580893
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[Chrigian Unity Commission]

Growing Opportunities for Pentecostal Ecumenical Engagement

Cecil M. Robeck, Jr.

Abstract

Few people know that Pentecostals have been engaged in ecumenical
activities since 1920, when the Assemblies of God joined the Foreign
MissiongConference of North AmericBheir ecumenical engagement
received greater visibility among many Pentecostal leaders from the mid
twentieth century through the work of David du Plessis and Donald
Gee. This article follows their legacy through the opdriimg o
International Roman Cathekfentecostal Dialogue, which this year
celebrates its B@nniversary, to the development of the Global

Christian Forum. Between these two initiatives, it reviews Pentecostal
participation in dialogues with Reformed artdran churches, and

with the World Council of Churches. It points to the advances that are
now possible at the global level through the work of the Commission on
Christian Unity of the Pentecostal World Fellowship.

Keywords ecumenism, dialogue, Worldi@al of Churches, Lutheran
World Federation, World Alliance of Reformed Churches, David du
Plessis, Donald Gee, Pontifical Council for Promoting Christian Unity

For many Pentecostals, the idea of participating in the Ecumenical
Movement is still a foreigf not dangerous idea. There are several
reasons for this. First, while Pentecostals were not present until three
centuries after the Protestant Reformation, they have grown up in a
world influenced by Protestants, many of whom still view the Catholic
Church through 1®century Reformation eyeSecond, when early
Pentecostals tried to share their new experience of baptism in the Spirit

1 Philip Jenkinsfhe New AABlatholicism: The Last Acceptable(Prepurdice
England: Oxford University Press, 20685)1provides a sophisticated look at

this problem along with its political aspects throughout American life in the late
20h Century.
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with the churches that had initially brought them to2faidny were

judged, ridiculed, and disfellowshipgpEteseactions have left scars.
Third, by the time the Protestant and Anglican worlds got around to
organizing the first substantial ecumenical organization, the World
Council of Churches (WCC), two fears dominated much of Pentecostal
thinking. One was the begiing of the Cold War and the troubling

world events that it spawned. The other was the fact that most
Pentecostals had embraced a dispensational form of eschatology that fed
off these new realiti€¥he dominant position that most Pentecostals
took regarohg ecumenism was that their participation would inevitably
lead Pentecostals to compromise their beliefs and salliesrse, it

would likely pave the way for the Anticlifistumenism was

something Pentecostals needed to avoid.

At the same time, theneere always Pentecostals who saw something
else in ecumenism. They saw in it the possibility of overcoming
centuries of animosity between churches in the East and churches in the
West, between the ancient churches, both Catholic and Orthodox, and
the Refomation churches, between all of these churches and the newer
churches and movements that had come into existence since the
Protestant Reformation. They fancied the possibility that ecumenism
might bring about a clear and singular witness to the poher of t
gospel to transform and reconcile not only individuals, but also, entire
segments of the church to one another. Some of them even believed

201t is not our desire to teautofdown ¢
old ones. We pray for God to send th
item,The Apostolic Fiiths Angeles, CA] 1, no. 1 (September 19@6), 3

3C. W. B.[ridewell], OFanatical sect
no.24(Jun139106) , 5; Phineas F. HBeesee, 0T
Nazarene Messdrigern. 24 (December 13, 1906), 6. See the resolution passed

by the Holiness Church in Josephine M. WashBistory and Reminiscences of

the Holiness Church Work in Southeria @alifé\rizof8outh Pasadena, CA:

Press, 1913/ New York, NY: Garland Publishing, 1985), 377; David J. du
PlessisThe Spirit Bade Me Go: The Astounding Move of God in the Denomination
Churchd®Jlainfield, NJ: Logos International, 1970), 13.

4 Gerdd T. SheppardPentecostals and the Hermeneutics of

Dispensationalism: The Anatomy of an Uneasy Relatiofstepmahe

Journal of the Society for PentecctabS2(fiaks 1984) -33.

SDonal d Gee, O0OPentecostali fRwt Wreea? sWlbe
Pentecd$&t (March 1958), 17.

60 Pr epar i ng TheRentekostal Eizigel326lune 18, 1949),

11.
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that ecumenism might offer Pentecostals another opportunity to
proclaim the gospel in the power of the Spiritimging their witness

to bear upon these older churches. Both David du Plessis and Donald
Gee viewed ecumenism in this Ways article will focus on the
continuing Pentecostal ecumenical opportunities at the international
level.

While some Pentecostaigaged in limited ecumenical contact for
the sake of world mission from 1918 onward, the focus for several
Pentecostal denominations soon became a quest for limited acceptance
that they found among Evangeli¢dlsose who chose to embrace
Evangelicalismften found their Pentecostal message and charisms
criticized or suppressed when they participated together in joint
meeting8.Yet the Pentecostals allowed their distinct message and the
exercise of their gifts to be suppressed. Moreover, they soorh&dund t
the Evangelicals, many of whom had split from their mainline
denominations, pressed them to adopt Evangelieahie§as their
own, even though the Pentecostals lacked the history that separated
these Evangelicals from any historic mainline chtinihmeant that
those Pentecostals who looked positively at ecumenism were pressured,
under the threat of discipline, to avoid the broader form of ecumenical
engagement sponsored by the WCC.

"Cecil M. Robeck, JoThe Assemblies of God and Ecumenical Cooperation;
192019650 in Wonsuk Ma and Robert Menzies, E#sitecostalism in Context:
Essays in Honor of William W. M@PZiesSeries 11 (Sheffield: Sheffield
Academic Press, 1997),-160.The Assemblies of God was a constitutional
member of the Foreign Missions Conference of North America, while the
United Hdy Church in America, Inc. was not a constitutional member, but
contributed to the support of the FMCNA. Among those who joined the
National Association of Evangelicals in the USA when it began in 1943, were
the Assemblies of God, Church of God (Cleveledy,Pentecostal Holiness
Church, and Open Bible Standard Churches.

8 Edith Blumhofer, The Assemblies of God: A Chapter in the Story of
American Pentecostalisim|. 2(Springfield, MO: Gospel Publishing House,
1989), 2&9; Edith Blumhofer, Restoring thaith: The Assemblies of God,
Pentecostalism, and American Culture, (Springfield, MO: Gospel Publishing
House, 1993), 1887.

9 Typicallythe splits took place over the nature of Scripture and the role of the
Social Gospel.

10 Addresses Presente&iathiifeentecostal World Conference, Jerusalem, Israel Ma
19hto 2% 1961(Toronto, Canada: Testimony Press 196 By&hys, Article

XXIII, Doctrines and Practices Disapproy8eéction 16, fle Ecumenical
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In spite of these limitations, David du Plessis and Donald Gee
continued to stand out on the world stage of Pentecostal ecumenism.
Perhaps it was the fact that neither was originally from North America
that made their embrace of ecumenism possible. They were not captive
to the same ecclesial politics that Americaredtetals were, with the
Federal [later National] Council of Churches on the one hand and the
Holiness Movement, Fundamentalism, and Evangelicalism on the other.
Both men relied upon their own wisdom formed from personal
reflection on Scripture and a glabaderstanding of the church that
was broader than any North American missionary vision. Both
welcomed the Ecumenical Movemniént.

Gee found his niche as the editoPehtecaste regular periodical
he edited on behalf of the Pentecostal World Confef21966).

He wisely demanded and received the freedom to edit the periodical as
he saw fit without any interference from other Pentecostal |eeders.

was to b@answerable to God alodeDu Plessis found his niche

through several sourcésame fist in a prophecy given to him by

Smith Wigglesworth in 1986t came from his role as General

Secretary of several Pentecostal World Conferences (1947, 1949, and
1955) that gave him international recognition beyond the Assemblies of
God. It also came frofms exposure to and leadership in the

Charismatic Movement among the many individuals and groups who
sought his wisdom on how to proceed, once they had received the
baptism in the Spi#.

MovementMinutes of the THiitgt Sessiointhe General Council of the Assemblies
of Go€onvened at Des Moines, 1A, Atgflyst ZByith Revised Constitution

and Bylaws (Springfield, MO: Office of the General Sect&6fHy, 138.

1Donal d Gee, 0Amst Rentecasm6 (BenethbeP1®48)t, e c 0 s
17; Donal d Gee, oDBesdr e dHelec®@betei 6
(September 1952), 12; D o nRehtetasiG30e | oP
(December 1954), 17; David J. du PlasssSpirit Bade Md®ainfield, NJ:
Logosinternational, 1970),135; Davi d J. du Pl essi s,
t he Ch Pened8d®ecémber 1955), 17.

2Donal d Gee, 0Fo PentaisSeptdmber ®47mB7/t i on, 6
13David du Plessig, Man Called Mr. Pent¢etsnfield, NJLogos International,

1977), 91; David du PlesSisnple and Prof¢omibans, MA: Paraclete Press,

1986), 96.

14Richard Quebedeahe New CharismaticSdh Francisco, CA: Harper &

Row; 1983)60, 91, 93.
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Their collaboration, beginning in 1947 and continuing untildonal
GeedOs death in 1966, opened a num
to think about and then enter into a range of ecumenical opportunities.
Gee kept the ecumenism in play through his many editorials in
Pentec&fiu Plessis kept the ecumenism in ipjaeporting on his
speaking engagements in the burgeoning Charismatic fahewvagh
his organization and participation in the CathBkntecostal Dialogue,
and through his articles and bodRgether, they developed an
ecumenical corpus, a foumnaia for those who followed their lead.

Today, Pentecostal denominations are now members of National
Councils of Churches in at least 37 countries, and they are either

’Donal d Gee, 0 Bu Pantecdq (Mardivday I982), 17 t i on s
OWhat Others ArRentes@®@® i (nDe adbmludar U9 2 )
and Cir c Penfee@stle n(cJeu,née 1953 )V,allue;ddégPent
Pentec@sB (June 1954) , 17 ;Pente¢tm, X ecost an
(Decembe 1954) , 17; o0Caténed8&Gune Pr ot
1955) , 17; 0 S pPentetdsii. a nSce pS pelmbretre rl1s9,567 ) ,
Messag rom t he WoPehtecd8Qlunenisds9),I12; of Ch
0Takin hal PBavt e mdantecdS (Septemhers1b59), 16

OA Striking Message fr orentebd@(JWer | d C
1959), 2; 0O0Or Pentachéh(Deicemnber X980y, 171 96 0, O

Ol nstituti oRPented®d(Marahtl96Q, o vie7,;6 0 Cont act
Co mp r o Rentecé& (Beptembé&rNov e mber 1960), 17;
Conf erences Mak e Pentdodd(yunéd Aagust 1961), §0t or vy ,
O0What Mann eentecdft(SehembédNb 2 é mber 1961) ,
the Cross 0 a Bentecd&t (JundAugust 1961), 17; o0The
Revival among t hePebBtecl3e(Sept®rddro mi nat i on
November 1961);8 ; 0To Our New Pentee¢d&cost al F
(December 196F ebruary 1962), 1@&| HPénkédsStt ecos
Wo

r
7
e f
g $
i i

(MarchoMay 1962), 17; 0 rid Presbyteri
Spi Pantecodd JunéAugust, 1962), 2 Peddddtondt
61 (Septembé&November 1962), 17; O PA&ftezastt | T ¢
66 (December 1968F e bruary 1964), 17; 0The Pel

Wor | d Coun c iRentex6st(Maichd May hoé73, 1, db7;
OEcumeni cal Peatactsd @uné&August 1964m 2.6

16 David du Plessis left his papers with thedddwiPlessis Archive located in
the David J. du Plessis Center for Christian Spirituality at Fuller Theological
Seminary, 135 North Oakland Ave., Pasadena CA 91182. A list of these
archival holdings is available at:
https://digitalcommons.fuller.edu/findyaids/9/.

17David du Plessis b o o Kt Spirié Bage Me Go (197R)Man Called

Mr. Pentecogtl977); an&imple and Profour({d986).
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associates or observers in six others. Seventy percent of them come
from the Global Sobt

Du Plessis began his ecumenical ministry in 1951, when he claimed
that the Lord told him to speak to the leaders of the \W@traveled
to New York where he visited the WCC offices. That visit led to an
invitation to attend the International MisailgnConference in
Willingen, Germany, in 1952, where other doors began to open. In 1954,
W. A. Visserot Hooft, General Sec
to coordinate thenon-English speaking delegates for radio and
television and press conferedeshe WCC Assembly in
Evanston, lllinois, USAByY 1960, Donald Gee had written a number
of ecumenical articles, and that year he joined Du Plessis at a WCC Faith
and Order meeting, in St. Andrews, Scotlak&lCharismatic Renewal
burgeoned around theorld among Protestants and Anglicans, and
subsequently among Roman Catholics, both men saw new
opportunities, and du Plessis took advantage of many of them. In 1968,
he visited the Secretariat for Promoting Christian Unity in Rome that
Pope John XXIII haéstablished to oversee Catholic ecumenical
relations. By 1970, David du Plessis and Fr. Kilian McDonnell, OSB,
were meeting with Cardinal Bea, President of the Secretariat, to begin
conversations about opening an international Roman Catholic
Pentecostdbialogue. That Dialogue began in 1972.

International Roman Catholicd Pentecostal Dialogue

At fifty years, this is the oldest, most substantial, and most studied of all
the ecumenical discussions in which Pentecostals have participated. It
has completedxsrounds, each of which ran between five and eight
years in leng#iThe Dialogue began its seventh round in 2019 but, due

18 These figures may be found in Appendix 1 in Huibert van Beek, Cémpiler,
Handbook of Churches and Couneilsf Eofiteenical Relatighshgs,
Switzerland: World Council of Churches, 2006.

19David J. Du Plessithe Spirit Bade Me13o,

20 David J. du Plessis Man Called Mr. Pentetp8t J. Roswell Flower
attended as an offi cRabeobbsérveroA
Looks at ThelEameaenMCaCRddemo. 1 (1995), &9.

21David J. du Plessihe Spirit Bade MeZBp 2324.

22The Reports from the first six rounds appear in multiple languages and in
many publications. The fifive reports are available in variGuswth in
Agreemardlumes published by the WCC between 1998 and 201, and at:
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to the pandemic, it only resumed in Rome in July 2022. The first two
rounds of the Dialogue were introductory in nature as both fielam

their way into something quite new. While they addressed important
topics, the programs included too many papers with too little
opportunity to digest them. With the third round, the Dialogue began to
focus its attention more narrowly.

In the begining, the disparate levels of education between the two
teams made discussions difficult. Most Pentecostal groups have been
slow to recognize the value of the Dialogue and invest in it as part of
their ministry. Since 1985, the Pentecostal team has imedde not
only pastors and denominational leaders, but also international
representatives with advanced theological degrees in various disciplines,
who are capable of entering more nuanced theological discussions. This
has enriched the most recent reg@ The Pentecostal Steering
Committee has worked to assemble its teams representing diversity in
the denominations represented, geographical distribution, and growing
gender equity. In spite of their efforts, the Dialogue, which conducts its
work in Endjsh, continues to have difficulty in recruiting participants

http://www.christianunity.va/content/unitacristiani/en/dialoghi/sezione
occidentale/pentecostali/dialogo/documetidialogo.html

23The fdlowing volumes analyze the first fimends of the Dialogue. They
includeArnold BittlingerPapst und Pfingstler: Der romisch-géitigstiche
Dialog und seine 6kumenische &RelévadzFrankfurt am Main: Peter Lang,
1978); Jerry L. Sadde,Roman Catholic/Pentecostal Dialogl88R) 9A7Study
in Developing Ecum8iiigth44 (Frankfurt am Main: Peter Lang, 1987), 2
volumesPaul D. LeePneumatological Ecclesiology in the RoRemétatbtalic
Dialogue: A Catholic Readinglofd@einquenni®851989)Romae, Italia:
Pontificiam Universitatem S. Thomae in Urbe, 1994N&iKarkainnen,
Spiritus ubi vult spirat: Pneumatology in RoAramteatstiit Dialogue (1972
1989, Schriften der LuthekgricolaGesellschaft2 (Helsinki, Finland:
LutherAgricolaSociety, 1998); \iMiatti Karkainnenid ultimum terrae:
Evangelization, Proselytism and Common Witness in theFRaeaon<Tatholic
Dialogue (199997)SIHC 117 (Frankfurt am Main, Germany: Peter Lang,
1987);Jelle Creemeiscumenical Dialogue withladtiartional Movement: A
Systemadtitstorical Analysis of Pentecostal Involvement in the International Romar
Catholigé Classical Pentecostal Dialogd8@T¥PRD DissertatiorLueven,
Belgium: Evangsthe Theologische Faculteit, 2014); Jelle CreEnesipgical
Dialogue with Classical Pentecostals: Challenges abkdlggpoldgictaés,
Investigations 23 (London, England: Bloomsberry T & T Clark, 28d.5);
Karen R. J. Murphentecostats Raman Catholics on Becoming aGRTiStian,
28 (Leiden, Netherlands: Brill, 2018).
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from Latin America because many of them are disadvantaged without
access to translatidn.most cases, the lack of interest by
denominational leaders and pastors, historic animosity towards the
Catholic Church, and the lack of financial support have made it difficult
to name participants, who must cover their own expenses. It has also
been difficult for some participants to obtain the permission of their
churches to participate.

The Role of theSecretaries of Christian World Communions
(CWCQ)

Since 1957, the General Secretaries and/or chief ecumenical officers of
approximately 30 ecclesial bodies have met together on an annual basis.
It is an exclusive forum for developing relationships betiugeh c

leaders from different church families at the global level. It requires that
each representative have the ability to listen and receive as well as to
share advice and direction with others. Participants pray for one
another, provide mutual supportg &hare information through short
annual reports. They discuss issues of mutual interest, common witness,
and allow the exchange of ideas and troubleshoot. The Secretaries have
met with political leaders to address issues such as persecttion, anti
Christan legislation, the facilitation of visas for international gatherings,
and to provide moral support in difficult times. They have sought ways

to support countries working to serve the poor, or to promote greater
human rights, combating racism, sexismptéwed forms of violence.

For many years, the Secretaries regularly sought the participation of
the Pentecostal World Conference General Secretary, who ignored
them. The Secretaries finally turned to the Catholic Pentecostal Dialogue
and invited Justus @lessis to represent the interests of global
Pentecostalism in their meetidgstus, who succeeded David du
Plessis as the Pentecostallar, attended the meeting in 1991 and
1992. The Secretaries invited Cecil M. Robeck to act as an interim
represerdtive of Pentecostals until the PWF decided to take its rightful
placeAfter independently representing Pentecostal interests for thirty
years and receiving no financial support from any Pentecostal body,
Robeck retired in 2021. David Wells, Vice Chiied®WF and Chair
of its Church Unity Commission, became the first global Pentecostal
leader to accept the invitation of the Secretaries to join them.

Because the annual meeting of the Secretaries brings together the
General Secretaries from a rangemicunions, it was from this
meeting that several other dialogues were opened. The first of these was
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with the World Alliance of Reformed Churches (WAR®) WARGS
Pentecostal Dialogue began in 1993. The WARC General Secretary,
Mi |l an OpolLenski, asked Robeck if
Reformed Pentecostal Dialogue. When Robeck asked why they should
begin such a di al otgncewe ar® alldrbteerss k T
and sisters in Christ, we should get better acquainted. Robeck told him
that this was not sufficient reason to enter a dialogue given the
expenditures they would make. The
submitted that in Korea, Refoed and Pentecostal churches were
engaged in public and heated disp
theology. Churches were being hurt and the gospel was being hindered.
Robeck quickly agreed that a dialogue would be beneficial, especially if
at some pointt could take place in Seoul, Korea.

After OpolenskiT received encour a
preliminary discussion took place at Mattersey, England9 JL898.
The following year, the Dialogue began in Torre Pellice, Italy, hosted by
the Waldensian Church. Abival Pires da Sibke8ao Paulo, Brazil,
and Cecil M. Robeck, Jr. were asked to serwelaairso Working
through Wonsuk Ma, Robeck contacted Yoido Full Gospel Church,
which through its International Theological Institute, agreed to host the
Dialogue in May 1999. Thatsmaweek, the Institute hosted a
Conference on the Holy Spirit, in which Dialogue participants also took
part. In an unprecedented move, the press and local media were allowed
to observe the exchanges and interview participants.

Following the first roundf @ialogue (1998000), the WARC
agreed to a second roulichegan in 2001 on the themedBkperience
in Christian Faithand Li®Due t o t he WARCG&8s Gen:

240Word and Spirit, Church and World: The Final Report of the International
Dialogue between Representatives of the World Alliance of Reformed
Churches And Some ClaasPentecostal Churches and Leaders209@6

in Pneuma: The Journal of the Society for Pent2gostal $hmlieg 20019

43 in theAsian Journal of PentecostalZShalieg)anuary 1999), 1051, and
asoWord and Spirit, Church akdbrld: Final Report of the International
PentecostdReformed DialogugReformed Wa&ildno.3 (September 2000),
128156.

25This document is availabldReformed W@&3ino.1 (March 2013);24;
Wolfgang Vondewd. Pentecostal and Christiaivalaitye Two: Continuing and
Building Relationqiipgene, OR: Pickwick, 2013),-2&7 and Thomas F.

Best, etal.eds,Growth in Agreement IV: International Dialogue Texts and Agreed
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election of a new General Secretary, Dr. Setri Nyomi of Accra, Ghana,
appointmenof a new Reformed Ghair, Dr. Joseph Small, from the
Presbyterian Church in the USA, and a-§feaebreak due to internal

WARC issues, now renamed the World Communion of Reformed
Churches (WCRC), this round did not complete its work until 2011. The
Dialogue completed a third round titégla | | ed t o 6Godds M
which ran from 20142020 and was published in 2821.

This Reformed Pentecostal Dialogue has produced three significant
ecumenical outcomes. First, the Dialogue helped to break down the
wals between the Pentecostal and Reformed churches in Korea. The
Korean Council of Churches invited the Korean Assemblies of God to
join the Council, and it did so. It continues to play an active role.
Second, it opened the Korean Assemblies of God totéme gvat
Pastor David Yonggi Cho produced a video in which he joined others
inviting the WCC to hold its Tenth Assembly in Busan, Korea, in
November 2013. His successor, Pastor Young Hoon Lee then brought
together several hundred Pentecostals to a weeshiige at the Busan
Assembly where he preached.

The third significant outcome was the recognitioGalled to
Go d d s duas repseseatimg not only the WCRC but also the
Pentecostal World Fellowship asponsors of the report. This is the
first time that an international ecumenical dialogue has received public
support from any Pentecostal b&dy.

Dialogue with Lutherans

The Secretaries of CWCs facilitated the beginning of the Ldtheran
Pentecostal Dialogue, when Dr. Gunnar Stalsett (Church of Norway
General Secretary of the Lutheran World Federation (LWF) asked
Robeck about the possibility of opening a dialogue between Pentecostals
and the LWF. When Robeck asked him why he thought this dialogue
was necessary, Stalsett quickly responded thatitpéaEtEvangelical
Church, the Mekane Yesus, was a member of the LWF though it was

Statements, 20044(Geneva, Switdand: WCQublications2017)2:111

140.

26|t was published in The Asian Journal of Pentecostal Styaies242020),
5-41; and in Pentecostal Education: A Journal of WAPTE the World Alliance
for Pentecostal Theological Education 61 (Spring 888B)1t isavailable at
http://www.epcra.ch/papers.

27|t was published with this information in Reformed Worl@&9, no. 1

(August 2021): 117-148.
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not well understood. The denomination with its several million

members is Lutheran in liturgy but Pentecostal in practice with many
gifts of the Spirit operating regulalbng with other spiritual

manifestations such as dancing and being slain in the Spirit. Stalsett
believed that the LWF could use the counsel of Pentecostals since
Pentecostals have a long history of embracing the gifts of the Holy Spirit
and other manifestions. Robeck immediately welcomed the idea.

At the same time, the LWF held its Assembly and elected a new
General Secretary, Dr. Ishmael Noko. The LWF was preoccupied with
concluding thdoint Declaration on the Doctrine of Jwdtifitegion
Cathoic Church. As a result, Dr. Sven Oppegaard, Assistant General
Secretary for Ecumenical Affairs, met annually with Robeck to keep the
discussion alive. Meanwhile, Theodore Dieter, Director of the
Ecumenical Institute in Strasbourg, France, acting ondfehalf
LWEF, invited Robeck to gather a small group for-diglague
discussion while Dieter gathered several Institute faculty. In December
2004, they met in Strasbourg to map out gd&eplan. Kenneth
Appold (Evangelical Lutheran Church in Amecitaiyed the Lutheran
side while Robeck chaired the initial meeting for the Pentecostal team.
Each of them presented an introductory paper regarding their traditions.
Participants discussed the papers and quickly agreed that over the next
five years they wil study the various ways their people encounter
Christ. Robeck invited Jelaaniel Pliss (Swiss Pentecostal Mission) to
continue as the PentecostaldBair since the LWF office was in
Geneva and Pluss lived in Zurich.

In its first meeting held in Strasibg (September 117, 2005), the
topic waHow Do We Encounter Chrigt was followed by
discussions otHow Do We Encounter Christ in Proclamation?
(December-84, 2006 p)How Do We Encounter Christ in Sacraments
or Ordinancegi{January 182, 2008)and concluded witiHow Do
We Encounter Christ in Charistw@ecember £49, 2008). The
group met in Tampere, Finland (Janua022010) to complete the
report published later that yesar.

28 The report of the Lutheran Pentecostal Conversation was published and
distributed first to the delegates of the Lutheran World Fedéssimbly in

July 2010 as a small handbook under thé titteerans and Pentecostals in
Dialogugtrasbourg, France: Ecumenical Institute / Pasadena, CA: David du
Plessis Center for Christian Spirituality / Ziirich, Switzerland: European
PentecostaCharsmatic Research Association, 2012), $his 84¢age
handbook also includes three article
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JearDaniel Pluss attended the July 2010 Assembly of tleedruth
World Federation in Stuttgart, Germany, as an ecumenical guest where
he gave Pentecostal greetifgs.LWF elected a new General
Secretary, Rev. Martin Junge (Lutheran Church in Chile), and Dr.
Kaisamari Hintikka (Lutheran Church of Finland) waschassstant
General Secretary for Ecumenical Relations and Director for Theology
and Public Witness. Kaisamari Hintikka andDeaie! Pliss worked
together to set up and determine the direction of the first official
Dialogue between the LWF and Pentatnstvalter Altmann (Lutheran
Church in Brazil) became the Lutherarckzor while Pliss continued
as the Pentecostal-Cloair. The work focused on each of the points
that Jesus announced as part of His mission in Luke94o%@nt by
the Spirid Identty in Christh) 06God Has Anointed Me to Proclaim,
oProclaiming Good News to the PéandoTo Proclaim Freedom,
Recovery and Releddearticipants completed their report in
September 2022 with publication to follow.

Other Dialogues Originating with the Scretaries

The General Secretary of the Baptist World Alliance (BWA), Dr. Neville
Callam, met Robeck at another meeting of the Secretaries where he
proposed a BaptidtPentecostal Dialogue. When Robeck asked Callam
why a dialogue, Callam explained thatgbabout time for the Baptist
World Alliance to learn about the Holy Spieispecially since many
Baptist churches throughout the Global South were enjoying
charismatic renewal. The two agreed. Robeck contacted Prince
Guneratnam, Chair of the PWF, vithessed it, and an exploratory
meeting took place at Beeson Divinity School, Birmingham, Alabama,
USA, December 185, 2011. While the meeting went very well, and
both sides agreed thithe purpose of the dialogue is to examine what it
may mean for Bapts and Pentecostals to walk together in step with the
Holy Spirite?? It soon fell apart due to internal strife over which Baptist
leader should leadlith a new BWA General Secretary, it now appears
that this dialogue is back on the table.

Ol ntroducing Pentecostals to Luthera
Pentecostals: A U.S. €Egaentypublishedliy. 6 Th
Wolfgang Vondey, e®entecostalism and Christiavdlmtg Two Continuing

and Building Relationghigene, OR: Pickwick, 2013}435

22Bob Al Il en, oBaptists, Pentecostal s
https://baptistnews.com/artie/baptistspentecostalseekcommon
ground/#.YiOzv5alblU
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Within the CWCsa number of church families practi8Bee | i e v er s
Baptismd They include Baptists, Pentecostals, Disciples of Christ,
Churches of Christ, Mennonites, and Brethren chuhcitiesive came
from the 2011 meeting of the Secretaries of Christian World
Commurions asking fodfresh thinking and official agreements around
mutual recognitianof baptismal theology and practice. Dr. David M.
Thompson, representing the Disciples Ecumenical Consultative Council
for many years, convened the meeting in Kingstongcdadaaiuary 8
10, 2012. It was a fruitful discussion, with papers presented by each
tradition. Dr. Dagmar Heller attended as a consultant from the
Commission on Faith and Order of the World Council of Churches.
Other Secretaries from the Anglican ChuhehSalvation Army, and
the Mennonites have also shown interest in opening bilateral dialogues
with Pentecostals at the international level.

World Council of Churches

In 1989, the Director of the WCC Commission on Faith and Order
(WCCFO) invited Cecil M. Beck, Jr. to participate in its Plenary
Commission meeting in Budapest, Hungary. In 1991, he participated in
the Canberra Assembly as a Pentecostal advisor. He and Donald Dayton
drafted a series of proposals which were adopted by the Agsembly.
Several mdhs later, the WCC hired Huibert van Beek as Director of
Church and Ecumenical Relations, the last proposal to be adopted. In
1991, Robeck was named a member of the Plenary Commission on
Faith and Order. Between 1994 and 1997, Hubert van Beek worked
closey with Robeck to organize and convene several consultations
between Pentecostals and representatives from WCC member churches.
The first consultation took place in Lima, Peru, in November 1994.
Latin America seemed a logical choice because since 1®&icidoeon
olglesia de Didsgentina)lglesia Christiana Bif#liceentina)glesia de
Misiones Pentecostales Libredglesizhbentecostal dadhilledviision
Iglesia Pentec@Gtaile) had all joined the WCC though their total
membersip was only 175,0805everal other Pentecostal groups

30 Michael Kinnamon, ed&jgns of the Spirit: Official Report Seventh Assembly
(Geneva, Switzerland: WCC Publications / Grand Rapids, MI: William B.
Eerdmans, 1991), 10@8.

31 Membership figureme taken from Huibert van Beek, Comper,

Handbook of Churches and Councils: Profiles of Ecumen{GariReationships
Switzerland: WCC, 2006). TWissdo Evangélica Pentecostal déhhitgjola
75,000nembers latgoined the Council.
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invited included the Assemblies of God, the Church of God (Cleveland,
TN), the International Church of the Foursquare Gospel, and several
smaller independent denominations indigenous to Latin America.
Dayton and Robeck participated as well. Recommendations from this
consultation included calls for greater N8ahth involvement

between Pentecostals, greater involvement of women, young people,
and indigenous peoples, and hope for some kind of foruwothdt

include Pentecostals, Catholics, the WCC, and representatives from the
Latin American Council of Churches (CL3Al).

Eighteen months later, a second consultation took place in San Jose,
Costa Rica. It was a North/South consultation including partgipa
from the U.S. Office of the WCC, the National Council of Churches in
the USA, and several U.S. and Latin Ardeaisad Pentecostal
denominations. During that wdekg consultation echaired by
Huibert van Beek and Robeck, participants presenteal sboer
papers introducing the WCC, their Baptism, Eucharist, Ministry (BEM)
process, Scripture and spirituality, spirituality and justice, evangelization
and proselytism, and Pentecostalism in Latin America. The sometimes,
difficult meeting allowed fdne participants to respond to the fears and
misconceptions of one another. In the end, the group reflected on the
strengths and weaknesses of their respective traditions, acknowledged
the need for clearer and less judgmental communication between their
repective churches, encouraged ecumenical experiments at the local
level whenever that was possible, and acknowledged the need for some
form of ongoing discussién.

In November 1997, van Beek and Robeck, convened a third
consultation at the Ecumenical lgé in Bossey, near Geneva,
Switzerland. The meeting included singing, prayer, Bible study, and
discussion. Participants included a few from previous consultations with
others from Europe, Asia, and Africa. One afternoon, the group visited
the Ecumenicalentre in Geneva, and engaged in conversation with the
WCC General Secretary, Dr. Konrad Ra&sgser explain the
oCommon Understanding and Visigmocess recently adopted by the

32 Consulti@an with Pentecostal Churches; Lima9Pé&ouetdber 1994, World

Council of Chur@Beseva, Switzerland: Office of Church and Ecumenical
Relations, 1995Jonsulta con las Iglesias Pentecostales; Lima Perud; 14 al 19 de
Noviembre de 1994, ConsdjalMariglegi@eneva, Switzerland: Oficina para

las Relationes con las Iglesias y la Communidad Ecuménica, c. 1995).
33Huibert van Beeled., Consultation with Pentecostals in the Americas: San Jose,
Costa Rica84June 1996eneva, Switzerland: WdaCouncil of Churches,

1996).
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WCC and entertained questions. The Pentecostal participants were
encourage by Rai serds vision of an ex
while they were clear that they did not plan to join the WCC, they were
unanimous in recognizing the need for greater interaction, mutual
education, and support of developing closer relations ¢tea&yCC

and Pentecostals.

The WCC Central Committee met in September 1997 to approve a
recommendation to establish a Joint Consultative Committee, that is, a
dialogue between WCC members and Pentecostals. Robeck was asked
to give testimony to several eoittees on the significance of such
dialogue. The Central Committee then passed the resolution and
forwarded it to the Harari Assembly in 1998. The WCC then asked Cecil
Robeck and Bruce Robbins, Ecumenical Officer of the United
Methodist Church, to echar and, by June 2000, the Joint Consultative
Group began its work in Hautecombe, France. At that time, the group
agreed (1) to search for better ways of understanding one another; (2) to
search for new opportunities for mutual learning and action; (&)eo sh
their experiences of Christian witness with one another; (4) to discuss
their challenges with the hope of moving beyond them; and (5) to share
what they would learn with their respective churches.

The Joint Consultative Group has been a fruitfulbo¢tmes
difficult venture. On the Pentecostal side, team members had to
overcome their initial fears and stereotypes of the M3Cof them
now feel much more comfortable with the work but translating what
they have learned back to their various chaiodminues to be a
challenge. The WCC faces bigger challenges. The lack of understanding
bet ween various WCC members about
significant, and the ignorance regarding Pentecostals that the WCC team
initially expressed was sometidiigsult to address. Still, the work of
the Joint Consultative Group has brought greater understanding and is
worth the effort. The Joint Consultative Group has completed three
rounds of discussions.

Global Christian Forum (GCF}4

Another important ecumeail initiative is the GCF. In 1998, Konrad
Raiser was not satisfied with@@emmon Understanding and Vigion
statement that the Central Committee approved in its September 1997
meeting. In 1998, he convened a consultation that he hoped would bring

3T h e F or umbobhdps:ineviv.gobgle eomisesarch?client=firetm:-
d&qg=Global+Christian+Forum
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Evangécals and Pentecostals, along with Catholics, to a common table
with representatives of WCC churches. Recognizing the many dangers
in a postmodern world, he asked the participants to think about how an
ecumenical table could be enlarged so that woedslead others

might take more seriously the witness of the whole church. After most

of a day in discussion, Robeck offered that the idea would not succeed if
Evangelicals and Pentecostals were not part of the group addressing the
guestion. He noted thditey needed to have a sufficient number
participating that would assure them that their voices would be taken
seriously. He insisted that it be an independent forum without
membership and never beholden to the WCC. When it came to the
program that the forumight follow, some raised questions about who
should give the first academic address. Robeck argued that rather than
beginning with technical papers, it should begin with all participants
sharing either the story of how they came to faith or aboutath#r c
ministry. The educational disparity between Pentecostal leaders and
other Christian leaders could be a problem if the language of
presentations was too acadeBgsides, friendships needed to be
developed leading to trust, which would enable comma@nstanding

and ultimately result in shared w
intervention including his methodology based upon personal
testimonies.

Following the consultation, Raiser named a steering committee to
take the idea forward includel Dr. George Vandervelde (World
Evangelical Alliance), Msgr. John A. Radano (Pontifical Council for
Promoting Christian Unity), Metropolitan Mar Gregorios Yohanna
Ibrahim (Syrian Orthodox Church of Antioch), Cecil M. Robeck, Jr.
(Pentecostal), Fr. Mikh&alindayev (Russian Orthodox Church),

Canon David Hamid (Anglican), Dr. Musimbi Kanyoro (World YWCA),
and Hubert van Beek (WCC), Secretary. The Forum continued to
develop through a series of regional consultations in the USA, Zambia,
Germany, and Chile bedanndertaking its first global meeting in

Limuru, Kenya (November 206%).

While some Pentecostal churches have been hesitant to join in the
conversation, those who have done so have become enthusiastic

35For a very helpful overview of the entire process, see Sarah Rowland Jones,
0The Gl obal For um: akdHNveel, edglobal\ClristiBn s t o
Forum: Transforming Ecuirenism and Msgr . John A. R«
Christian Forum: An Initiative for Christian Unity intheQ& nt ur y, 6 Ri ¢
Howell, edGlobal Christian Forum: Transforming E&8i@nism
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regarding the process, the experience, and the eulderGCF has

been highly successful in attracting Pentecostal leaders to the table in
large part because of the methodology that begins with personal
testimonies. As participants begin to trust one another, new shared
concerns and agendas emerge wladhidenew types of discussions.

The GCF does not take formal actions or offer public statements
though issues of persecution and martyrdom, as well as proselytism,
have resulted in conferences convened by the GCF Steering Committee.
This Forum is a tablehere Christian leaders from throughout the

world can meet as peers with a minimum amount of imposition and a
maximum amount of relationship, building new relationships between
interested parties. It has convened three international conferences in
Limuru, Kenya; Manado, Sulawesi, Indonesia; and Bogota, Colombia. It
appears to be the most hopeful ecumenical initiative involving
Pentecostal leaders and quite different from the important theological
dialogues over the past half cerfury.

The PWF Christian Unity Commission

The history of Pentecostal ecumenical engagement is one marked by
extreme difficultynstead of it being a communal exercise with
Pentecostal churches involved, it has developed only in the hands of
individuals. Over the past 70 years ohssgetindividuals have appealed
repeatedly to the churches for acceptance even as they have spoken
prophetically to the unwillingness of Pentecostal leaders to take
ecumenism seriously. Two issues stand at the forefront of this
separation. The first is femrtured by the type of eschatology that

most Pentecostals have embraced, a Dispensational theology. The
second is ignorance, the lack of knowledge that most Pentecostal people
exhibit when it comes to other churches. The third is a lack of trust, that
Pentecostals can take the words or actions of other churches at face
value.

Recognizing that it was time for Pentecostals as a body to take some
ownership of ecumenical engagement, Robeck approached the
Executive Committee of the PWF when it met in Stockisvmeden,
in 2010. He was encouraged to draft a proposal and resolution which he
developed with the help of eight colleagues representing seven
Pentecostal denominations, and submitted it to the PWF Executive

36 Huibert van Beek, edRevisioning Christian Unity: The Global Christian Forum
Studies in Global Christianj@xford, UK: Regnum Books, 2009).
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Committee, January 1, 26/IBhe Executives dieled to table the
resolution voting unanimously that the resoldberkept in abeyance
for the present tindauntil its meeting held later that motth.

At the 2019 PWF meeting in Calgary, the Executive Committee
picked up the issue once again. Befor€dhé&erence ended, it
established a Commission on Christian Unity, consistent with its
Commission on World Missions and its Commission on Theological
Education. Since that time, member churches have named liaisons to the
Commission, and the Commission tegguh its work of reporting and
decisioAmaking regarding future Pentecostal ecumenical interests. The
Commission should be able to offer coordination between dialogues,
prioritize new requests, offer ecumenical seminars and workshops, and
may ultimately pride ecumenical publications for PWF members and
their churches. At this time, greater ecumenical participation appears to
be promising for the future.

Cecil M. Robeck, Jenfrobeck@fuller.ejiserves as Senio
Professor of Church History and Ecumenics and Special Assis
the President for Ecumenical Relations at Fuller Theological
Seminary, Pasadena, California, USA.

37The eight signers of the resolution were: Cecil M. Robeck, Jr; (Assemblies of
God, USA) David Cole (Op&ible Churches, David Daniels (Church of God

in Christ), Wonsuk Ma (Assemblies of God, Korea, USA), Opoku Onyinah
(Church of Pentecost, Ghana), d2aniel Pliss (Swiss Pentecostal Mission,
Switzerland), Tony Richie (Church of God, USA), and Simon Chan
(Assemblies of God, Singapore).

38 Personal correspondence from Dr. Matthew K. Thomas, Secretary to Dr.

Mel Robeck (March 15, 2014), 2.
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The ReformedPentecostal Dialogue: A Journey in Disciplédp

JearDaniel Plluss

Abstract

The international dialogue between representatives of the World

Communion of Reformed Churches and classical Pentecostals started
officially in 1996. Since then, more than a quarter century passed and

the history of this diadjue as well as the documents released lend
themselves to reflect on the dialog
agreements found, and more generally the usefulness of such

conversations between different church families. This paper will

illustrate whycumenical encounters between different Christian

traditions are essential for the life of the churches and their witness in
thetwentyfirst century.

Keywords World Communion of Reformed Churches, ecumenical
dialogue, Christian discipleship, Holy S@icitipture, charismatic gifts,
justice, mission.

The Prequel

As it has been previously illustrated by Dr. Cecil Mel Ratiatdgues

are often long in the making. In the case of what would become the
dialogue between members of the World AlliancefofrRed

Churche%and some classical Pentecostals, one can trace its beginnings
to the General Assembly of the World Alliance of Reformed Churches
(WARC) that took place in Seoul, Korea, in 1999. It was then suggested
that explorations for the possibibfyorganizing an international

1 Cecil M. Robecksrowing Opportunities for Pentecostal Ecumenical
Engagemenh Pentecostal Educati@nno.2 (2022.

2The dialogue began between Pentecostals and the World Alliance of
Reformed Churches (WAR@)2010 the WARC changed its name to World
Communion of Reformed Churches (WCRC) after its merger with the
Reformed Ecumenical Council.
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dialogue with Pentecostal churches should be undertaken. The
background to this motion was probably the fact that some Reformed
churches in Korea were publicly debating issues about Pentecostal
churches, notably the theoladyor. Yonggi Cho, then pastor of the

Yoido Full Gospel Churctin the following years conversations began
bet ween the WARC Gener al Secretar
Robeck who crossed paths during meetings of the general secretaries
and representativetdifferent Christian world communions. It was

finally decided to convene a preliminary meeting between WARC people
and representatives of classical Pentecostals, which took place in 1995
adjacent to a conference held by the Society for PentecostaliStudi
cooperation with the European Pentecostal Charismatic Research
Association at the Assemblies of God Bible College in Mattersey,
England'

As a participant of that meeting, | can vividly remember the first
impressions we got as the two parties miteogrounds of Mattersey.
There were the proper introductions with a certain amount of British
reservedness on the one side and probing hellos from the Pentecostals.
Everything was possible at that moment. Would we find ways of
fruitfully communicating viiteach other or was the distance between
representatives of a mainline church and those of the relatively young
Pentecostal movement too large? There was no hiding it for in some
places around the world, Pentecostal and Reformed communities felt
uncomfortéle with and sometime even antagonistic toward one
another. Examples in South Korea, Brazil and South Africa came to
mind. The group agreed that some of these tensions were the result of
ignorance or could be explained by the historical context of these
churches. As the conversations continued there was the willingness to

3 Mel RobeckGrowing Oppaities2022.

4Word and Spithurch arforld Pentecostal Reformed Dialo@0@Q. 9P al
Report of the International PeRefoostadl Dialdg&Reformed W&S

(September 200AR8156.

Present were Hugh Davidson (Church of Scotlaradyakét M McKay

(United Reformed Church, UK), Salvador Ricciardi (Waldensian Church, Italy)
and Henry Wilson (Church of South India) on the Reformed side; and Richard
Israel, Frank Macchia (both Assemblies of God, USADdeah Pliss

(Swiss Pentecoshission) and Cecil M. Robeck Jr. (Assemblies of God, USA)
for the Pentecostals.

5Word and Spipage 2 of the WARC online versamtessed March 22, 2022
https://ecumenism.net/archivelocu /2000_pent_warc
_word_spirit_church_world.pdf
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address doctrinal questions, but more importantly it was the practical
issues between the two church traditions that generated momentum for
further talks. So, it was decided that it woaldseful to initiate an
official dialogue. Only in that way could the groups gain a greater
understanding of one another. Three goals were envisaged. First, mutual
understanding and respect had to be increased. Second, areas of
theological agreementagjreement, and convergence needed to be
identified. Third, various possibilities for common witness had to be
explored. It was furthéagreed that the members of the subsequent
dialogue teams would engage in acts of common prayer and Bible study
on a daiy basis. And further, they would enter into the parish life of the
local community of the team that acted as host. This tradition of
common worship and witness has proven to be one of the most
significant tools for helping both teams understand one affother

The Reformed communities subsequently reported back to the
WARC office and took it from there. For the Pentecostals it meant that
they would be willing to commit personally to such a dialogue as there
was at that time basically no association or dmatdney could
officially represent or receive funds from to cover the costs for the
meetings. All the same, all left that meeting with a sense of anticipation
and hope.

Word and Spirit, Church and World 19962000

The dialogue officially began on May1D96, at the retreat center of
the Waldensian Church in Torre Pellice, Italy. As it was the first time,
the full teams met. The-cbairs had planned that each day a paper
from each side would be presented covering the tb8piggiality and
interpreation of Scripturé 0Spirituality and justiéendoSpirituality
and Ecumenismlt quickly became apparent that such a dense program
was asking too much from all participants given the time they would
have together. Furthermore, and more importantigusanembers of
the teams lacked adequate understanding of the other tradition. It was
important that every member of the dialogue had a solid understanding
of his or her own tradition, but it was also important to have a basic
understanding of the thegig language, and practices of the other
team.

During the second meeting in Chicago in 1997, the focus was on
othe role and place of the Holy Spirit in the chafdie teams began
to realize that they had much in common but that there were also some

6 Word and 8 page 3 of the WARC online version.
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points of difference. In that context the dialogue began to take shape.
The third meeting in Kappel am Albis in Switzerland in 1998 gained
momentum and the practice was introduced to present only one paper
from each side on a common topic. This time itiwadHoly Spirit

and mission in eschatological perspecfivmther important

realization was that continuity in attendance was greatly helpful to the
dialogue. From now on sustained commitment to attendance was
emphasized for both teams.

The fourth meetingpok place in 1999 in Seoul, Korea, and focused
on dthe Holy Spirit, charisma, and the Kingdom of &Bdsed on the
previous regional tensions between Pentecostal and Reformed
Christians, care was taken in facilitating exchange between the leaders of
thetwo churches as part of the overall program. Common worship,
visits to local churches, and the invitation for some guests to sit in
during the discussions proved to be successful in building bridges. The
press was also invited to report on the meetinvgas Ithe first time this
dialogue intentionally made room for local churches to meet with each
other in an open and fruitful setting. Visiting and nurturing contacts
between churches of both traditions was also practiced in 2000 when the
dialogue took pladn Sao Paulo, Brazil. There the teams worked on
generating a common document. In the following paragraphs some
points will be highlighted that describe the sentiment and fruits of this
first round of conversations.

The report on the first round, whichsvalso published by various
Pentecostals outlétaddressed a number of topics that seemed
pertinent to the participants. For instance, themes included the
relationship between the work of Jesus Christ and the role of the Holy
Spirit, the need to develagleeper trinitarian understanding of the
Godhead, the centrality of Scripture, the need for spiritual discernment,
the role of the Holy Spirit in the Church, the intersection between the
work of the Holy Spirit andecul tu
eschatological seihderstanding of the church in the world. With
regard to these themes initial ground was broken, and those topics
would reappear in the discussions that followed during the next rounds

7 Seethe Journal of the Society for Pentecostal StBdiesy23 no.1 (2001):
9-43 and the website of the European Pentecostal Charismatic Research
Associatiophttp://www.epcra.ch/papers.htmand the Cybeodrnal for
Pentecostal Charismatic Research
http://www.pctii.org/cyberj/cyberj8/WARC.htmboth accessed March 24,
2022.
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of the dialogue. In that regard important fatiots were laid,
especially as points of doctrinal agreement were repeatedly noted in
common affirmations.

However, one who readéord and Spintil notice that there was a
strong emphasis on differences. Phrasestikee Pentecostals
believé or dPertecostals generally advogate frequent and contrast
with expressions likiReformed Christians tendiar oReformed
churches affirm.The nature of a robust dialogue is of course to point
to agreements and differences. The aims are to addressassiff@st
a common faith and ask hard questions that need further clarification.
But a careful reading of this document, some 20 years after its
production, leaves one with an odd feeling that some of the differences
mentioned were not really accurate.

To give an example, as the document reports in the sd¢teon
church is the c¢ommunidtitstatespThet he Ho
Pentecostal expectation is that the exercise of discernment is distributed
throughout the entire congregatidDertainlythis is a statement that
the Reformed would wholeheartedly agree to as well. Or to give another
exampleoReformed Christians must proclaim forcefully that it is God
who gives the gifts, and not we oursél\8tsdo Pentecostals! One
could explain that ése nothoughtthrough remarks are the result of a
hurried editorial process, but they also reflect that the first report of the
ReformeePentecostals dialogue reflected a lack of mutual appreciation
and understanding. Or to put it positively, the doductesed with the
remarkgThe dialogue had helped its participants realize the critical
necessity for ongoing contact between these two vital Christian
traditions®®

Experience in Christian Faith and Life 20012011

The report on the second round of Reformed Pentecostal
dialogu® appeared in a different style than the first. The editorial
process had been much more involved and satisfying. There were

8Word and Spipage 11 and 12 of the WARC online version.

9Word and Spipage 20 of the WARC online version.

10The report is ailable on the Cyber Journal for Pentecostal Charismatic
Researchnttp://www.pctii.org /cyberj/cyberj21/ WARC_2011d.htroh the
website of the European Pentecostal Charismatic Research Association:
http://www.epcra.ch/papers.htiand in Wolfgang Vonded, Pentecostalism
and Christian Unitgl 2 (Eugene, OR: Wipf and Stock, 2013y2867
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thoughtful biblical/theological introductions to each section. The
paragraphs were numbered and tielpful for future reference. This
report made a conscious effort to move beyond a comparative
theological and ecclesiological method, no longer focusing on contrast
and comparison. Whereas the first round of the dialdigueauch to

dispel stereotypesd correct misunderstandingsaragraph 1,the

second documenengaged in a common exploration of themes that
concern both Reformed and Pentecostal chdr(@)eJ he declared
purpose of this document was to facilitate the reception of its findings in
Pentecostal and Reformed churches (5).

The second round began with a planning meeting that took place in
2001 at Fuller Theological Seminary in Pasadena, California. The first
dialogue session was held in Amsterdam in 2002 and focused on
worship. The nexdession was held in San Juan, Puerto Rico in 2003 and
looked at the theme of discipleship in Reformed and Pentecostal
churches. In 2005 the dialogue met in Detmold, Germany, and explored
the process of discernment. The next meeting took place in leguisvill
Kentucky, in 2006 and had community as its focus. The least major
session was held in Cape Town and Stellenbosch, South Africa, and
provided in 2007 an opportunity to look at how the respective churches
engage in matters of justice. The drafting dirthlereport began in
2008 in Scotland and lasted until 2011 due to unavoidable
postponements. It is notable that these last two meetings were not only
editorial exercises but themselves occasions feaddepideaanging
conversations (21).

Regarding #hfirst session that focused on worshigl@2the two
teams came up with a number of common affirmations such as the
centrality of the Word of God, the need to proclaim the gospel, the
awareness of Gododés | iving presenc
role of the Holy Spirit. They also stressed that both Reformed and
Pentecostal communities wrestle with the challenge to distinguish
between the experience of the triune God, ordinary human experiences,
and the need for critical judgment with the aideoHioly Spirit (34
35). Furthermore, some characteristics of worship that are dear to
Pentecostals and the Reformed respectively were mentioned. This
section ends with an honest and important declaration:

Clearly, our worship practice does not always matdeveloped
liturgical theology. Our congregations are always in neddrofagon

11From now on the numbering refers to a specific paragraph in the respective
report.
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by the Word of God in the power of the Holy Spirit. Participants here in
this dialogue present the best we have to offer from our tradition. Fully
aware of our own shioomings, we are able to exercise a degree of
charity towards the other. In this way, we call upon both Pentecostal
and Reformed communities to renew and deepen their worship of God,
for &the hour is coming, and is now here, when the true worshipers will
worship the Father in spirit and t@{iohn 4:23a) (43)

Where the document reports on the topic of discipleship, it becomes
evident how important the biblical/theological introductions to each
section are because they not only lead the reader botmi¢hmut also
illustrate how much the two traditions have in common. Apparent
differences have less to do with doctrine and more with style or cultural
context. For instance, both traditions affirm the importance of leading a
life of prayer, but they mdiffer in the form prayers take (53). The
section on discipleship is fulloefed language, especially in paragraphs
55 to 60. This stands in contrast to the langudyerdfand Spirit,

Church and Wandl testifies to the progress that this dialoguedues
thus far Regarding the exercise of charisms, there is the common
affirmation:

OWe have gifts that differ according to the grace givefi(lRarmans
12:6a). While the natural endowments that individuals bring to the
community are greatly appreciated gratefully put to use, the gifts or
charisms of the Spirit are more than natural endowments. The Holy
Spirit distributes gifts that build up the body of Christ, equip the
community for its work of ministry, and bring us to the knowledge of
God anddto the measure of the full stature of CéfiEphesians 4:13b)
(61)

Notwithstanding common affirmations, dialogue is not a dialogue
unless hard questions can also be brought to the table. A call for mutual
accountability was raised with regard to ouectrep practices of
admonition and discernment. The document rightly sfaisrences
are found not only between us, however, but also within our respective
communitie§ (62)*? It is noteworthy that the topic aflission and our

12 An illustration of this reality is given just a few pages further omajptarag

100 mentions the problem of desacralization in secular societies and mentions
Pentecostals as those who continue to embrace a cosmology that is portrayed
in the Bible and thus act courntatturally. It cannot be denied that some

people in highly sdauized societies have difficulties embracing the sacred,
taking demonic activity seriously or believing in mifdatabe issues posed
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Call to the Worldwasdiscussed in the context of discipleshiy 296
Here we have the beginnings that would eventually produce the theme
for the third round of this dialogue.

The chapter on discernment (44 paragraphs) is the largest section in
this document. After providirgbiblical backdrop to discernment, the
document continues with the subti®ources of Discomfort between
Uspthat covers paragraphsX®®. There was worry by the Reformed
team that Pentecostals were too subjective in their use of the gift of
discernrent and prophecy, and that discernment does not take place on
a communal level. As problems were discussed, a number of aspects
were mentioned how discerning the voice and will of God functions in
the churchdin the end, the debate allowed us to leam fnoe another
and to appreciate the points that each team wanted to emphasize. It
opened up new avenues of discussion and agré&denBoth
traditions have been challenged. The Reformed churches tend to
emphasize communal discernment, whereas Paitecosnhunities
allow more readily for prophetic words being spoken by an individual.
olt is through understanding our differences that we might have
something new to offer each oth@09). Indeed, this section provides
useful impulses to the reader comea about the need for discernment
in the church.

The fourth meeting of the second round of dialogue focused on
community. This section of the report begins with biblical and
theological insights. The richness of the keinonia displayed by the
vaiiety of translations suggested by the different Bible texts. The
experiences and practices of communal fellowship are based on the
grace of Christ, the love of God, and the communion of the Holy Spirit
(1 Cor. 13:13). Itis affrmed tkath e 6 c o mtmluen i Wl Yo f Sp i
charismatic gifts and offices within the whole fellowship of the church
corrects excessive individuafigt?1). The section continues to focus
on the worshipping community, the need for nurturing communion, and
communion as a witndssthe world.

The last section of the report is entiiEgperience in Christian
Faith and Life: Justizand reflects the conversations that took place in
South Africa. The introduction mentions two often held allegations.
One is directed at Pentecosidis are often perceived as spiritualizing
the subject of justice. The other is directed at Reformed believers who

here , especially if considered in thedigtne development of Christianity in
the Global South, relate todllirches
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are tempted to eclipse the theolo
commitment by moralizing justice (144, 145). But when a concrete
situation ixonsidered with regard to the topic, much commonality was
found. I't was recalled that just.i
grace, and through this grace, God helps us establish justice. Being in
South Africa, the participants were reminded thlatdhurch traditions
were pivotal in promoting reconciliation over retribution in the wake of
apartheidoReconciliation was a factor in overcoming enmity, fostering
new relationships, engendering trust, cultivating friendships, facilitating
healing, andecuring justiég165).

This very description is also applicable to the ecumenical vision that
nourishes any dialogue between the churches. In that spirit of encounter
the conclusion of the document states that

our meetings from 20@D11 focused more dhedusp who we are
together, rather than on those things that distinguish us from one
another. Furthermore, we discussed differences in approach or
understanding. The inevitable question that followedwWiast does

this mean for ué?ather thanpWhat might this mean for theairthe

group also made an effort to think globally, including points of view that
hopefully represent our respective communities in other parts of the
world. (173)

The second round of dialogue between classical Pentecostals and
members of the World Alliance of Reformed Churches had clearly made
progress by fostering relationships, engendering trust, cultivating
friendships, and finding common ground in the experience of faith and
life in their respective churches (174).

CalledtoGodds Mi ss80kbn 20114

The third report of the ReformédPentecostal dialodd®egins by

setting a new ton@We live in exciting timéslthough past

experiences are always a source of information, the emphasis is on the
present and extends to theufe. The first paragraph displays the

BCalled to Godds Mission: Report of
Dialogue Between Representatives of the World Communion of Reformed
churches and Representatives of the Pentecostal World Fellowsk{22014
accessed March 28,20##//wcrc.ch/wp -
content/uploads/2021/06/CalledToGodsMission.pdis also available

through Pneuma: The Journal of the Society for Pentecostal Studies 42, no. 2
(2020; http://www.epcra.ch/papers.htimnd
http://pctii.org/cyberj/cyberj27/WCRE@Pentecostal 020.html
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intentionality of the whole text. The quesfi@hlow can we engage in
Godds mi s si Odexpaesseshhe desiie to &d trutlgft and
committedintheGodi ven task of the Chri st
Instead of a common affirmation, there is a common proclamation:
oThis document is a testimony to how Pentecostal and Reformed
Christians respond together to Go
called. We are exploring together what we think is imdortém
mission of the Church today.

The third round of talks developed along the following premises: a)
all theology, including a theology of missions, needs to be dialogical, and
b) participants must try tohengag
great care and mutual respect (6pgB3at caréthe questions are:
what does the other hear when | say this? and, do the churches in my
own constituency feel represented and understood in what | am saying?
By omutual respedtthe issues are: a) avsiereotyping and be honest
and transparent in communication; and b) have a willingness to learn
from others. Of course, a church
in a particular context, a particular theological tradition, and within a
particular eclesiastical structure. That is one reason why practices of
mission vary widely. But at the same time, it was clear to the participants
that Godds mission is always one
embracing a diversity of missiologies, participadtsotfiermulate a
vision of the mission of God that Pentecostals and Reformed Christians
could live out together (8).

A preparatory meeting took place in Berekfurdd, Hungary, in 2014 to
plan the coming dialogue. It was agreedrthiasiod would be the
man theme and major topics would be broached from that subject. In
2015 the dialogue took place in Antalya, Turkey, and the theme was
Mission and Salvation. The group next met in 2016 in San José, Costa
Rica, to discuss the role of the Holy Spirit in NtisgidParramatta,
Australia, in 2017 the reflections focused on Mission and the Unity of
the Church. The next year the dialogue took place in Legon, Ghana,
where mission was studied under the notion of eschatology. Each time
the encounters were placed uradeentral question. The questions
listed below will guide us through the reflections on the third round.

How does our understanding of the nature and scope of salvation influence
think about and practice mission?

It seemed important to bothogips that mission was primarily
understood as the activity of God, and not merely a human response to
Godds wondByfpardeedpating in God
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fulfilling our Lordds call @n us
(10). Theygain affirmed the contextual nature of mission, be it cultural,
economic, political, religious, or social. Furthermore, mission impacts

life as a whole, for example, it is often happening in a context of

survival. With this in mind, some misunderstandimjstereotypes

had to be addressed. For instance, Pentecostals understand mission only
in terms of preaching the gospel. On the other hand, it was helpful to
reflect on the Reformed understanding of mission in terms of

justi ficat i on tifieation is pothsdedlacirgy. God 6 s
righteoué and adsetting righé Along these lines justification and
sanctification belong together. The Pentecostals talked about holistic
salvation. Although both groups used different vocabulary, much of

their theologidavision and practical ministry overlap. Hence the

dialogue partners emphasized that differences in emphasis do not divide
the two traditions. Since many Pentecostal and Reformed Christians may
not be aware of this, such common affirmations need to bd shar

widely.

How do we view the issue of power and the role of the Holy Spirit when we
about mission?

Central is the affirmation thatist as God has been ggifing in the
incarnation of Christ, so also is God-gwihg in the gift of the Holy

Sprit in Pentecost. Just as Jesus Christ was given to the world (John
3:1617), the Spirit of God is promised to be poured out upon all flesh
(Acts 2:19(30). There are both individual and collective responses to

t he Holy Spirit 6respdnse & dmbadded in falife i n
of the whole church. So, any sending, gifting, and empowering of God
has to be seen in the context of the whole body of Christ. In that light
any abuse of power can be confronted whether its source is individual or
collectve. This is important because empowerment/power language has
a mixed record in the history of the church. Another important aspect

of the discussions in Costa Rica was tb@odl has been samptying

in the coming of Jesus Christ and the giving éfaheSpirit, so also

the church in mission is to be satiptying (38).

In what way does unity of the church impact the nature and effectiveness c

At this point the report has a weslued section on the nature of the
church, and notes thatwhbh divisions follow worldly patterns. Many,
especially Pentecostal Christians, have a tendency to understand talk on
Christian unity in spiritual terms. But because believers are called to
manifest their unity in Christ before the world (John 17:24)|glee
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basis for common actiodl his is why we work toward growing
collaboration . . . engage in theological dialogue and cooperate on
missional projects . . . to provide aid to the needy . . . support the care
and nurture of children, work in peatakng endeavors . . . provide

for the care for Godo0é6(6%.6ciati on,
answering the question, does the unity of the church affect the
effectiveness of the nature of mission? The answer is, absBlytely!
bearing witness to ourityy we will make a difference in the world

(66).

How do our views of eschatology affect our understanding of mission?

The introduction to this question builds an arch from the expectations
of Christds i mminent retutha in th
eschatologically colored upheavals during the Reformation to the vision
of the renewal of the church in the last days when Pentecostalism was
born. Both church families find t
challenged. On the one hand, Pentecdsteés in spite of their
expectation of Christds soon retu
mission, investing in building schools, colleges, rescue shelters, and
hospitals. They established ministries that serve and empower people on
the margins of saty. On the other hand, the Reformed have
rediscovered the apocalyptic worldview of the New Testament. As an
example, they refer in the Accra Confession to the scandalous world that
deni es GoddsaEely move towald justiee istiro r  a | |
inboreeki ng of Godds | ife, a foretast
come into fullness when Christ retorf7s).

The last paragraph of the main body of the report rejoins the
proclamation of the very first one that spoke of the exciting times we
live in.0God is faithful! Christ is Coming! To live eschatologically is to
celebrate Godds new creation of w
to place their trust in Jesus and
coming Kingdom to participate with us itilfilg our call to thenissio
Ded (79).

Where do we go from here?

The final paragraphs@fa | | e d t amerG@encdnsnitmdmtssos i 0 n
the way ahead and opportunities for further agreement. | would like to
take these headlines as an occasion to efegtconcluding remarks

14TheAccra Confession (Covenanting for Justice in the Economy and the
Earth) http://wcrc.ch/resources/justiceaccessed March 28, 2022,
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of the past 25 years of ecumenical dialogue between Pentecostals and
Reformed Christians.

There has been an important development in Reférmed
Pentecostal relations in the period between the preparatory meeting in
Mattersey in995 and the final editing of the third report in Hannover
in 2020. It was a move from anecdotal information to substantial
understanding, from distance to trust. The friendship that began during
the first round of dialogue deepened. There was also phevelo
from pursuing private agendas to common witness in word (worship,
doctrine, and mission) and deed (from coordinated works of mercy to
deepening a common prophetic voice). Furthermore, the dialogue began
as one between an institution (WCRC) with stassical Pentecostals.

It is to the credit of the Pentecostal World Fellowship that it set up a
Christian Unity Commission in 2019. As a direct result the third report
could be published as a dialogue with representatives of the Pentecostal
World Fellowsip, thus contributing much to clarify who was dialoguing
with whom.

There is a commitment to promote dialogue among the churches and
foll ow the Holy Spiritdés | eading
mi ssion. That incl uderktogeihes,cer ni ng
building relationships, pursuing discipleship with integrity, and serving
one another and others through &meen giftings.

The reader might rightly wonder if there has been some concrete
fruit as a result of this and other dialogues. Tteetlbrae positive
developments that come to mind. First, the relationships between
Reformed and Pentecostal churches in South Korea have improved.
When there are tensions between churches, it takes willingness to meet
one another on eye level. Progressomalow, especially if there are
differences not only towards others but within the respective church
families themselves. Thepgrson meetings during the 1999 Reformed
Pentecostal Dialogue in Seoul were a fruitful beginning.28t®e
WCC General Asmbly in Busan, there was a clear demonstration of a
good relationship and corporation between the two traditions. The host
committee included representation from both $i®econd, the
relations between the Dutch Reformed churches and Pentecosals in th
Netherlands are another example of improved relationships. Not only

15Dr. Samhwan Kim (Presbyterian) was the Chair of the Host Committee,
which included Dr. Younghoon LeeYafido Church as a leader of the
Committee. Private correspondence between the author and Dr. Wonsuk Ma,
27 May 2022.
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has there been a wide variety of Pentecostal denominations, but also the
Reformed had their share of different churches in Holland. Each group
identified by means of being different ftbmothers. Consequently,
there was much hearsay and condescension with regactdtdan
Pentecostals dliberad Protestants. The charismatic renewal
movement began to soften the lines of demarcation. In the 1990s a
regional dialogue between Refmtrand Pentecostal churches began. In
2007, during the centennial celebration of the Pentecostal movement in
the Olympic Stadium near Amsterdam, the Secretary of the Protestant
Churches in the Netherlands surprised everyone by asking for
forgiveness fromdntecostals for the way the Reformed church had
treated them. Two months later the head of the main Pentecostal
denomination addressed the General Synod of the Protestant Church in
the Netherlands and on his turn asked forgiveness for the way
Pentecostalspoke of Reformed Christians in the Pakhe
relationships have positively developed since then as they took up
common challenges; for instance, with regard to engaging migrant
churches. The third example relates to Protestants whose faith is
enriched bgharismatic experience and convictions. Especially in the
Global South, there are many pentecostalizing Protestants. The dialogue
has helped the traditional Reformed Christians of the North to better
appreciate many of their sisters and brothers indbie So

Finally, what should be kept in mind as we are looking toward the
future? In my opinion, Pentecostals should intensify ecumenical
relations. They are acquainted with the oral traditions in their own
history as well as those of their churches of tteaGHouth. They
could play the function of translators between the analytical theology of
the North and the narrative descriptions of faith common in the
Majority World. Akin to this, it would be beneficial if they would share
t heir exper esengectlrenkimgfromGhe dhérgns from
which they mostly came rather than trying to accommodate to certain
forms of fundamentalist hermeneutics, theology, and pgéritis.
dialogue has witnessed to the value of this prophetic calling. Moreover,
dialoguesvith other churches are beneficial because they push the

16 Cornelis van der LadPentecostalism in the Dutch Speakinign @dillizinies

K. Kay and Anne E. Dygzeds, European Pentecogtadisien: Brill, 2011),

108109.

7Frank D. MacchiGod 6s I ndwel ling Spirit: Ref
Pentecostalis@lobal Renewal Christiaoityl (Lake MaryFCharisma

House2017), 357.
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boundaries further. They push Christians to remember their calling
beyond their own confines and to engage with others in the global body
of Christ to be faithful in Godods

JearDaniel Plisgdpluss@agmail.coa Swiss Pentecostal, is chair of tf
Global Christian Forum foundation in Switzerland and member of the
Christian Unity Comission.
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[Christian Unity Commission]

The Gifts of Dialogue: A Reformed Response to JeBaniel Pliiss

Karla Ann Koll

In December of 2015, the participants in the third round of the
International Pentecostéformed Dialogue attended an English

| anguage wor ship s erterinéAmgalya Turk&f . P
the space where we had been holding our meetings. The pastor
introduced our group to the congregation. Afterwards, a woman
approached us with a questiMvhat is this about teams? Are you here

for some kind of competitiodWe assed her that we had come

together for the opposite of a competition; we were engaged in a

di al ogue to find points of agreem
where Christians are a tiny minority of the population, perhaps it did not
seem strange that Pecastal and Reformed Christians gathered

together.

JearDaniel Pluss has offered a very concise summary of the reports
produced over the three rounds of the Pented¢®staimed Dialogue.
Rather than offer a Reformed perspective on the contents of the
repats, | would like to offer a few thoughts on the experience of the
dialogue process itself as encouragement toward further engagement.

Undoubtedly, much had changed in the twenty years since the
meeting in Mattersey, England, in 1995 that led to thredinst of the
dialogue. By the time | was invited to be part of the third round in 2014,
Pentecostal churches had grown rapidly in many places around the
world. As we came together from different contexts around the globe, it
was obvious that relationshijggween Pentecostal and Reformed
communities varied greatly from context to context. The boundaries
between our respective traditions are much more porous than many
leaders are willing to admit. While in Costa Rica, the dialogue met with a
group of pastarfrom the Costa Rican Evangelical Presbyterian Church,
a small denomination. Almost all of these pastors came from
Pentecostal backgrounds. They had each moved to the Presbyterian
Church to find a theology that supported their desire to respond to the
neals of their communities. Each of the congregations these pastors led
provided meals on a weekly or biweekly basis to children in need. The
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testimony of these women and men was a good reminder to our
di al ogue process that Gwoparbcalarmi s si
theological and ecclesiological traditions.

On two different occasions, the meetings of the third round were
hosted by Pentecostal seminaries: Alphacrucis College in Parramatta,
Australia, in 2017 and Asia Pacific Theological Seminaryilm@ggu
Philippines, in 2019. Ecumenical institutions in which member churches
of the World Communion of Reformed Churches (WCRC) are involved,
the Latin American Biblical University in San Jose, Costa Rica, and
Trinity Theological Seminary in Legon, &cGhana, received the
dialogue group in 2016 and 2018, respectively. Theological seminaries
have been important to the dialogue process. The question then
becomes how this dialogue and other dialogues between Christian
traditions can play a part in semyirelucation. While at Alphacrucis
College, professors from there videotaped an interview with Mel Robeck
and myself about our dialogue to use in class. We hope and pray the
report of our dialogue will find its way into seminary classrooms around
the world If Pentecostals and Reformed Christians are called together

into Godds mission, as our report
future church leaders to respect other Christian traditions and engage in
dialogue.

To engage in dialogue with peoplenfadher Christian experiences
is to encounter oneds own tradit.i
Australia where our Reformed team gathered to respond to the papers
delivered from each tradition on the unity of the church in mission, we
asked ourselves wiiar each of us was the defining feature of the
Reformed understanding of the church. Perhaps to the surprise of our
Pentecostal colleagues, no one in our group made reference to John
C a | Jnstrufe of the Christian Rétfigiead, we talked abautr
experience of the way we make decisions in our communities, trusting
that the Holy Spirit moves through the gathered body and the councils
elected by the members. Throughout the third round, our dialogue
partners encouraged us as Reformed folks tonnoa&eoom in out
theology and practice of mission for the Holy Spirit to move individuals.
There were many other moments during the dialogue that showed
we, indeed, do come from different Christian experiences. When a
Pentecostal theologian spoke ofdiste ng Godds wi | |t}
during a morning devotional, | realized again that | come from a
tradition that is deeply suspicious of our ability as humans to discern
Gododés actions through emoti ons. S
able to name andkahrough to a common affirmation, such as the one
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found in the section of our report on mission and eschatifég\are

called both to lead lives of personal holiness and to challenge both
personal and corporate sin as we wait for a new heaven arshdamew

(2 Peter 3:83)0 Dialogue rests on the conviction that the particular
emphases of each tradition are gifts that God has given not just to that
particular family of churches, but gifts that God is giving through each
tradition to the whole church gesus Christ. Dialogue allows us to
identify and celebrate the gifts
redeeming purpose.

At its 26" General Council held in Leipzig, Germany, in 2017, the
WCRC expressed appreciation of the many insights that haveiicome o
of our bilateral dialogues, including the dialogue with representatives of
the classical Pentecostal churches. The WCRC also affirmed a
commitment to ongoing dialogues. At the same time, the General
Council insisted thathe following principles showddide the
dialogues: relevance for the WCRC and its member churches; a global
perspective rooted in contextual realities; and the application of
methodologies and content of the dialogues in discussions within the
communiorst On one hand, the WCRC expes$the desire to make
the outcomes of the international dialogues more accessible to the
churches through the production of materials. On the other hand,
guestions emerged about how to encourage such dialogues on regional
and local levels. It is indeeddmews that the World Pentecostal
Fellowship set up a Christian Unity Commission in 2019. | wonder if
that body will have interest in and the ability to encourage dialogues at a
regional level. In Latin America, the Alliance of Presbyterian and
Reformed Gurches in Latin America (AIPRAL) has expressed interest
in such a dialogue in the region, but no dialogue partner has been
identified.

The end of the third round of the PenteceR&ibrmed Dialogue
coincided with the start of the Cowi@ pandemic. lemains to be seen
what will be the lasting impact of the pandemic on our ways of being
church. One wonders what the implications might be for ongoing
dialogue. Digital technologies make it so much easier for conversations
to take place across and betweegaphical spaces. Yet we lose the
experience of being in each other

1World Communion of Reformed Churcheging God: Renew and Transform
Us.Proceedings of the®2&eneral Council, Leipzig, Germany, 29 June to 7
July 2017. Hannover: WCRC, 2017, #4zt//wcrc.ch/wp-
content/uploads/2018/05/GC201NMinutesEN.pdf, accessed May, 2822.
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experience of our dialogue took place outside of the work sessions, over
shared meals and during times of worship. | can only hope that the
invitation toshare about the experience of the Pente&eftmimed

dialogue in this space will encourage more dialogue as we continue to
serve together in Godds mission.

Karla Ann Koll karla.koll@pcusa.gng Director othe Department of
Theology at Latin American Biblical Univeisifyan José, Costa Rica. S
is professor of mission, ecumenical theology and history of Christian
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[Pentecostalommissiormon Religious Liberty]

Pentecostals Promoting Religious Libety

Arto Hamaéalainen

From the very beginning of the movement, Pentecostals have faced
pressure and even persecution in many countries. This persecution often
came from other churches in countries with a Christian tradition. On
mission fields, it was per@eéd by other religions. There were no
structures fodefensén place. Church structures often were not very

solid or weldeveloped.

Pentecostals faced opposition and hostility almost everywhere. C. W.
Conn describes the reasons for it in thisaVéigPentecostal people
were distinct from the world in several ways. They were gentle in nature,
nonpolitical, plain of dress, and assertive in thei6 fHith.early years
in America were particularly spiteful and virulent, and believers
experienced evenysical violena&. Even martyrdom has not been
unknown among Pentecostals. The Iranian Pentecostal leader, pastor
Haik Hovsepian Mehr, was one of the victims. He was killed i 1994.

In recent times, violence has been experienced, for example, in West
Africa. Pentecostal leaders have been imprisoned in Eritrea for over 17
years. Pentecostals still face discrimination, persecution, and even
martyrdom in many places.

Gradually, Pentecostals have learned to use existing channels to make
their situations of $fiering known. They have been working through
national, continental, and global organizations which defend religious
rights, and are drawing the attention of political leaders and authorities
concerning violations of freedom of religion and speech.

WAGF forms a Commission for Religious Rights

In 2002, the umbrella organization of the worldwide Assemblies of God
churches, the World Assemblies of God Fellowship (WAGF) decided to

1Stanley M. Burgess and Eduard M. van der étsagPersecution,
International Dictionary of Pentecostal Charismafiarkial&apiuls:
Zondervan, 2002), 984.

2 https://en.wikipedia.org/wiki/Haik_Hovsepian_Mehr
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establish a commission to deal with matters of religious liberty. It was
namedhe Commission on Religious Liberty (CRL). Don Corbin, the
then regional director for Africa of the Assemblies of God World
Missions, U.S.A., was elected to serve as chairman. The British AG
representative, Paul C. Weaver, in the founding meeting, cailmmente
that the commission needed to be aware of other Pentecostal groups
involved in this kind of workin the 2003 meeting, the chairman
suggested the goal of finding a chairwfram a country more neutral
than the U.S.AAlso,0The question of funding ftinis commission

was raised, especially for atiule officers*

The desire to find a chairman fro@nautrab country was fulfilled
in 2009 when Pastor Max Schlapfer, the chairman of the Swiss
Pentecostal Church (SPM), was elected to serve as cobi@aRL.

He continued serving in this role until 2019.

Max Schlapfer describes the need and role of CRL in thigkeay:
subject of the suffering church needs to be a constant focus. The mass
media very seldom mentions it. However, internationahchurc
organizations like the WAGF have the resources to regularly address the
issue. To fight against becoming oblivious to ongoing persecution, this
topic should also be constantly raised in the chidrches.

PWF Provides a Platform for Religious Liberty Mattes

The Pentecostal World Fellowship (PWF) represents a wide range of
Pentecostal churches which include a variety of congregational,
presbyterian, and episcopal structures as well as mixtures of them. It was
established in 1947.

The PWF has had in its stitution, a Commission for Religious
Liberty. However, it has not established it independently. In 2012, in
order to have a tool to handle religious liberty matters, the PWF asked
the World Missions Commission to take care of such quésfiars.
Schlapfe the chairman of the WAGF CRL, was invited to serve as an
advisor in matters of religious liberty for the WMC/PWF.

3 Minutes of the WAGF Eecutive Committee meeting 2002. WAGF archive,
Springfield, MO.

4 Minutes of the WAGF Executive Committee meeting 2003. WAGF archive,
Springfield, MO.

5 Correspondence between Arto Hamalainen and Max Sabégdeéypril

2022.

8§ WMC/PWF meeting in SieReap, Cambodial May2012.
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A discussion about the possibilities of cooperation between the PWF
and the WAGEF in religious liberty matters started soon thereafter whic
then led to the formation of a joint commission in Miami in Z0&%e
was a common understanding between the WAGF and the PWF which
undergirded this collaboration. Earlier in 2015, in Tel Aviv, Israel, the
WMC/PWF gathered for its annual meeting. Ttmengagain discussed
responsibilities concerning religious liberty matters. The PWF and
WAGF recognized the need to motivate all the partnering churches for
prayer and awareness of religious liberty matters.

ThePWF Advisory Committee welcomed the WAGFPW
collaboration at their meeting during the PW&ZaPaolo, Brazil, in
September 2016. At the same time, it asked the WMC/PWF to form a
special task force for religious liberty matters inside the WMC. It was
named the Religious Liberty Task Force (ROh#S.was implemented
later in 2016.

In 2017 the discussion about the possibility of merging the
CRL/WAGF and RLTF/PWEF intensified. Both constituencies met in
Helsinki, Finland, in November 2017, and formed a future strategy. The
reasons for the mergerrerel) that both organizations have the same
goals, and 2) merging means more synergy and ability to profit from
each otherds experiences and expe
Christians and the suffering church, to empower Pentecostal
congregatia® (and ministries) to assist persecuted churches, to bring
Pentecostals together globally in partnership with other evangelical
initiatives for the suffering church, to maximize resources so as to
facilitate awareness and advocacy of persecuted Chaistiansaise
the profile of Christian persecution and the suffering church with their
respective global bodies.

The joint meeting also made the decision to facilitate the joining of
RLTF/PWF and CRL/WAGF and develop a governance model for it.

A global ofice was felt to be an important need as well as creating a
budget and funding base. Means of communication were also necessary
assets as was a director for actions. Conducting of national conferences
in different countries was felt important for creatiageness and

actions on behalf of suffering people and churches. For all these things,
a strategy was needed.

The merging of the RLTF/PWF and the CRL/WAGF took place in
2019 by the WAGF/EC on 5 August 2019 and in the PWF Advisory

7 Minutes of the joint meeting of the Religious Liberty Task Force (RLTF) of
PWF and CRL/WAGEF in HelsinkiNovember 2017.
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Committee on 30 Augus?I® by the decision to accept the

WMC/PWEF report where this action was suggested. The name first
used was the CRL (Commission on Religious Liberty), but it was later
changed to the Pentecostal Commission on Religious Liberty (PCRL).

PCRL Creates a Strateg

The PCRL strategy document was approved by the advisory committee
of the Pentecostal World Fellowship in Dubai on 14 October 2021. The
Executive Council of the WAGF accepted it in Fort Lauderdale, Florida,
on 8 February 2022. The PCRL strategy is atfetlows:

Mission

Fostering and upholding the religious rights of all people while at the
same time remembering that the most persecuted religion is Christianity.

Vision
For every Pentecostal church and believer to be inspired, resourced,
and challenged foster and uphold religious freedoms in cooperation

with the whole body of Christ as defined by Article XVIII of of the
Universal Declaration of Human Rights.

Main Activities

We will focus on inspiring and mobilizing the church to: 1) Pray, 2)
Take cabn, and 3) Advocate. This will require us to:
1) Gather and share credible information
2) Leverage our influence on behalf of the persecuted church
3) Identify opportunities to partner with existing ministries/networks
4) Streamline our operations

Commission

It is of paramount importance to establish a firm foundation and
working group to launch this strategy effectively. There are to be a
maximum of 15 members plus specialists and senior advisors in this
group. Members are to represent different regions and géhders.
membership composition is to reflect the umbrella organizations of the
PWF and the WAGF in a balanced way.

Administration

Alternatives and opportunitiase to
9 Establish an office in the Ukraine focusing on that region of the world

214| Pentecostal Educati@@all202)



1 Establish a presesmin the PWF organization to serve as a nexus with
the WMC and Development Network as well as managing
communications and digital presence.

Implementing the Strategy

Concerning the three main activities of praying, taking action, and
advocating, smallgmtical steps have been taken. For instance, in 2021,
PCRL sent material concerning the International Day for the Persecuted
(IDOP) to the PWF and the WAGF denominational leaders inviting
them to share the actual prayer goals among their churches.i&he spec
focus in 2021 was Eritrea where the Pentecostal leaders have been
imprisoned for 1918 years without any relevant court process.

In theory, PCRL has a constituent base of 100 million Pentecostals.
It has been building contacts also with the WEA. [dbalg
ambassador of the WEA, Dr. Brian Stiller, is a member of PCRL. The
chairman of the WEA, Dr. Thomas Schirrmacher, attended the PCRL
meeting at Schwéabisch Gmind, Germany, in November 2021,
contributing by giving a speech and in taking part in thesiisu
PCRL has built a close connection also tGdnemunio Messiathiea
coalition of Muslim background believers by providing presence in their
last virtual and #person gatherings. Three members of the PCRL, Max
Barroso, Yuriy Kulakevich, and Br&tiller participated in the Religious
Freedom Summit in Washington D.C. in July 2021.

PCRL has closely followed the court case of the Finnish Parliament
member, Mrs. Paivi R&dsanen. She was prosecuted for quoting Bible
verses in her writing and radi@mtew that criticize homosexual
behavior. This brought great international attention to the case with
strong support for Péaivi Rasanen. In 2022, the court decided to release
her from all accusations. During the process, the PCRL served as a link
to some Bntecostal and Evangelical denominations, especially to
Eastern European and Slavic churches which were desiring to express
their support for Paivi Rasanen.

The PCRL follows religious liberty situations also through
international channels and througlowts contacts, especially with
Pentecostal churches. Some violations and discrimination are taking
place in remote areas which then do not reach the international news
agencies and human rights organizations. Secular media is not always
interested in focusy on news about suffering Christians.

Advocacy is needed to promote religious liberty in the Islamic
context. In many countries, an individual cannot officially change their
religion. A Muslim remains a Muslim although he has converted to
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Christianity. fie canonical territory thinking in some Orthodox

dominant countries is even causing court cases in Europe in spite of the
fact that the EU constitution guarantees full religious freedom with the
right to change religion. Militant atheism and seculariafaaeethreat

to religious freedom.

The PCRL is concerned about the increasing manifestations of
antisemitismlhe sponsoring organizations of the PCRL made the
deci sion to adopt the | HRA®&s (I nt
Alliance) definition of aisemitismThe Pentecostal World Fellowship
(PWF) confirmed this definition in its Advisory Committee meeting in
Dubai, 14 October 2021, and the World Assemblies of God Fellowship
(WAGF) did the same in its Executive Council meeting in Fort
Lauderdale onBebruary 2022.

Strategy andThree-Year Plarf

During the last several years, the situation in the world has become
worse for Christians and especially for Protestant and Pentecostal
believers. Reports have been published by the International Society for
Human Rights that 80 percent of those persecuted for their faith are
Christians. Open Doors has published information that 139 countries
do not adhere to the conditions for human rights stated in the
declaration of the United Nations even though they iggnesl st.

The Pentecostal Commission on Religious Liberty recognizes that
the situation continues to worsen for Pentecostal churches and
believers. For this significant reason, we find it extremely important to
reinforce the structure of the World Assesslif God and the
Pentecostal World Fellowship in support of suffering believers all over
the world(see points A and B in the plarTheldivst step was
accomplished during 262821 by uniting the task forces on religious
liberty of the WAGF and tH&WF at the founding of the PCRL. Now
the second step needs to be taken.

We are living in a period when the world is changing faster than ever
before. This emphasizes the necessity of being flexible and ready to
respond to new challenges as soon as possiblst be done on the
local level where the problems are occurring. These fast changes are
influencing the conditions of religious freedom and human rights. To
minimize mistakes and avoid tactical failures, we need to decentralize the
work to the locdkvel §ee poin).AThis is very important during this era

8 Accepted in the PCRL Lead Team meeting on 28 Ja@pary
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when borders are again being built between nations and protectionism is
escalating in the world.

Big Red Roostehas analyzed societies and markets and come to the
conclusion that the attention buying domestic products and services
will increase in the future. It will change the focus to local and national
goods while at the same time it will have growing reservations regarding
globalization and international organizations. This development
challenges the PCRL to form units within the regions and to work more
on a national level. At the same time, the PCRL needs to use the
benefits of cooperation and unity between Pentecostal churches and
brotherhoods around the world. It can be beneficidagt &oth the
advantages from the national point of view and integrate it to the
resources of the WAGF and the PWF which can bring unified support
and encouragement for discriminated and persecuted bedes/éisH,

C).

Limitations on religious libedye reaching new regions and states.
Even in countries with a long tradition of democracy, we can see clear
signs of discrimination and persecution among people groups, especially
if they belong to an ethnic or religious minority. This emphasizes the
needof education regarding international conventions, local religious
laws and regulations, especially in countries where the laws are not
known by spiritual leaders or where members of churches have more
recently experienced discrimination. It is importgrbtode such
necessary training for missionaries who are moving to regions where
they are involved in church planting among unreached people groups
(sebelow

Church members and even leaders are not always aware of the
increasing threat in the worldiagéreligious minorities. This needs to
be changed by giving more attention to focusing on informing the
public by using articles, blogs, conferences, personal relatiGes etc. (
E).

9 Big Red Rooster is a global researohyation, and development firm
working with businesses around the world. Its main offidesatezin the
United StateSeehttps://bigredrooster.com/abouis/.
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Important Steps and Plans for PCRL during 2022024

Establish regiboffices

for PCRL in Africa, Asia, Europe, the Middle East and North Africa,
North and South America. Regional directors from every continent will
be members in the Commission of PCRL.
Every regional office will consist of a team, or at least an employe
officer coordinating help and support from volunteers
1) who will collect information about cases of discrimination, persecution,
or martyrdom and share this information with other regional offices;
2) who will coordinate prayer days and campaigns forffégmengu
churches and believers; and
3) who will coordinate advocacy work with appeals, letters, and protests
to embassies and politicians, etc.

Establish @ffice @oordination

which will have a serving and supporting role for the offices and people
in the regions. It would take the initiative to organize united campaigns
and have the responsibility of a website, which would be updated
regularly with information from the regional offices.

Start a Sister Country Program.

This program will take on the caalie of finding supporting countries
(churches) for each one of the 139 countries where religious and human
rights are not observethe Pentecostal movement/churches could

adopt a country with the goal of making contacts, intercession, showing
love, sistechurch relations, projects, visits, etc.

PrepareRaogram, Arctivities tnspire Colleges, High Schools, and Christian
Universitiedhbegra@urses on Religious Liberty

into their educational programs on missions, and to give every
missionary@ne basic knowledge regarding human rights and religious
liberty. (Unreached people groups are living in these regions where
discrimination and persecution of Christians are at its worst. This
increases the need of competence and knowledge about religious
liberty.)

Organize Regional Conferences about Religious Liberty

As a support for the suffering church in Africa, America (North and
South), Asia, Europe, and the Middle Héms$. longterm strategy is
now in the planning process. It is not yet fullyicoadl in every detail,
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but the main ideas are grounded on the basic strategy and discussions of
the PCRL.

Conclusion

Pentecostals have been, and still are, victims of discrimination and
persecution in various places. Even in recent times, martyrdoms have
occurred. However, the awareness of a legal covering in the legislation
of countries has increased, and thus in recent times, more advocacy is
taking place. The voice of Pentecostals is increasingly being heard
through national and international religamghuman rights

organizations. Pentecostals themselves have developed structures in
their global organizations including the PWF and WAGF. Since 2019,
these organizations have had a common voice, the Pentecostal
Commission on Religious Liberty (PCRL) hvigpresents about 100

million Pentecostals. PCRL does not want to limit its influence only for
the sake of Pentecostals. All Christians are their concern, as well as those
of other religions, any persons who rights are violated. In this same vein,
the PCR is concerned about the violation of human rights taking place
in the form of increasing antisemitism. Besides advocacy, Pentecostals
want to emphasize the power of prayer. Prayer has changed difficult
circumstances many times throughout history.

Appendix: PCRL Members

Lead Team:

Arto Hamalainen, Finland, chairman
Rauli Lehtonen, Sweden, secretary
Max Barroso, USA, WMC/PWF
Yuriy Kulakevich, Ukraine

Mervyn Thomas, UK

Other members:

Cesar Casillas, Mexico

Randy Hurst, USA

Harun lbrahim, Finland, Middle EéSommunio Messianica)
Susanna Kokkonen, Finland (Jews)

Peter Kuzmic, Croatia

David Lopez, Colombia

Opoku Onyinah, Ghana

Dikran Salbashian, Jordan

Brian Stiller, Canada
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John Vincely, India
Tissa Weerasingha, Sri Lanka
Ihsan Ozbek, Turkey

Arto Hamalainea.s.hamalainen@outlook.com) serves as Cha
of the World Missions and Pentecostal Commission on the Rel
Liberty of the Pentecostal World Fellowship, Adjunct Faculty of
Global University (Springfield, MO, USA), Chair of Mission Stu
at Continetal Theological Seminary (Brussels, Belgium), and M
Associate of the World Missions Commission of World Evange
Alliance.

Africa Theological Training Services
Email: info@africaatts.org

We are excited to announce the completion of a
new book in our Africa's Hope Discovery Series
curriculum! Expository Preaching, by Douglas P.
Lowenberg, explores the essential aspects of
[XP“ UHY how to become an effective Pentecostal

preacher. The course examines the personal
P“[Ac“m“ character of the preacher and builds the skills
required to write an expository sermon. The
author provides detailed analysis and examples
of how to approach a biblical text exegetically
and present the truths learned as an expository
sermon. Additional topics such as sermon
delivery, evaluation methods, preaching a series,
and developing a long-range sermon calendar
round out the benefits of this text for those
seeking to develop or improve their preaching
technique.
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[Pentecostalommissiormon Religious Liberty]

Persecution: A Hindrance or Help for the Advance of the Gospel?
A PertecostalCharismatic View

Arto Hamalainen and Rauli Lehtonen

Abstract

Christianity has faced persecution from its very beginning. Although
persecution has not hindered its growth and expansion, is it really
needed for progress to be realized? Are thetieemhygical arguments
indicating the necessity of persecution in order to experience growth?
On the other hand, we are encouraged to pray for peaceful
circumstances. This study reflects on different theological aspects
regarding discrimination, perseeytamd martyrdom, while at the same
time focusing on practical examples which help us learn how to face
these difficult circumstances.

Keywords:discrimination, persecution, martyrdom, religious liberty,
human rights, suffering, theodicy

Christianity ishe most persecuted religion today. Churches need to be
prepared for increasing attacks against them. This means more attention
to prayer, advocacy, and training of believers and churches for
circumstances in which they are or will face suffering. altisadenge

for Pentecostal/Charismatics as well as for all Christian denominations.
This study seeks tools for addressing this challenge through theological
reflection and learning from the practical experiences of the past. Both
gualitative and quantitad aspects are offered

Introduction

PentecostaCharismatic churches are the fastest growing segment of
Christianity. In this article we will study the role that pressure against
these churches has played regarding their growth. Has persecution
promotedor hindered their development? We will also study the
theological foundations related to this topic. What arguments are
connected to this theme? Is persecution a necessity in aiming for
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growth? Or does it actually hinder and slow the multiplication of
beievers?

We will look at these questions through historical and contemporary
examples. We aim also to find theological principles related to the
suffering church and believers. What kinds of values and policies are
directing, or should be directing, thevaies of the church in the
context of discrimination and even violence?

Classical Pentecostals have two umbrella organizations: the
Pentecostal World Fellowship (PWF) and the World Assemblies of God
Fellowship (WAGF). Together they represent abounill@h classical
Pentecostals. According to Todd M. Johnson, there are 123,668,000
classical Pentecostals and 644,260,000 Pentecostal/Charismatics
globally: Since 2019, the PWF and WAGF have formed a joint
organization for religious liberty: the Pentat@®mmission on
Religious Liberty (PCRL). Earlier, each had their own organization for
this purpose. The Empowered21 (E21) organization also connects
Pentecostal/Charismatic churches and believers in a loose way
emphasizing the vision to reach all pempkarth by 2033.

Persecution has taken place throughout the history of the church
with an ebb and flow of increase and decrease. According to Johnson,
the top five martyrdom situations have been:

1) 19211950, 15 million Christians died in Soviet paaops

2) 19501980, 5 million Christians died in Soviet prison camps

3) 1214, Genghis Khan massacred 4 million Christians

4) 1358, Tamerlane destroyed 4 million Christians of the Nestorian church

5) 1929837, 2.7 million Orthodox Christians were kille&talir.

Development in recent times indicates that Christians are the most
persecuted peoples of any religion. Accordi@géo DooB§0 million
Christians live in an area where they experience a high level of
persecution; one out of 7 believecs fgersecutiochThe pressure on
Christians can be classified by various levels from discrimination to
persecution to martyrdom.

1Todd M. JohnsorCounting Pentecostals Worldwidey i | | ds Encycl
Global Peatstalismd. Michael Wilkinson (Leiden/Boston: Brill, 2021), xxiii.

2Todd M. JohnsorThe Demographics of Martyrddrm Sorrow and Blood:
Persecution, and Marpadenwilliam D. Taylor, Antonia van der Meer, and

Reg Reimer (Pasadena: WilliamyQabeary, 2012), 34.

3 Open DoorspWorld Watch List Report 2082ccessed on April 20, 2022
https://www.opendoorsusa.org/202&rldwatchlistreport/.
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Discrimination against Believers

Discrimination against religious minorities is high on the political agenda
in many differeicountries today. Many Muslims, Jews, Hindus, and
Buddhists experience difficulties in expressing their faith and religion in
many societies where they are located. Investigations show, however,
that 80 percent of all people who are persecuted bectnesefaith

are Christians. More and more Christians feel discriminated against,
even in Western and democratic societies due to their religious
convictions.

North Korea, China and Cuba are examples of communistic
countries where atheism formed the fouodaif building the
community. In 1929, the Soviet Union founded a religious law which
gave the right to confess oneds b
for a change of religion (proselytism) was forbidden as well as mission
efforts and evangeligmeligious propaganda). This law became a norm
for most atheistic countries and limited the practice of Christian faith.

Evangelization outside the registered places for exercising the cult
(churches, synagogues, mosques) was forbidden. It was forbidden to
organize any special meetings for children, youth, or women; no mission
work. Printing of Bibles, Korans, or Christian literature would lead to
long imprisonments. After the change of religious laws in many of the
old Soviet Republics and in China, iteeay to forget that there still
were believers who were persecuted in these countries because of their
religious belief.

Since 1989, most discrimination and martyrdoms have shifted to
countries with an Islamic context. The contradictions between the West
and the Islamic world have intensified after the September 11, 2001
attacks and contributed to significantly more violence against church
buildings and congregations. Persecution can even occur in Hindu,
communistic, and pesbmmunistic environments, aven in
countries with a Christian majority, religious minorities have experienced
discrimination.

Persecution of Christians

According to research published by the International Society for Human
Rights, 80 percent of those affected by religious perseueti

Christians! Gloomy reports testify to the fact that the bloody destruction
of Christians and churches by Jihadists happens more and more
frequently. A huge portion of all refugees in the world today are leaving
their homelands because of the sifiaglethat they are being

persecuted for their Christian faith. Statistics from the International
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Society for Human Rights confirm that over 100 Christians are killed
because of their faith, 7 days a week, 365 day$ a year.

Even in Western European cowsdrithe pressure against Christians
is increasing. Midwives are losing their jobs if they refuse to perform
abortions. Christian organizations are questioned if they talk about the
centrality of family values. Priests and churches who deny gender neutral
marriages are discriminated against.

Poor Implementation of Religious Freedom

The freedom to practice oneds rel
countries although it is mandated in their constitutions. Greece still
retains its old law against proselgiwihich limits the rights of

Evangelical Churches. This has caused problems and even court cases,
e.g., Pentecostals who have been publicly evangelizing. However, the
EU declares clearly in Article 10 of the Charter of Fundamental Rights

of the European Uan:

Everyone has the right to freedom of thought, conscience, and religion.
This right includes freedom to change religion or belief, and freedom,
either alone or in community with others and in public or in private, to
manifest religion or belief in wbip, teaching, practice, and

observance.

Limits on these freedoms have been occurring in the Greek
Orthodox context because of the principle of canonical territory. Greek
Orthodox theologian Petros Vassiliadis states that some Orbtedadox
as a legitiate (and ethical?) view to have Proselytism criminalized by
law . . . and their majority (Orthodox) Churches consider their
jurisdiction as a closed canonical territory.

Proselytism has been widely understood in the Christian context to
mean unethical ws of evangelizing and doing mission work. For many
Orthodox Churches, the interpretation is very dtriptactice, it
means that they do not welcome other Christians (especially Western
evangelicals) into their territories.

4 Lars Adaktusson and Hemmets Van, 18.06.2015, https:
www.hemmetsvan.se/nyhetstexter.jsp?0id=628¥&t0

5 Charter of Fundamental Rights of the European Union, 2012/C 326/02,
https://eur-lex.europa.eu/legal

content/EN/TXT/?uri=CELEX:12012P/TXT.

6 Petros Vassiliadis,njo Lj! UT anj of HdThessalonika nd Me mo
CEMES Publication, 2018p6127.
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While we exclude unethiealys and means in doing mission work,
we cannot give up religious rights as clearly defined, e.g., in the UN and
EU statements. For instance, in our evangelistic activities, we cannot
exclude members of another Christian church, deny them access, or
directthem to close their ears when we are preaching in an open rally or
through mass media. Should not religious freedom be honored by
allowing all interested people the possibility to participate and listen?
Accusations abouasheep stealingound irrelevantf someone
voluntarily wants to change their membership to another denomination,
is that not their religious right?

Theological Reflections on Persecution, Discrimination and
Martyrdom

Why are Christians hated? What is the right attitude toward tbhose wh
are persecuting and causing harm to Christians and churches? Should
Christians oppose or submit to the violations? or perhaps even desire
persecution? or flee and avoid such, if possible? Is persecution the key
to spiritual success like the growth oftthech or breakthroughs in

world missions? What can we learn from the Bible about these things?

ChristiansreHated becausSesofs.

When Jesus met Saul on the road to Damascus, he saiditarmim:

Jesus whom you are persecating c t s 9god Was to Baaruthed s
followers of Jesus, but Jesus revealed to him that his followers were not
the real focus; actually, Saul was persecuting Jesus. It was not a matter of
a new doctrine, religious system or, like the Jews thought, rejection of
their tradiions. The nucleus of the matter was the person, Jesus Christ.

Persecutleral ogicalonsequence féotlmvers of Jesus.

olf they persecuted me, they will persecute yau(addm 15:20). Paul
states the samin fact everyone who wants to lavgodly life in Christ
Jesus will be persecuté2 Tim. 3:12). So, it is not something abnormal.

Fleeing no¥Wrong.

OWhen you are persecuted in one place, flee to @Maér 10:23).

The Chinese underground church has trained their missianaures t

and escape if the Lord so leads. They teach their missionaries special
skills such as how to free themselves from handcuffs in 30 seconds or
how to jump from a secorstiory window without injuring themselves.
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It is felt to be necessary training, @sfig for missionaries serving in
persecutiopronecountries.

Advocaty th®uty of théhurch.

Religious freedom is strongly defined in by the UN, European Union,
and in the legislation of many countries. The Apostle Paul was not
ashamed to appéalhis rights as a Roman citizen when he was
mistreated (Acts 22:29). Advocacy should be part of the toolkit of
the church.

A church building was burned by vandals in one of the Eastern
European countries several years ago. Because of the corrdption an
weak judicial system in the country, the church was not able to bring the
people involved in this vandalism to the court. The church turned to the
office of the Pentecostal European Fellowship (PEF). PEF reacted
quickly by contacting the government rstiug it to honor the
religious rights of the church. This contact caused a rapid change in the
matter. The criminals were condemned, and the church was given the
needed compensation. Christians should not keep silent.
Pentecostals/Charismatics need tatersufficient structures in order
to raise their voice in addressing discrimination or persecution.

Praydss th&ey tbntervention foitiféerinGhurch.

The early church understood the power of prayer. When Christians were
persecuted, prayer vilasir weapon. Prayer opened the prison doors for
Peter (Acts 12:80); Paul trusted the power of prayer in Corinth (2 Cor.
1:1011). John describes in Revelation 8:3 how God values prayer. Much
incense was added to the prayers of the saints when thbgfcaene

God. They became the divine nuclear power causing earthquakes,
flashes of lightning, and peals of thunder and rumblings (Rgv. 8:3
Surely, John was encouraged in his state of isolation when he
understood that he was surrounded by the poweryefr pdasus

promised that right words will be given in the moment when believers
stand accused before rulers and authorities (Luke 12:11).

PersecutfdanServe aLCatalyst f&irituaV ictories.

In its first few years, the early church in Jerusad@mrgan
exponential manner. However, it neglected the teaching of Jesus about
going to all the world. The believers largely remained only in Jerusalem

7 Stephen Panya Babareparing Church and Mission Agencies for Suffering,
Persecution, and Martyrddrim Sorrow and BJ&3tY.
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and the regiormround it. Then persecution expanded their horizon as

far as Antioch and beyond whereytheached Gentiles, not only Jews
(Acts 11:121).Someone hassaC hr i st 6 s suf fering
propitiation; our suffering is for propagatidn.

A Balancderspective betwmeanent ah@dnscendent

The gravity of believers in times of diffictirns easily to transcendent
matters. It is comforting to think about eternal life which will be without
tears from various earthly pains. It is a promise for believers. At the
same time, the Bible offers a balanced view of life on earth. Believers are
not disconnected. They are blessed by brothers, sisters, mothers,
children and owning fields (Mark 16323

OurExplanations ab@ufteringall Short

The forms and realities which persecution includes lead us to the
problem of theodicy. How can a rggus God allow horrible things to

take place? How can our Pentecostal brothers and the leaders of the
church in Eritrea be imprisoned for 18 years? What a long time to be
isolated from their families, churches, and international contacts. The
German theolgian, Jurgen Moltmann, reflects on the horrors of
Auschwitz and Hiroshima. He comes to the conclusion that the
guestion of the justice of God cannot be satisfactorily answered, but it
can never be abandoned, and the question of theodicy will remain open
until the time of the new creatidihe writer of Hebrews gives helpful
perspectives on the lives of the saints. We find models for perseverance.
We learn that sometimes hardships promote our growth in faith and
ministry (Hebrews 112). There still will neain unanswered questions
related to suffering. The friends of Job tried to find those answers but
failed. Finally, the Creator God silenced them and brought Job to the
adoration of His greatness and sovereignty.

WeShould n&eek fdPersecution Sanfering.

The early church was concerned for those who sought after that kind of
experience. They learned that those who had that attitude were usually
the ones unable to stand firm through maltreatment (Baba, 344). On the
other hand, Peter reminds theehadrs that they should not be

8 BabapPreparing Church and Mission Agesifor Suffering344.

9 Jirgen Moltman@Theodicyg in The Westminster Dictionary of Christian
Theolagsds. Alan Richardson and John Bowden (Philadelphia: Westminster,
1983), 56565.
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