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Glossary
Catalysts for Change. The sudden changes that could be vicious and sudden in
nature. They would have staggering implications on the course of a country
and its people (Stotts 2012, 16).
Charismatics. Groups within the mainline denominations such as the Roman
Catholic and Episcopal churches that also operated in the gifts of the Holy
Spirit but laid greater emphasis on healings (Cairns 1996, 492; Smeeton, 2015,
256).
Currents of Thought. A specialized term that refers to the political, religious,
economic, and philosophical thought that can influence the study population.
The population could be a country, race, or government are other entities that
can be affected (Stotts 16).
Evangelical. Orthodox Christians with a Protestant heritage are identified mainly by
four characteristics: their emphasis (1) on a personal conversation, (2) the
Bible, (3) the cross of Christ, and (4) active service (Bebbington 3, 1989).
Forces at Work. Factors that influence both past and present events. The term refers
to those factors the past directed or are presently directing people to alter or
change the course of history (Stotts 16).
Independent Charismatics. The Third Wave movement stresses the sign and
wonders phenomena such as prophecy and healing gifts primarily through
independent churches and organizations that emerged in the 1980s (Cairns,
489).
Independent Churches. For this paper, the term “independent Churches” refers to
those groups that do not believe in denominations and are not affiliated with
other established churches on the Islands.
Pentecostal. Orthodox Pentecostals have the same characteristics of Evangelicals and
place weight on the power of the risen Christ and His presence with the church
today through the operation of the gifts of the Spirit within the biblical
framework (Macchia 2011, 665). They emphasize holiness and believe in the
baptism of the Holy Spirit and in speaking in tongues (Smeeton 1984, 237)
Protestants. The Protestants are members of the church that protested the bad
practices and unbiblical teaching of much of Roman Catholicism. One of the
most robust characteristics of Protestants is the rejection of the authority of the
Pope and emphasized the authority of the Bible. This religious revolution is
known as the Reformation (Walter, 2006).
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Abstract
Church history started in the New Testament and has been continually written
since then. For example, Eusebius is the “father of church history” who wrote the
history of the church from the apostles to Emperor Constantine (Smeeton 2015, 133).
Malta has its own national (Catholic) church history. However, Maltese Evangelical
and Pentecostal history has not yet been studied as an academic field. Therefore, this
paper discusses the analytical account of the Maltese Pentecostal and Evangelical
churches. Learning from the past will help the church not to repeat the same mistakes.
Therefore, this investigation analyzes documents that are available and interviews
people to synthesize events as they happened. The church will learn about forces of
change and the religious-political environment in which the Evangelical was born and
developed.
Before Evangelicalism, the Roman Church dominated the religious culture.
Therefore, when the Evangelicals arrived, it was difficult for them to receive any
permits. If the authorities gave any, it was always with great difficulty. However,
several inroads took place through the years that gave the Maltese Pentecostal and
1

Evangelical Churches (MPEC) root on the islands.
History reflects every achievement made by the many prayers and the
persistence of brave believers who were not intimidated by the cultural obstacles. This
research considers some of these achievements as “in-roads into the Maltese society.”
These include: Bible societies, working and building permits and Evangelical
Christian education. Therefore, the dissertation describes the development of several
aspects of Maltese society, emphasizing that of Christian education to educate the

1
The phrase “Malta Pentecostal and Evangelical churches” refers to when these congregations
had their first and early second-generation Maltese pastors.

xvi

Maltese Evangelicals, translating the Bible into the Maltese language to reach their
goals.
This paper also analyzes the education needs today and how its lack in the past
weakened the Evangelical and Pentecostal churches’ development, while its practice
strengthens the movements. In Malta, for many years, Evangelicals represented
Baptists and Pentecostals, and later non-Roman Catholic Charismatics, normally
independent churches. Only in recent years, the distinction is being made between
Baptists, Classical Pentecostals (IPHC and AOG), and others.
The research acquired data for this paper from several primary sources. These
were available in the form of literature and the first generation of the first Maltese
Evangelicals 2. The research interviewed different categories of participants so that this
paper would reflect an accurate Evangelical and Pentecostal history.

2
By Maltese Evangelicals, the author refers to the era when Maltese became pastors and later
ordained as the first Maltese non-Roman Catholic Church leaders.
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CHAPTER 1
INTRODUCTION
A Reminder of God’s Plan to Save Mankind
Church history is an integral part of world history. The world today would not
be the same without the presence of the church. God had the plan of salvation in mind
before He created the world, which He designed and purposed. Biblical theology is
missionary theology, and from the fall of humanity onwards we find Heilsgeschichte
(salvation history), beginning with the Protoevangelium in Genesis 3:15. From the
beginning of the Bible, God made it clear He would be the author of salvation. Adam
and Eve introduced a universal problem to humanity that demanded a universal plan:
to be rescued from eternal condemnation. This plan was Divine in origin, redemptive
in purpose and designed for humankind. It was for -  אָ דָ םman 3, fulfilled by the Second
2F

Adam, the Son of Man-the Son of God, Jesus the Messiah, God Incarnate.
Consequently, Jesus is the builder of the church. Historians are still writing the
history of the spread of the Christian church today. This research will study the
Maltese church history as an Evangelical and Pentecostal field of study. Roman
4

Catholicism holds the majority membership on Malta, with about .03% born again
believers, who would be classified as Evangelicals. As a Maltese native having
always lived in Malta, the author is a pioneering pastor and educator in the Maltese

אָ דָ ם: Adam-human being representing all sinful humans needing salvation by Christ, the
second Adam (1 Cor. 15:22; 45).
3

4

This percentage is the calculation of pastors who agree that Malta has about 1500 believers.
However, Joshua project states that Evangelical Christians total 1.54%. If in 2018 Malta had a
population 432,000 (Worldometers, 2019), that would indicate Malta would have about 6652
Evangelicals. This amount is far from reality.
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Islands. His passion for orthodox doctrine, discipleship, and pioneering has created an
interest in the development of the Maltese Evangelical and Pentecostal denominations
and other groups. The Maltese people, the Maltese Evangelical and Pentecostal
communities, and the church in general, need an analytical history of its development.
It is part of the continued development of church history throughout the ages. As
small as the church may be, the work of God and the struggles of the fledgling
Evangelical and Pentecostal church deserve to have its history on record.
An Introduction to the Topic: The Value of History
The Value of Maltese National History
The Island of Malta, situated in the middle of the Mediterranean Sea, has a
5

long history beyond the Egyptian pyramids. Recently, researchers from Queen’s
University Belfast discovered that the first inhabitants arrived at about 5900 BC
(Gallagher, 2018). This conclusion was made by DNA analysis, which revealed that
the first inhabitants came from different areas of the Mediterranean, as well as from
Europe and Africa (Caruana, 2018). Maltese history is rich in many cultures,
including Phoenician, Punic, and Roman. Main religions, such as Judaism and Islam,
were also part of the formation of the Maltese culture. All of these left their religious
influences and artifacts that are scattered all over the Island. A 500-year ongoing rich
history of Roman Catholic Christendom and its stronghold from several centuries
formed Malta’s religious ethos. Nevertheless, the history of the MPEC is diminutive
and scarce. Consequently, this dissertation will produce an analytical study of the

5
The Paleolithic controversy is the theory that the Islands’ history goes far beyond this age.
However, for theological reasons, and because this research is not concerned with Maltese Pre-history,
this topic will not be discussed.
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MPEC, which will add to the academic world another study that would enrich Maltese
history.
The Value of Maltese Evangelical and Pentecostal History
The writing of national church history is an important enterprise (Hughes
2010, 141). As previously stated, Malta is a small country with about 0.03%
Evangelical and Pentecostal Christians. Since the MPEC is small with about fifty
years of history, it is imperative to write an academic account of the catalysts that
caused events and their development. The local churches are few and varied with
several peculiarities. Nevertheless, the difference between denominations and
6

independent churches still merit a written history.
Hughes (2010, 380) states that one should not worry if one’s church does not
have a long and esteemed history like other churches. In the next few decades, a
church may also rise to the same stature as churches in larger countries. He claims
that “A church history can help a new church grow, because it adds to the church’s
credibility in the community.” The author is a member of the International Pentecostal
Holiness Church (IPHC) and a student with the Assemblies of God’s Global
University, USA (GU). He agrees with accountability and believes in apostolic
heritage, even if Maltese Evangelical history is not likely at this time to reach a large
reading population. Nevertheless, the information will be available for later historians
to use for further research.
The Book of Acts contains vital historical information regarding the beginning
of the universalism of the Church, as Jesus commanded in Matthew 28:18-20. Paul,
the Apostle, took the Great Commission seriously and, empowered by the Holy Spirit,

6
For this paper, the term “independent churches” refers to those groups that do not believe in
denominations and are not affiliated with other established churches on the Islands.
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brought the gospel to Europe. The account in Acts 28 describes the Apostle’s
unprecedented journey to Malta, from where the Maltese church history starts around
AD 60. However, this dissertation is limited to more recent Maltese history. It
describes the area related to establishing the first Maltese Evangelical movement,
especially the first Maltese leadership’s calling to lead the fledgling church.
Nevertheless, Protestantism and Evangelicalism on the Island was mainly
established after 1814, after Malta became part of the British Empire in 1813
(Demanuele, ND). 7 The Anglicans, Methodists, and the Plymouth Brethren and
Scottish churches established themselves to serve the British military personnel and
their visiting families (Fawthrop 1963, 5). These are the first official Evangelical
churches in Malta. Many years later, missionaries established the first Maltese-led
Evangelical church in 1982 (Fenech 2018; Caruana, 2018). 8 However, the religious
history of Malta goes back six-thousand years. It will be shown that political and
religious forces worked together to prepare the world and Maltese history to bring the
Evangelicals to Malta.
Since this research aims to compose an analytical history of Evangelicalism
and Pentecostalism, one asks the question: “Is there a particular value to researching
this recent Maltese church history?” Consequently, the research described the value of
researching Maltese church history as a necessary part of the national history and to
demonstrate the value it has for the present and future of the Evangelical and
Pentecostal churches in Malta. This section is describing the crucial concept of

7

This is general information that is well known by Maltese and is a topic that was taught in
Maltese schools.
8

Personal Interviews. See References.
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“value.” It is then necessary to emphasize that the value of this study is to learn from
history.
Both accomplishments and failures mark the brief history of the Maltese
Evangelical and Pentecostal churches. Pastoral malpractices, rebellious attitudes,
doctrinal differences, heresy, or the result of moral downfalls caused several setbacks
to the church. Nevertheless, persistence by several individuals made inroads in the
Maltese Catholic culture. These include working permits for missionaries, building
permissions, evangelism, media, local ministries and education, and an accredited
Pentecostal school. Subsequently, understanding the Maltese Evangelical and
Pentecostal church history is imperative to learn from past mistakes.
Problem Statement
This research seeks to address the lack of formal recorded historical accounts
of the Maltese Evangelical and Pentecostal churches that leave significant historical
events without a dependable recorded history. It seeks to describe the efforts,
difficulties, and success of the first Evangelicals—the Methodists and the Plymouth
Brethren. These churches were the foundation stones to establish the Maltese
Pentecostal and Evangelical churches. The research also seeks to analyze how formal
education could succeed or fail, impacting the formation of the national Evangelical
and Pentecostal churches. Additionally, the paper includes the history and
development of the first formal (Pentecostal) education, and its intended influence on
the Maltese churches’ future formation.
Therefore, this paper will be educative to both the local church, and the church
in general, to have available this analytical study. Scholars and church leaders will
then have available a dependable document to study further the events that could have
prevented church growth and biblical maturity.
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Subproblems
Subproblem One
Subproblem one will identify the ancient historical events that prepared the
way for the first Evangelicals to arrive in Malta. It will answer how the early
Evangelicals arrived in Malta.
Subproblem Two
Subproblem two will characterize how the first Evangelicals established in
Malta effected the Maltese Culture and how the Maltese reacted to the new religion.
Subproblem Three
Subproblem three identifies how the first Pentecostals arrived in Malta,
developing a primitive church with limited informal education available to the leaders
and the laity.
Subproblem Four
Subproblem four seeks to discover the cause of events of moral failures,
church splits, and the closing of churches, and the role education would have had to
prevent or minimize these problems.
Subproblem Five
Subproblem five identifies the missionaries that introduced GU to Malta and
the development that established formal education on the Maltese Islands.
Subproblem Six
Subproblem six would seek the answer whether Maltese leadership took
formal education as a necessary tool for their ministry.
Purpose of the Study
Malta has a long history of Christendom. Historically, Malta was the Christian
bastion in the European Union because it held firm in resisting divorce, gay marriage,
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gay adoption, and sexual fluidity. However, Malta capitulated to secular forces for all
these except abortion 9. Recently, powerful forces of change are working to legalize
prostitution, abortion, and euthanasia.
Christian Evangelicalism was established in Malta by the Methodists and the
Plymouth Brethren and later sustained by other denominations and Christian societies.
However, there is no available literature adequately published to give an analytical
description of the Evangelical church’s Maltese history and the subsequent
establishment of the Pentecostal movement. 10 On the Maltese archipelago, with more
than six thousand years of history, 11 the twentieth and twenty-first-century emergence
of Maltese Evangelical and Pentecostal churches merit scholarly documentation of
their field in Malta’s history.
This research gave an overview of the prior history of Malta, starting with the
Phoenicians, followed by the Punics and the Romans, including the arrival of St. Paul,
the Byzantines, Judaism, Islam, the Normans, the Knights of the Order of St. John,
and the Great Siege of 1565, as the religious and political historical context of the
Island. Of particular significance for the introduction of Protestantism was how the
French took over the island during the last days of the Knights in Malta, which
became the motivation for change when the Maltese asked the British to save them
from the French. This was when the Evangelicals and other Protestants came to Malta

9

At the time of writing, movements from local and EU countries and local politicians are
pressuring the government to start “a serious discussion on the matter.”
10
There is one book with claims to be the history of the Evangelical and Pentecostal Church.
The author will refer to it in a later section of this dissertation.
11

Malta has the oldest religious temples in the world 3600-3200 BC. The Mnajdra Temples
are a UNESCO heritage sight.
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in the early 1800s. The Plymouth Brethren provided the first Evangelical worship
place to the Maltese, still in use today. 12
This investigation produced the first analytical study of the history of the
Maltese Evangelical and Pentecostal Churches, which arose in the twentieth and
twenty-first centuries. The research methodology included original interviews of
church leaders and members identifying the forces of change and the currents of
thoughts at work that formed the first Maltese and Pentecostal churches.
Several hurts that caused splits and several fallen leaders left a mark on the
Maltese churches, resulting in several churches closing entirely. Furthermore, several
churches hold doctrines which deviated from Biblical orthodoxy. The researcher
hypothesizes that the lack of local formal Biblical, theological, and ministry education
for church leaders was a significant factor in these specific deviations from
orthodoxy.
The study’s purpose is to produce an analytical history of the MPEC
beginning when Maltese pastors began leading the indigenous churches leading to the
first denominations, including the establishment of Global University in Malta. This
dissertation aims to show that historical research of the MPEC is a study that will
produce new knowledge in the field of church history, specifically to the Islands of
Malta and Gozo. Above, the paper introduced the study and stated the problem, which
will direct the research for describing the analytical history of the MPEC. The
research also discusses the Maltese’s long religious history and refers to a point when
Evangelicals and Protestants made their inroads in a Roman Catholic-dominated
country.

12

The reason for this history is to give a clear picture of the Maltese religious development.
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The paper described the rationale for the study by first using a biblical
precedent to give an accurate presentation and interpretation of history. Church
history started with the New Testament. The book of Acts gives the history of the
developing primitive church and gives the first indication of Christianity in Malta.
Consequently, the history of the Maltese church, in general, deserves to include the
history of the Evangelical and Pentecostal movement.
The research mentioned the limitations that exist regarding academic work of
Maltese Evangelical and Pentecostal history. Up to this writing, no such research has
been done so far at the University of Malta (Camilleri 2019). 13 However, several
newsletters covering several years of ministry and other literature do exist, and they
are excellent primary sources. Most writers and participants are still living and were
available for interviews and clarifications, which is a strong point of this paper.
The Rationale of the Study
Church History Has a Biblical Precedent
Maltese church history writing goes back to the first century, which the Bible
records in the New Testament and other related writings. The church has the privilege
of entirely trusting documents handed to her by the Holy Spirit’s inspiration (2 Tim.
3:16; 2 Peter 1:20–21). Nevertheless, interpreters of the Holy text need to examine
several factors in order to find what the author meant and what the readers were to
understand at the time of writing (Klein 2004, 8). Therefore, examining the original
language, social and political events, and geographical studies are needed to learn
what the Holy Spirit wanted to initially state to the primitive church. Then, after the

13

This information was given to the researcher by Fr. Rene Camilleri. He is the senior lecturer
of dogmatic theology at the University of Malta. He stated that since he has been lecturing at the
faculty of theology, he never came across a history of the Evangelical church in Malta (February 4,
2019).
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modern church understands the original intent (Gibbs, 1978), she will apply the
principles deduced by scholarly research methodology. Consequently, correctly
interpreting the Scripture produces the biblical history of the primitive church (2 Tim.
2:15). In the same way, careful examination of the available documents must produce
an accurate account of events for future researchers.
Church History Includes History of Local Churches
In principle then, researchers, in general, cannot ignore the past of their
particular field of study (Bradley 1995, 162). Similarly, church historians, studying
ecclesiastical history, have the same responsibilities not to ignore the universal
church’s past in its national settings. It would also include the history of individual
local churches and specific actors of Maltese Evangelical and Pentecostal Churches.
The New Testament gives the modern church its apostolic heritage. The divine
writing depicts the history of chosen historical first century churches. This is the first
church history written, which was inspired by the Holy Spirit. Therefore, a study of
Maltese church history is necessary, both for the nation and its interests.
The Breadth and Width of Church History
Pelikan (1971, xiii-xviii), states, “Church history is the broadest of all the
traditional disciplines dealing with the church’s past.” The discipline of church history
encompasses the church’s practice and the church’s philosophy; it studies dogma and
its intersection with society and the larger world (Bradley 1995, 176-178). Everything
that churches have done through the ages, events as significant as the Great Schism of
1054 and as small as starting a local church in Malta in the 1980s, is church history.
The first was a force of change for the universal church; the second was the extension
of God’s Kingdom on a small Island. Both events affect the development of the
church.
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The Focus of the Research
As a broad field, church history is also the essential discipline of historical
theology (Bradley 1995, 216-219). Therefore, the history of theology is also an
integral part of church history. Theology teaches about God. God is holy, righteous,
merciful, and forgiving. Biblical theology teaches about the sinful nature of humanity,
exhibited in sinful behavior. It also speaks about the new creation as a new way of life
and character development known as the Spirit’s fruit. This development implies that
holiness and exemplary behaviors, or the lack of them, are part of the church
development, or lack of it. This study deems it imperative to include the spiritual
development aspect of education at any ministerial curricula level and be continuous.
Additionally, continuous spiritual development needs to be present, and a
responsible body oversees accountability for the gospel minister. Some Pentecostal
denominations and churches teach holiness and the fruit and the gifts of the Holy
Spirit as imperatives 14 to Christian life (Smeeton 1984, 237). Independent
Charismatics emphasize power gifts (Cairns 1996, 492) such as healing and prophesy,
without genuine concern of holiness, but more concerned on power and feelings
(Clendennen, 2019). Biblical teaching will show that Pentecostal power is also to live
in holiness. It is then imperative to understand the history of the church in general,
and the local church, focusing on the Holiness and Pentecostals 15 of the late
nineteenth and early twentieth centuries. The local church is the place where people
learn about God’s holiness growing in the fruit of the Spirit. It allows God to manifest

14

The author is using this term having in mind the indicative/imperative motif verbs in

Ephesians.
15
Since the Holiness and Pentecostal churches were the outcome from the Methodist church,
the author considers that this connection is important for the MPEC’s history.
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the church’s dynamic life manifesting ministry and manifestation gifts (Underwood
1984, 77) and the church giving glory back to God.
Bradley and Muller (1995, 216-219) states that the history of Christian thought
functions as the primary discipline of historical theology. Without them, both doctrine
and the history of dogma 16 cannot really function, “because the doctrines themselves
(and dogmas as a special case of doctrine) can only be understood in their
fundamental religious context and concerning the way Christians were living,
thinking, and acting in society, that is, concerning a broad Christian history of ideas.”
Therefore, knowing what dogmas and doctrine the Evangelical and Pentecostal
churches held can explain why serious schisms occur, and churches closed. In
contrast, others appear from nowhere during the short history of existence.
What Bradley states is understood very well by church leaders on a small
island, who have been pastoring since the start of Maltese Evangelical and Pentecostal
church history. Some of the Maltese leaders experienced first-hand the effect of
theological systems, or the lack of them, in developing the Maltese churches. The
pioneering church made several mistakes because of a lack of education, including
biblical leadership training (Caruana, 2019). Although the churches positively
impacted society in several aspects, it still suffers the effect of lack of formal
education today.

16

There is an important distinction between the terms doctrine and dogma. For example,
doctrine explains when the rapture (if there is one) takes place, how long is the tribulation, and similar
teachings. One’s beliefs does not affect the important dogmas, such is the Divinity of Christ, the Trinity
and salvation by grace (Bradley and Muller 1995, 203). Dogma then is that belief that Christians must
hold as fundamental to faith (Corduan 1990). Acts 16:4 states, "As they went on their way through the
cities, they delivered to them for observance the decisions (δόγμα) that had been reached by the
apostles and elders who were in Jerusalem.”
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Hypotheses
Kumar states that the research is based on historical facts, and therefore, it
does not require hypothetical statements (Kumar 2014, 264). However, an essential
aspect of this study was to assume that Christian education and ministerial training,
which should include accountability, would have minimized the MPEC from
undergoing spiritual downfalls, splits, and the related hurt. Furthermore, several
churches hold doctrines that deviated from Biblical orthodoxy, including the
perception of holiness and sanctification in ministers’ lives.
Therefore, this research hypothesized that the lack of local formal biblical,
theological, and ministerial education, including moral ministerial ethical principles
and accountability for church leaders, was a significant causal factor in these tragic
instances of deviation from doctrinal orthodoxy and ministerial characteristics. The
literature available and the interviews conducted during this investigation concluded
that the assumption was valid.
Limitations and Delimitations of the Study
Limitations: Research Sources Availability
Since Maltese Evangelical and Pentecostal history is relatively modern
history, written sources are limited. Nevertheless, the research’s strength was in the
advantage of having available the testimonies of living key witnesses and individuals,
who will participate in the research. Living testimonies were primary sources, because
they lived during the study’s timeline (Leedy and Ormrod 1989, 172). George Stotts,
a church historian, stated that “in writing a book or a dissertation there is no better
bibliographic material than oral interviews, letters, diaries and the like” (2019,
personal correspondence). Therefore, according to Stotts, the newsletters, written by
missionaries, pastors, and other church workers to record their work relating to their
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ministry, were primary materials. These sources were also valuable for the integrity of
the research. Furthermore, most persons that the research approached regarding this
study offered their assistance to partner in this project. These included Maltese and
foreign primary and secondary sources who provided their original writings.
Several participants are the pioneers of the first Maltese Evangelical and
Pentecostal works in Malta. They include pastors of Maltese origin who are still in the
ministry. One of the primary sources, unfortunately, recently passed away. However,
his daughter had an excellent recollection, in her young age, of going to the Brethren
church. The daughter also wrote her accounts based on her father’s own experience.
She offered to give an interview. One other lady, a board member in the first church,
called “The Maltese Evangelical Church,” was willing to share her recollections.
Written Sources
The raw material provided for this research paper shows had a modest pool of
original written material available. The documents’ veracity could be tested, because
the writers are still living, relatively easy to contact, handed in the materials
themselves, and were willing to partner in the research project. In other words, it was
genuine material. “Genuine,” does not mean “accurate,” because the investagation
observed some inconsistencies in the approach to specific events. One can understand
this since people are all biased with their personal opinions. Nevertheless, the
research’s success was partially depend on the primary sources’ availability to
triangulate information for clarification and veracity of the event. Authors produced
these documents during the research timeline (1970-present). This sustained the
validity, reliability, and relevance of the investigations to research the topic.
A published book exists called, An Epistle to the Maltese, by Tony Zarb
Dimech. Zarb’s goal was to write a history of the Pentecostal and Evangelical
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Movement in Malta. He used some of the materials that the research participants
offered to this researcher. However, Zarb’s research is very biased towards the Word
of Faith movement and does not refer to churches and ministries established long
before the time of his writing. This book is useful in the sense that Zarb compiled
some of the events 17. However, it does not mention how and why events have taken
place, resulting in the defragmented situation the Maltese Evangelical Church is in
today. “The task of the historical researcher is not merely to describe what events
happened but to present a factually supported rationale to explain why they
happened” (Leedy and Ormrod 1989, 172).
Delimitations
This historical research boundary is limited to the period of the events that
some Maltese were saved, and pastors became leaders of Maltese churches in 1970 to
late 1980s. The research paper will develop to give an account of the process of how
GU became established in Malta. The paper will accomplish this by recording several
AOG missionaries’ work and how the AOG finally entrusted a Maltese national with
the school. Therefore, the exploration will not refer to or provide exhaustive history of
churches that were not connected with this event. The investigation will also provide a
brief history of early Evangelicalism in Malta. References to Protestant churches will
be made to provide background information and contrast the different denominations’
characteristics.
Certain critical historical events including ethics took place in the fifty years
of Maltese Evangelicalism. However, for ethical reasons, these events were left out

17

Zarb.

This research will refer to the original documents as primary sources and will not refer to
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since the persons involved are still alive at the time of writing. When necessary,
names will have aliases for the sake of data protection required by law.
As much value as the Maltese Bible’s first translation has, this paper will not
record this in its history. First, several books and papers are addressing the research.
Secondly, although it was one of the most significant Christian education events, it is
not relevant to this paper. The research will refer to this history, however.
Basic Assumptions
This study’s basic assumption was that the sources mentioned above would
remain available until completing this research. There were several reasons why they
could not remain available. Some of the prospective participants would not be willing
to continue the interviews; material promised would not be provided, and participants
would not seem to be objective in their presentation of events. However, the research
assumed that most participants would be willing to offer their information.
Furthermore, they would want to be objective with the events as they perceive it. This
research program received a significant number of documents from ex-missionaries
living in different continents who were excited about the project.
Oral accounts do not have a consistent quality, which is the advantage of
written documents. However, since oral participants were an essential factor in this
research, it was necessary to be aware of these disadvantages. A definite disadvantage
to the research was the distortion of recollections of the historical events. This could
be the result of memory confusion. However, subjectivity is an inescapable reality.
Personal bias, personal values, and the participant’s church-political agenda were
some of the factors that could distort objectivity. Another disadvantage this research
encountered was the interviewing of individuals who have been perpetrators of the
actions that caused hurt and splits in the church. The same was perceived by some
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who felt that they would not want to talk about events that took place as not to
“slander” or discuss others’ sins.
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CHAPTER 2
REVIEW OF RELATED LITERATURE
Church History Records
Sources are available from missionary organizations that sent missionaries to
Malta throughout the years. One of the primary sources is the history book called
“The Floriana Story.” It is an account of the Methodist Church in Malta, written by
Erick Fawthrope in 1963. A Presbyterian retired pastor, Colin Westmoreland,
provided for this research a copy of this rare book. The information in this book is an
excellent background for the setting of the MPEC, especially the opposition that
existed against anything which was not Roman Catholic.

36
CHAPTER 3
METHODOLOGY
The Purpose of the Study
The study’s purpose was to produce an analytical history of the MPEC,
starting by a brief Maltese history as background which led to the arrival of the first
Evangelicals and Protestants. The historical development led to the time when
Maltese pastors were first saved and later began leading the indigenous churches.
Furthermore, the research gives the account of when the Maltese authorities
accredited the first Pentecostal theological school.
Approach to Investigate the Identified Problem
Study Population
The population and its demographic characteristics were the MPEC
community. The respective denominations, their subgroups, and other independent
churches were the chosen subjects. The research included all genders and responsible
age groups. The research included the personal experiences of several individuals. It
listed forces that were at work and brought changes that were catalysts to forming the
Pentecostal and Evangelical movements and divisions caused by these agents during
the inception and early development.
Specific groups within the population are:
1. Several pastors and church members. At least four key ministers saw the
birth and development of the MPEC.
2. Missionaries and missionary pastors who were responsible for the birth of
the MPEC.
3. Church members (or ex-members) who attended the churches when splits
took place. These splinter groups were essential to finding out why
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different groups were formed and why they decided to leave a church, join
the other, or stopped attending. Some split a church to start another. There
are an estimated twenty-five churches and groups spread throughout Malta
and Gozo and include about 1500 attendees. Several of these participants
shed light on the “who, what, when, and where” of the early account.
4. Protestant Ministers who saw the Maltese church begin in Malta. One of
these participants remarked that he had concerns about installing untrained
pastors to the office during those days, a practice which is still taking place
at the time of writing.
5. Roman Catholic scholars. The research secured the participation of Roman
Catholic priests. One of them is a historical writer, and another is the
senior lecturer of Dogmatic Theology in the University of Malta.
Setting
The community studied in this qualitative research is the MPEC communities.
The investigation describes some religious-related events in history, which explained
how the first MPEC churches started. The paper’s emphasis was on the time when
Maltese became leaders in the MPEC. This was the vision of the first non-Maltese
missionaries and remained until their departure. The two denominations’ main
differences are their hermeneutical stance on spiritual gifts, man’s free will, and
eschatology. The MPEC churches consist of two main groupings: Pentecostals and
Baptists. They are limited in their membership and are multicultural. There are three
main Baptist churches, two classical Pentecostal denominations, and several other
independent spiritual gifts-believing churches.
Interviews were conducted for this paper to receive information from primary
sources who were the key leading players for MPEC to be born in Malta. Interviews
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took place in hotel lobbies, church buildings, and via the internet to Norway and the
United States of America. The research interviewed missionaries in the UK to connect
those who had supportive roles to the fledgling MPEC churches. The study also made
use of original written sources sent electronically or by mail.
Procedure
Concerning “study design,” Kumar (2014) states, “The main focus in
qualitative research is to understand, explain, explore, discover and clarify situations,
feelings, perceptions, attitudes, values, beliefs, and experiences of a group of people”
(132-133). Therefore, the study design required in-depth interviews with contributors
and relevant groups. The exploration examined churches’ cultural characteristics
(ethnography); participant observation was also necessary. The paper attempted to
identify the subjective experiences because of the limited existent material documents
which needed concordance with several witnesses. The concordance is essential
because of the causes of changes that took place during the MPEC devoloping history.
The research made use of questionnaires to gather data concerning the perception of
ministerial education for the MPEC ministers.
Several newsletters and personal notes were available to the paper.
Inconsistencies were evident when triangulating events. The problem of bias was
present and expected in this kind of research. Nevertheless, after examining the
available documents and in-depth interviews, the research paper clarified feelings,
perceptions, and attitudes as the responders and participants interact with the research
about the why, who, and where of the events. Therefore, it presents an accurate
conclusion of the facts based on the information provided during the study. This
historical-theological study referred to hermeneutical systems, or the lack of them,
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that affected the fifty years of Maltese church leadership of the main MPEC on the
Maltese Islands.
Data Analysis: Description Data Collected
The nature of this historical study is qualitative. The data collected was in the
form of written materials and recorded audio. The data was collected mostly in the
form of written materials, such as newsletters, newspapers, and reports. However, the
main gathering of the data came from interviews. The methods of interviews that took
place were structured, semi-structured, and unstructured in form. During the
interviews, participants spoke freely which several times led to unstructured
interview. For example, asking a pioneering pastor the question, “how did your
church start?” was enough for the participant to mention events that were the catalysts
that led to the starting of the church or group. The different responses and similarities
were used to quantify the forces that led to several events in the Maltese Evangelical
and Pentecostal churches. “There are no absolutes in the world of interviewing,”
states Irving Seidman (2013, 25). It was challenging to formulate questions in line of
inquiries that the research needed to adapt to focus on gathering as much objective
data as possible. Every word that people use in telling their stories is a microcosm of
their consciousness (Vygotsky 1987, 236-237).
The researcher used Microsoft Office for his writing. He also used Xara
Designer Pro + for graphic design.
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CHAPTER 4
THE METHODISTS ARRIVE IN MALTESE
ENTHUSIASTIC TRADITIONALISM
Early History
Malta was considered an island passionate about her religion and values. The
religious history of the land goes back beyond the time of Abraham. History records
the religious fervor of the Islanders. The religions, Judaism, Islam, and the Roman
Catholic Church caused the Maltese to evolve into a religious traditionalist people.
Catholicism had firm control over the people. Catholic spirituality conditioned its
followers to resist anything that differed from its religious tradition passionately. As
of the writing of this paper, the Maltese Constitution declares the Roman Catholic
Church is the island’s religion 18 (Justice Services 1964, 7) and this was confirmed on
February 16, 2020, by Robert Abela, the new incoming Prime Minister of Malta.
However, in Malta, freedom of worship is lawful, as it was during the British rule for
British subjects. Historically, the Evangelical church that spearheaded the
breakthrough of the bastions of Maltese Catholicism was the Methodist Church.
St. Paul and Maltese Christianity
Acts twenty-eight describes the event of St. Paul’s shipwreck in Malta and the
first recorded account of how the gospel reached the Maltese Islands. This event is
essential for Maltese Christian history. Besides being renowned for biblical narrative,
the Pauline following was significant to connect the knights of St. John to the Maltese
centuries later. Acts twenty-eight describes the Apostle’s unprecedented journey to

18

Article 2 of the Constitution of Malta. (1) The religion of Malta is the Roman Catholic
Apostolic Religion. (2) The authorities of the Roman Catholic Apostolic Church have the duty and the
right to teach which principles are right and which are wrong. (3) Religious teaching of the Roman
Catholic Apostolic Faith shall be provided in all State schools as part of compulsory education.

41
Malta, from where the Maltese church history starts around AD 60. Paul and his 276
traveling companions remained in Malta for three months. Maltese tradition states that
St. Paul is the Father of Maltese Christianity, thus referred to as “Paul our Father” and
“Our Father of Faith” (Archdiocese of Malta, 2020). Questions arise about how much
the Romans would have allowed Christianity to openly take root on the Island,
especially in the AD sixties. In ancient times, the Maltese worshiped the supreme
deity of the Baal, Melkart of the Carthaginians, Hercules of the Greeks, Beelzebul of
the Bible (Bass 1971, 29), and the goddess Juno, and others including Pollux Castor
patrons of sailors, Prosperina, and Apollo. It is evident that during the time of
Claudius Julius in the second century AD, a Maltese benefactor donated towards an
altar dedicated to Apollo. In 1747, an inscription was discovered in the temple.
Maltese archeologist Antanio Anenetto Caruana wrote a report on this finding in
1882, 89. A copy is found in the Maltese Public Library. (DEM 1976, 106).
Allowing a new religion to substitute a polytheistic culture for a new
monotheistic religion in three months is not reasonably possible. It would have been
easier to add Paul to the Pantheon, after surviving the snake bite, than substituting
their “e)qeloqrhsk/a.” 19 Furthermore, archeological remains, including those of the
extensive Maltese Catacombs, are not enough evidence to prove otherwise. The
present existing research does not provide enough information about when
Christianity was firmly planted in Malta. However, the official date could be in AD
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This religious term is found once in the New Testament (Col 2:23). Translations render the
term in different ways to try and imply the meaning of man-made-beliefs. The KJV translates the word
“will worship,” while the NKJV improvises the translation to “self-imposed religion.” The NASB
translates it “self-made religion.” Kittel states that the term “seems to have been coined by the author to
denote, not an affected piety, but a piety that does not keep to its true reality, to Christ, but is selfordered” (1972). Therefore, as Paul preached a faith different than the Roman-Grecian traditions, so
did the Bible believing Evangelicals and Pentecostals, preached a gospel that was very different than
what the Catholic Church teaches to the Maltese.

42
535, when the Maltese Islands and Sicily were incorporated into the Byzantine
Empire (McDonald 2016, 57).
Paul in Malta and Maltese Cultural Religion
Nevertheless, Paul did arrive in Malta, and he did indeed preach the gospel
with the power of Christ, healing the sick of the Island, including the father of the
Πρῶτος, Publius (Acts 28:7). Since the Bible refers to Paul’s ministry in Malta, one
can conclude that Paul would naturally preach the gospel wherever he could. The
research bases this presumption on what the Bible teaches about Paul’s zeal for
Christ. Paul considered, “woe to me if I do not preach the gospel” (Romans 1:13-17; 1
Corinthians 9:16). However, there is no evidence for this at all (Bonanno 2005, 199).
Furthermore, one can assume that the Evangelists had the freedom to share the
gospel with those willing to listen. Since the shipwrecked lost everything, the Maltese
treated them graciously and sent them on their way with generous gifts. Wiersbe
(2009. 170) ascribes the Maltese’s generosity as a response to the healing of Publius
and their people (Acts 28:9-10). Paul’s extraordinary rescue from the Northeaster
violent storm, the serpent’s bite, and his gifts to heal would undoubtedly arouse the
Islanders’ interest in who Paul was (2009, 170). However, because of his spiritual
convictions, Paul would want to have attributed the protective and healing power to
God as he did in Lystra (Acts 14:15-18).
The Maltese attempt to deify Paul was not his first experience, and not the first
for Luke to record. By this time, the Greco and Roman culture would have been deeprooted into the Island’s values, similar to the Lystra account (Acts 14:8-18). Mystery
religions often identified miracle makers with divinity (Keener, 1993). Therefore, the
Maltese, like the Lystraians, identified Paul as a god (Acts 28:6). Keener and Walton
(2016) also state that Jews and Gentiles believed that persons with a higher kind of
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spirituality might experience superior protection from God or the gods. Consequently,
in the experiences mentioned in Acts, the Gentile’s customs were to venerate such
people as partly divine.
Maltese Religious Expressions
However, the Maltese people’s superstition did not come only from the
Romans. The Phoenicians, before them, brought the Egyptian cultus of healing. There
is some evidence of these practices during the Phoenicians and the Punics settling of
Malta (Ventura 1997, 7-17). The two civilizations believed in the daily dangers of
life. They believed in the myriads of spirits that saturated the universe and influenced
that natural process of life. These spirits were responsible for sicknesses, misfortunes,
and the like. The Phoenicians had several holy places dedicated to different deities to
meet their healing and protective needs. The belief included magical powers that
could exorcise the spirits, concepts that the Romans also practiced. These would
consist of talismans, incantations ascribed on papyrus strips just like the one found on
various tombs scattered around the Maltese islands.
In modern times, strengthened by Roman Catholic non-biblical theology,
Maltese pray to dead people so that they can mediate on their behalf and expect
miracles due to their mediation. The priests’ power and authority and their ability to
change bread and wine to the literal body and blood of Jesus make the Maltese,
especially in earlier centuries, fear the priests and submit to their teaching. The
Maltese followed similar approaches towards healing by using unbiblical, pagan
spiritualities. When the first Evangelicals and Protestants arrived in Malta, they faced
these doctrines that the Maltese defended wholeheartedly. The “e)qeloqrhski/a”
practices revealed to the first Evangelicals how much need the Maltese had for
biblical education.
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The Order of the Knights of St. John
Malta-The Refuge Island for the Order
This section’s writing will only concentrate on the Order’s role in the context
of the Evangelical establishment on the Maltese islands. The writer assumes that the
readers would be familiar with the Order of the Knights of St. John. The Knights lost
Jerusalem, and they transited to Rhodes after their expulsion, leading to the Order’s
new home in Malta. The Knights stayed in Malta for 268 years, 20 during which the
famous 1565 Great Siege took place.
In the Maltese context, between the twelfth and eighteenth centuries, the Order
experienced several forces of change caused by the military, political, and economic
fluctuations (Freller 2010, 7). Islamic pressure caused the multinational institution,
led by Grandmaster L’Isle Adam, to evacuate Rhodes and re-establish in Malta. It was
the Grandmaster La Valette that withstood the Turkish assault in Malta. Later,
Grandmasters turned Malta into a center of Mediterranean corsairing (Wettinger,
2002) and imitated the Central European absolutist princes. 21
The Maltese Pauline Identity and the Knights of Malta
Maltese history interlinks with Christianity (Byzantine and Latin). The strong
traditional belief that Paul stayed in Malta, and the related events, up to this day, gives
the Maltese a distinctive Christian identity. The Maltese cult for St. Paul was already
very well established at the Knights’ arrival in Malta (Azzopardi, 2011). Maps of the
era drawn for the Knights are evidence of the Pauline cult (Freller, 157). The chaplain
of the Order and uditore to Grad Master L’Isle Adam, Jean Quintin d’Auton, arrived
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The knights arrived in Malta in 1530 and left the in 1798.

21
Absolute princes is sometimes used the same as “absolute monarchy.” It is a kind of
monarchy that holds itself about all written law, legislature, or customs. This supreme autocratic started
to decline during the French Revolution.
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in Malta a few months before the main contingent of the Order in 1530. Freller quotes
him to have stated, “The local people are very religious … there is a special cult of St.
Paul who is worshipped all over the island” (2010, 156-157). This theological and
ideological spiritual framework was necessary for the Order to win the favor of the
Maltese. The chaplain’s observation was an essential religious pillar on which the
relationship between the Order and Maltese was to build.
The process of establishing Christianity on the Island had started centuries
earlier. During the Norman times, the Cathedral was the seat for Malta’s Bishop,
although not all bishops resided in Malta (Freller, 161; Dalli and Cilia 2006, 85) or
were Maltese. During 1615-1633, Baldassare Cagliares was the only native Maltese
ordained as the Bishop of Malta (Cathedral Archives, 2019). What is essential at this
point is that the Pauline cult was the main factor for the Knights to establish religious,
political, and cultural support (Freller, 189). Their efforts pleased the Maltese. The
Mdina and Rabat area, where St. Paul was supposed to be living in a grotto,
eventually became an area of an international religious center up to this day of
writing.
The many magnificent church buildings that one can see on the Maltese
Islands are dated from the Orders’ period in Malta. Furthermore, several other
religious orders established themselves on the islands between 1370 and 1492 (Pentin,
2010). The rivalry between the Knights, the Bishop, and the Inquisitor was continuous
(McDonald 2016, 113). However, the conflicts did not interrupt local Christianity
(Pentin, 2010).
The Great Siege of 1565 gave the Knights a great victory in Christendom and
established the Order as the heroes of faith. Donations to the order were given from
several sources so that the Order would rebuild the fortifications and the new fortified
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city (Vella 1980, 20). However, over the years, and under several Grandmasters, the
Order became bankrupt. The bankruptcy caused severe tensions between the Knights
and the Maltese, which eventually led to the French occupation and later to the British
rule.
Economic Failure and the End of an Era
During the end of the age of the original Order of St. John, the economy
declined. The treasury was in disarray, and taxes were unbearable for the Maltese.
The authorities were also taxing game the Maltese hunted (Vella, 171). During this
period (1775-1795), the French Revolution took place, which had shaken the nobility
and the Orthodox Church, which was the primary supplier of knights and finance to
the Order. Moreover, the French Republic confiscated the Order’s properties, causing
untold suffering to the islanders. The loss of French financial supply and catalysts for
change in Europe caused the Order to drift towards the last bastions of the Ancient
Regime system, the lands of the German empire, and the new power of Russia
(Freller, 208). The Grandmaster Hompesch acclaimed and ratified Czar Paul I as the
Orders’ protector in 1797 (Freller, 209). The Czar was not, in fact, interested in taking
the role of the Grandmaster of the Knights of St. John. However, as he was a practical
person, he recognized the Maltese Islands’ strategic value 22 (McDonald 2016, 129).
Eventually, Hompesh ended the St. John’s Order in Malta after 268 years of rule by
giving over the islands to the French.

22
Military powers always recognized Malta was recognized as an island with strategic
importance. The Methodists and others after them also recognized the geographic strategic importance,
but in spiritual warfare. This concept will be referred to below.
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Napoleon’s Invasion of the Maltese Islands
The complicated warfare history focuses on the French, the British, and
Russia. The latter two were fighting the French (Vella, 174). However, at this time,
Napoleon was making a name for himself. The Order’s new alliances, especially with
the Russian Czar was a pretext for him to attack Malta. He was careful to avoid
Nelson’s super-power fleet and, while making his way to attack Egypt, invaded the
Maltese Islands. The Knights’ capitulation with the French fleet’s arrival left the
Order in a state of panic and disarray, leaving the Island in the French’s control in
June 1798 (McDonald, 133). Malta then belonged to the French Republic.
The Maltese Revolt Against the French
The Islanders would soon revolt in response to the French government control
of Maltese affairs. It was especially true when Napoleon showed disrespect to the
church. He began plundering churches of their sacred riches (Pentin, 2010). Outraged
by the pillaging, and the unprecedented economic predicaments, which exhausted the
Maltese of their cash, a popular uprising began (Vella, 184). On September 2, 1798,
an auction of the Mdina Carmelite church’s properties was taking place. (Vassallo,
2019). Zerafa (2014) describes the event: “An angry and vociferous crowd had
gathered near the church. They could not suffer watching their precious and sacred
utensils going under the hammer! In that mayhem, the auction could not proceed.”
The Maltese suffered much watching their country passing on from one power to the
other. They decided to rise against the French and eventually asked the British to help
them.
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The British Rule and a New Epoch for Malta
The Islanders requested the British to protect Malta. The Treaty of Paris in
1814 confirms this 23 (The Napoleon Series, 2008). The British agreed to safeguard the
Maltese religious culture and other social rights. 24 This was not before tension arose
between the British Protestant government and the faithful Catholics and their clergy
(McDonald, 143). The British upheld their agreement with the Maltese, which was the
reason why the Evangelicals found much opposition in Malta as they gave witness
about Jesus and the Bible to the islanders.
Malta, then, became dependent on the Holy See instead of being overseen by
the Bishop in Palermo. According to Pentin (2020), all the bishops from 1831
onwards were Maltese, and the British government gave them the honor that is
usually due to army generals. Furthermore, as the population increased, several new
parishes were established. Thus, the British’s predominantly Protestant and
Evangelical military landed in Malta as the Maltese requested.
However, it is relevant to this analytical study to note that the Methodists were
not the first Evangelicals trying to break through the bastions of Catholicism in Malta.
The Catholics in Malta defended their church as rigorously as the Knights defended
their fortresses. The Inquisition punished severely anyone who defected to another
faith or anyone caught proselyting the Maltese. Maltese history reveals this truth by
what this research refers to as “The Quaker Attempt.” The reason for inserting this
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Article VII.—The island of Malta and its dependencies shall belong in full right and
sovereignty to his Britannic majesty.
24

British policy towards religion: “The Catholic Church is as much the established Church in
Malta as our own Church in England and it would be a flagrant breach of faith towards the people of
Malta and a violation of the understanding upon which they voluntarily placed themselves under the
protection of the British Crown, if any measures were now to be adopted implying that the claims of
the Catholic Church to be considered as the established Church of the island were to be disregarded”
(Lee, Hilda. ND)
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event here is because it will show the difficulties that existed for any non-Roman
Catholic Christianity, Protestants, and Evangelicals to evangelize the gospel of Christ.
The Quaker Attempt and Consequence
Up to this time of writing, it seems that the earliest record of documented
Evangelism in Malta is the account of Kathrine Evans and Sarah Cheevers. Both were
middle-aged married women and mothers who had the calling for Mission work. Both
Kathrine Evans and Sarah Cheevers were missionaries in 1653 (Grentz 2012, 3354).
They were on their way to Alexandria for mission work, and on the way, they stopped
in Malta on December 21, 1658 (Gill 2009, 258). While on the Island, the two
missionaries distributed Latin and French Quaker tracts and even had the boldness to
visit a nunnery in Valletta. A Franciscan Friar and two witnesses noticed their
attempts and informed Inquisitor Gilormo Casanate (Greta, 3327).
Other Franciscans also gave testimony that confirmed the women’s
proselytizing on the island. As a result, they were arrested and imprisoned by the
Inquisition in Malta, accused of proselytizing in Malta (2012, 3325). Consequently,
Evans and Cheevers were interrogated and charged with heresy. News, in a small
country like Malta, travels rapidly. The news of two English women preachers would
already be contra-cultural. Trying to convert nuns would have seemed a mortal sin.
Some Maltese may have remembered the public torture of a Maltese woman Sulpizia
de Lango in 1617 (Bonnici 1984, 469). However, Casanate was keen on torture
because he also tortured Fr. Simone Azzopardi and Fr. Gaspare Pringa, both Catholic
priests. Evans and Cheevers would have been told about the consequences of heresy
and proselyting, yet the female Quaker missionaries remained firm in their faith (Jude
1:2-3).
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One of the foundational dogmas in the Roman Catholic Church is
transubstantiation. 25 The line of questioning by the tribunal was about the said dogma.
The interrogators were accusing the women they have no life in them because they do
not eat the flesh and the blood of the Son of God. Gertz quotes from a written account
of the women who asserted their theological stance. “The Flesh and Blood of Christ is
(sic) spiritual, and we do feed upon it daily; for that which is begotten of God in us,
can no more live without spiritual food than our temporal bodies can without temporal
food” (Evans and Cheevers, 1663).
A personal visit to the cell 26 where the female missionaries were imprisoned
would instigate the visitor to understand the women’s suffering in a small way for
their “guilt” for preaching the gospel in Malta. It is difficult to really grasp their
emotions. Being a woman in an inquisitor’s prison, such as that of Casanate, was not
to be taken lightly. After all, the “Spanish Donkey” did cut women in half during the
Inquisition (Kleyman 2019).
In the spiritual realms, a battle was being fought, which began blowing on the
bastions of Maltese Catholicism. The Evans and Cheevers account portrays the
Roman Catholic response to anyone who tried to preach the Gospel of Jesus from
outside the church. The Roman church remained superior over the Maltese until
recent years. Even in the 1990s, Maltese Evangelicals were assaulted, 27 and several
saw others attacked during evangelism. It would have been much worse in the
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This dogma is still one of the difficulties that Maltese have when Pentecostals and
Evangelicals witness to Roman Catholics.
26

Appendix A

27
One day in May 1990, the author was evangelizing on a bridge at the entrance of the City of
Valletta. A man took offence for preaching “another religion” and tried to throw him off the bridge.
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nineteenth century venture when the British came to Malta. Thus was the environment
that the first Methodists encountered when they started their work in Malta.
The Methodists in Malta
This research will discuss the Methodist church’s contribution to the Maltese
Islands and how the denomination contributed to the theology of Pentecostalism and
Evangelism, which eventually took root on the islands. Other Christian, non-Catholic
churches arrived with the British, including the Plymouth Brethren. Their primary and
lasting contribution was the building, which they contributed to the early Maltese
church and is still in use today by a Baptist church. Both denominations were
obedient to the great commission and suffered persecution by the Maltese for being
obedient to Christ. Other denominations, such as the Anglican Church and the Church
of Scotland, compromised with the government and did not evangelize the Maltese.
Therefore, they are not included in this study.
Evangelicalsim and Protestantism
A clarification is necessary about how Evangelicalism and Protestantism are
used throughout this study concerning the Maltese Evangelical and Pentecostal
history. There is no easy way to define the several forms of Evangelicals. Therefore,
this paper will present a general understanding of Protestantism and Evangelicalism
with some limitations to meet this paper’s goals.
Usage of the Term “Protestantism”
The term Protestantism is a term introduced in the outcome of the Diets of
Speyer (1529) (Encyclopedia Britannica, 2021). It designated those who protested the
Roman Church’s unbiblical doctrines and practices (Water, 2006). Buck states that
the term Protestant was first given to those in Germany who followed Luther’s
theology, de facto protesting against a decree of Emperor Charles and Diet of Speyer
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(2015). The Protestants rejected the authority of the Pope, transubstantiation,
purgatory, and other non-biblical dogmas. Instead, they emphasized the authority of
the Bible as they understood it in their days.
The Protestant church branches into several denominations, depending on their
theology, administration, and practices. These include several groups of Evangelicals,
Pentecostals, and others. For example, both Baptists and Pentecostals are under the
one heading of Evangelicals; however, for this study, the two are separate from the
same title for the sake of the Pentecostal and Charismatic differences. Therefore, this
exploration would differentiate between churches of the Pentecostal (charismata)
faith from non-charismatic theology. The term Protestant also identified Calvin and
his followers. Nevertheless, today, it is a common name for “all those of the
Reformed Churches” (Buck, 2015). In Malta, the Roman Church refers to both church
groups as Protestants or sects negatively.
Usage of the Term “Evangelical”
William Tyndale treated the relative terms between evangelical and gospel in
the 16th Century (Hindmarsh 2011, 146). He referred to the Greek eu)agge/lion as a
term that signified “good, merry, glad, and joyful tidings, that maketh men’s heart
glad, and maketh him sing, dance, and leap for joy.” In his commentary about
eu)angge/lion, Tyndale expressed that the gospel must be preached throughout all the
world, calling for repentance and salvation in Christ. Tyndale referred to Christ’s life,
death, and resurrection and how Christ swallowed death and overcame eternal
damnation on behalf of humanity. Therefore, the saved person should be joyful in the
salvation that Christ gave humankind.
In England and America, Evangelicalism is often used to distinguish those
denominations and churches that believe in the divinity of Jesus and His atoning
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sacrifice from those that do not (McClintock, 2006). However, it seems this definition
is too broad and vague. Therefore, this study will use “Evangelical” to refer to
denominations and churches that believe in personal repentance based on Christ’s
forgiveness by His atonement while living the faith (2 Cor. 13:5). Bebbington (1989,
3) refers to Evangelicals as Christians with a Protestant heritage and are identified
mainly by four characteristics: their emphasis (1) on a personal conversion (the new
birth), (2) holding a high view of the Bible, (3) the accomplishment of work of Christ
on the cross (once-forever sacrifice for sin), and (4) activism.
As for Pentecostals, with the above, they also believe the Holy Spirit imparts
spiritual gifts, including the body, ministerial, and manifestation gifts. The Holy Spirit
gave the church spiritual gifts, and the church must use them within the biblical
perimeters. These are the charismata that many churches do not agree the Holy Spirit
still gives today. Pentecostals and Evangelicals do not rely upon their good works and
moral duties (which always must be evident) for God to accept them but upon the
finished work of Christ on the cross (Buck, 2015). One other significant distinction of
Evangelicals is related to the Holy Scriptures. “Evangelicals hold a high view of
Scripture, believing the Bible is the inspired Word of God, and every word is inspired.
One can believe in the plenary inspiration and not be Evangelical, but one cannot be
Evangelical and not believe in plenary inspiration” (Hedlun, 2019). The Evangelicals
that this research will be referring to would be those who consider the Bible is plenary
inspired and contains the plan of God’s salvation to sinful man. They live an
alternative lifestyle of godly living, being purified as Christ already sanctified them (1
John 3:3).
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Differentiation of Evangelicalism and Protestantism
Considering the Greek term and the old English noun from which the term
Evangelicals was derived, it is noted that it has a deeper meaning than most modern
Christians perceive. They may miss the point of the evangelistic zeal and theological
emphasis that William Tyndale and John Wesley had in mind. Today, Evangelicalism
is a generic term referring to Protestant churches. However, (1) not all Protestant
churches have the Tyndale understanding, and (2) the Wesleyan drive to teach the
Bible and live the sanctified life; (3) while emphasizing the doctrine of salvation by
faith in the atonement (McClintock 2006).
Today, the church also needs to recognize the difference between the nonRoman Catholic churches, and the Protestants. One group that this paper does not
consider as Evangelicals are those Protestant churches that are by tradition nominal.
This means that they are non-effective in spreading the gospel and not genuinely
engaging in sanctified and holy lives or committed to preaching the gospel. They also
consider their traditions essential for salvation or even above the authority of the
Bible. Furthermore, nominal Christians do not give the same value to the Scripture as
faithful Evangelicals do. In some ways, they do not consider the message regarding
salvation and Christian moral values as authoritative. Some of the Protestant
churches, for example, no longer, in practice, hold the value of the biblical marriage
and life in the womb starting at conception.
On the other hand, this paper considers Evangelicals that, by tradition, hold to
the Orthodox (classical) Christian (Evangelical) doctrines. This includes a
commitment to grow in the holiness of Christ (2 Cor. 3:18), Trinitarian, and the belief
in discipline, baptizing, and teaching (Matthew 28:19-20). Nonetheless, some
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“Evangelical churches” do not hold to other biblical doctrines such as the Trinity and
hell.
The relationship between the word and life message and experience, doctrine
and devotion, has been central to evangelical spirituality from its earliest days
(Scorgie 2011, 146). Historically, Evangelicals are known for their appreciation of the
authority, inspiration, and infallibility of Scripture (Hernando, 2005). It seems that
today, however, we need to judge each group independently since some have a severe
deviation from the truth. The early evangelical church in Malta, mainly the Methodist
and the Plymouth Brethren, 28 held to their traditional articles of faith that the
denominations preached during those days. Although they did not hold on to the
Pentecostal experience, the evidence shows that they were indeed Evangelicals.
Conclusion
In conclusion to this section, Evangelicalism emphasizes salvation through a
personal conversion, which is known as the “born again” experience. The experience
is evident in Tyndale’s definition above. Justin Martyr could not have known about
the eruption of hymn singing that would later emerge in the Evangelical Church.
Neither could he imagine the writings of Jonathan Edwards and his scholarly analysis
of religious emotions. Tyndale would not have envisioned the Welsh jumping with
joy (thus the Welsh Jumpers) in the 1760s and the 20th Century Pentecostal’s dancing.
Therefore, Evangelicalism reflects what the Apostle Paul calls the power or dynamic
of the gospel to generate confidence and set people in joyful motion (Hindmarsh,
146).
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Brethren do not actually have written down articles of faith, since they believe that the New
Testament is their creed. However, they do have errors that conflict with biblical exegesis.
Furthermore, they do not see themselves as a denomination, but a network of churches that are likeminded.
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CHAPTER 5
THE HISTORY OF THE ESTABLISHMENT OF EVANGELICALISM IN MALTA
Soldiers’ Appeal
When the British took over the administration of the Maltese Island (1814),
many of the British armed forces stationed on the island adhered to and practiced
29

Methodism. In 1815 (JISC, 2019), Methodist soldiers stationed in Malta asked the
Methodist Missionary Committee in London to send a minister to them. No minister
could be sent to them at that time, however. In 1823, “The John Wesley of the South
of France,” Charles Cook (Stevens 1823, 88), missionary and pastor, came to Malta
while he was on his way as a missionary to the Druze in Palestine. Cook welcomed
the request of the soldiers to establish an organized work on the Island. He reported
back to the Methodist Mission Commission that he had found several regular
functioning congregations already established in Senglea and Cospicua, two adjacent
cities on one side of the Grand Harbor. Opposite them, and across the harbor, there
were two more congregations in Valletta and Floriana, two other adjacent cities
(Fawthrop 1963, 5).
Historically, even before the cities existed as they are known today, they were
crucial to the defense of the Island during both the Great Seige of 1565 and World
War II, which began in 1939. The first Italian attack occurred in 1941, when they tried
to block the Grand Harbour. The point is that in these two wars, the area was the
concentration of the fighting. The natural harbors with their fortresses, and the
elevated topography of Valletta, later fortified by bastions, were ideal for defending
both the Knights and later the British war and supply ships. Therefore, the
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Synod minutes, dating from 1823 with general correspondence from 1917 to 1941, indicate
Wesleyan missionaries were in Malta from 1815-1902.
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concentration of the military was initially in these areas. Furthermore, the navy and
army provided jobs to the Maltese, which also focused on their habitation in these
cities. Thus, the cities were ripe for evangelistic purposes.
Spiritual-Geographical Position of Malta
While Dr. Cook was in Malta, on December 29, 1823, he wrote to the
Methodist Missionary Committee to appoint missionaries to Malta without delay. He
based his plea on the importance of Malta’s geographical position and the enormous
importance of this island as a missionary station. Cook saw Malta and its geographic
location as crucial for the gospel, just as the military establishments did through the
ages. He stated:
See this little rock in the midst of a sea whose shores contain the thrones of the
leaders of three of the Princes of Darkness. It faces France, Spain, and Italy,
who have particularly given their power to the Beast and its other opposing
coasts have long been cursed by the iron rule of the False Prophet. See this
rock, with its crowded population, speaking the language of Rome and of
Mecca, delivered into the hands of a nation blessed with the light of divine
truth, and the desire to communicate it;- at a time too where unusual political
agitations seem to announce that the most important changes may be expected,
where the Mahometan power has seemed to be the most firmly seated. And
say, if such a providence does not address a loud call to the Christians of our
native country, to avail themselves of the facilities thus offered to their
enterprise. (The Wesleyan-Methodist Magazine, 1824, 194)
During the same period, the committee of the Church Missionary Society
(CMS) saw the Island and the British ownership of the Island as divine providence as
a base to evangelize the East.
The committee feels deeply impressed with the conviction that Malta has not
been placed in our hands merely for the extension and security of our political
greatness. The course of Divine Providence seems plainly to indicate that the
United Church of England and Ireland is called to the discharge of an
important duty there. The Romish Church is manifestly in a state of gradual,
but rapid dissolution. Its scattered members ought to be collected. What
church is to collect them? The prevailing form of worship in the East almost
universally, and in the rest of the world generally, is episcopal. Was ever such
an opportunity presented for extending Christianity in that primitive form of
its discipline which is established in the United Empire? (Missionary Registry
1813, 362)

58
A CMS correspondent, Rev. W. Jowett, an agent for the British and Foreign
Bible Society (BSBS) arrived in Malta in 1815 (Jowett 1822, iv). A letter that he
wrote to his mother reflects his spiritual observations of the Island. Jowett wrote, “As
to the moral view of the scene…I can never; indeed I never ought long, to suffer that
passage to be absent from my mind: ‘when he beheld the multitude, he was moved
with compassion on them’” (Sant 1992, 13, [CMS: C/ME2/20]). However, Governor
Maitland warned Jowett about his evangelistic zeal, “There is one difficulty, and
which I’ll tell you in the first instance, and that is, the Roman Catholics; they won’t
endure to hear of your mission; they’ll set their teeth against anything that is
attempted outside their grade of their own Church” (13, [CMS: C/ME/19]). The early
Evangelicals did indeed experience on the Maltese Islands the same Roman Catholic
aggressive opposition to anything which was not of their religion, as did the Maltese
Pentecostal and Evangelical churches centuries later.
The ancient settlers saw the spiritual strategies of the Island and built shrines
and temples to meet the seafarers’ religious obligations, as briefly described earlier in
this paper. However, the previous quotes indicate that man’s observation regarding
the Island did not change. The Maltese Islands were considered as strategic to
promulgate the gospel in the Mediterranean region. Consequently, the Methodists sent
their first missionaries to Malta to establish Methodism as an organized church on the
30

Islands. In 1992, AG missionary Dan Stamp (1992) writes about the pessimistic
nature of the Island, stating that “even St. Paul was shipwrecked here” (1).
Nevertheless, the Stamps were committed to sharing the hope of Jesus with the
Maltese during their missionary work on Malta.
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Appendix B – Stamps Newsletters.
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The Arrival of Wesleyan Missionaries
Rev. John Keeling and his wife were sent as Methodist missionaries to Malta
in 1824. Keeling “spent no less than nine troublous and difficult years in Malta … had
to struggle single-handed against great odds” (Fawthrop 1963, 12). Local opposition
made life difficult to the missionaries and congregants, yet God’s work progressed.
Furthermore, Keeling is credited by Fawthrop as being instrumental to a “number of
translations into Maltese of some ‘rather elementary works (1963, 12).’” Fawthrop’s
context indicates that the elementary work referred to what was necessary to plant the
Methodist church to service the military personnel and as well targeting the Maltese
population. These included materials for learning and organizing meetings. Fawthrop
also states that “a few Maltese seem to have been included in his flock.” However, the
Maltese had their meetings separate from their English brethren and were held in
secret (1963, 12). In the modern Pentecostal and Evangelical period, several
translations were made. These include the translation of the Bible, study materials
such as ICI/Global University courses, and books and pamphlets by the QUM 31
publishing ministry. Two classics worth mentioning by name are Pilgrims Progress
translated by Joseph Farrugia and The Cross and Switchblade, translated by Connie
Buttigieg.
Rejection of Evangelicals
Just as England did not initially welcome Methodism, the Maltese also
rejected the Wesleyans harshly (Denny 1987, 330), even if initially the church only
served the British forces and did not openly evangelize (Fawthrop, 6). Thompson
(1843), perceived the Methodists as “home invaders.” He states, “If my friends the
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QUM is not an abbreviation. It is a Maltese word meaning “awake” or “wake up.”
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Methodists think they shall invade my house for the purpose of enforcing their own
religious observances against my consent, without meeting the same resistance that I
would oppose to the like imposition being practiced on themselves, - my friends the
Methodists were never so mistaken since the day” (275). This statement was the
Methodists’ general national feeling, as this paper will report in the next sections.
Matters went very wrong when Keeling began to minister to the Maltese, who
were generally financially poor. One of his early practices was to distribute alms and
read to them portions of John’s Gospel. Although the private individual practice of
giving alms was familiar, it had a negative effect when the Methodists practiced
charity. The fact that a member of the Society was doing it made the Ecclesiastical
authorities suspicious. One reason was that Keeling referred to the Methodists as
being a “society” (Fawthrop 1963, 11). Using this term was very insensitive towards
the Maltese culture because they interpreted this as them being a secret society 32 such
as the Free Masons (Denny 1987, 329). As history confirms, the religious Maltese
Catholics considered it provocative and initiated unnecessary persecution.
The Persecution of the Evangelicals
This section will only highlight a few violent attacks and persecution by the
Maltese on the Methodists that were recorded by Fawthrop. These events will
illustrate the cultural bias against Christians not of the Catholic faith, for example,
seen in the Evans and Cheevers’ story. Therefore, this research will describe events
when Maltese attacked non-Catholic Christians, vandalized property, caused converts
to lose their jobs or businesses, and when the local desecration of the first nonCatholic Maltese funeral.
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Up to recently, a member of WOLPH church was challenged by his family for attending a
“sect.” In the Maltese culture a sect does not mainly refer to a group, or a religious group, but has a
negative connotation associated with non-Catholic churches, even as far as masonary.
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Rev. Keeling spearheaded evangelism and ministry beyond the British
personnel. He also made headway among the Maltese by giving alms, a method used
by private individuals to aid the Island’s needy. What Keeling also did differently was
that he first read portions of the Gospel of John to the beggars and then distributed
money to them. This method started bearing fruit because some of the Maltese were
willing to hear and be educated with the gospel. However, this triggered opposition
against the missionaries. Keeling’s helping the poor and teaching the gospel to the
Maltese was considered a provocative action by the Maltese Roman Catholic church
(Fawthrop, 6). Evidence showed a proven strategy for winning the lost, which the
Catholics referred to as “proselyting.”
A period of attacks on Keeling’s home began as a result. Stoning his house
was common, sometimes with mobs running in the hundreds. Rev. Keeling was also
personally pelted with stones several times. At one instance, the rocks thrown towards
the house were to be removed by hand barrows. On another occasion, “three
companies of guards with firearms arrived” to disperse 300 attackers (Fawthrop 1963,
6). The island’s governor had to post police guards to protect the property and the
family. Unfortunately, in those days, the mobs also used children to instigate violence.
Fawthrop recounts how at one time, adults sent them to knock on Keeling’s door to
beg for alms. He realized that this was a trap, and he sent them away. However, two
adults attacked him with stones, and later a large mob joined them.
Keeling was not the only missionary attacked. Even when a second
missionary, Doctor William Harris Rule, joined him in Cospicua in 1826, he suffered
several violent mob attacks (Fawthrope 1963, 8). Keeling then moved residences to
Valletta, while Dr. Rule took Keeling’s residence in Cospicua. The attacks prompted
the government to be firm in protecting the freedom of religious worship. The
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government’s action had a significant impact on Maltese culture. In light of the
inquisition authority, itself, this was an Evangelical inroad into Maltese culture.
Nevertheless, the Maltese antagonism did not subside, but at least the Valletta
congregation could meet safely, and in some way lessened the risks of the lives of the
missionaries.
Dr. Cleardo Naudi: Maltese Preacher
Dr. Cleardo Naudi, a Maltese professional in chemistry, renounced his
Catholic faith on October 20, 1824 (Sant 1992, 7) and joined the Methodist Church,
probably in England (Fawthrop 1963, 12). Dr. Naudi was sent to England by the
government to investigate the plan of hospitals and schools, and other philanthropic
organizations (Ellul-Micallef, 2010). About Naudi, Gleason, in the Connecticut
Evangelical Magazine, and Religious Intelligencer, stated: “The liberal education of a
medical man, united to a mind emancipated from the shackles of Romish bigotry, and
enlightened by the spirit of pure benevolence, have qualified Dr. Naudi to be a highly
useful instrument in the promotion of this great (evangelical) cause.” The article went
on to say that, although Dr. Naudi was educated as a Roman Catholic, he “had
probably never bestowed any very close thoughts on serious subjects till he met,
rather accidentally, with some religious books from England; these arrested his
attention, and he has been since that time, an increasingly thoughtful character”
(1814, 112). The Connecticut Evangelical Magazine was published in 1814. However,
Sant claims that Naudi renounced the Catholic faith in 1824. If this is so Sant’s date
must be incorrect. However, it could be that Naudi did join the Methodist church
earlier, but officially renounced the Roman church later.
As a result of his apparent open conversion, Dr. Naudi lost his profession and
position with the university. For a time, he also had his pension withheld. Ellul-
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Micallef wrote a long article about Dr. Naudi, explaining his research of this person.
He describes Naudi’s origins, his medical education, and his association with the
University of Malta. In his report, he supports Fawthrop’s historical narrative
regarding Dr. Naudi’s involvement with “Protestant missionary evangelization
efforts…” (2010).
Dr. Naudi’s educational and pastoral zeal reflected the Methodists’ academic
passion for learning. He wanted the truth of the gospel to spread on the island. Some
rural Maltese called upon Naudi for spiritual guidance. During his pastoral visits,
Naudi shared with them Keeling’s sermons, which he translated into Maltese. He
conducted Thursday’s weekly Bible studies among both the poor and the educated.
Fawthrop (1963, 12) quotes him to have said, “exhibit the truth, and to preach the
gospel … without any mixture of controversy … nothing to do with Popery nor with
Anti-popery, but with Christ.”
Attack on the First Maltese Protestant Funeral.
An article by Denny states that in the late 1820s, the Maltese rioted during the
first non-Catholic funeral for a Maltese Methodist. The riot caused the military to
protect the Methodist pastors and the London Missionary Society’s (LMS) agent,
including the patrol of Valletta by night. Denny stated: “‘Protestant’ social control’
was at that point pre-empted by grave problems of civil disorder (330). This event
Fawthrop associated with the first funeral service made for a Maltese believer.
Fawthrop vividly describes the incident by giving an account of people rioting and
soldiers with fixed bayonets ready to fire. When
The first Maltese to become a Protestant had died, and Mr. Keeling and the
Reverend S.S. Wilson (a London Missionary Society missionary who was
staying in Malta) arranged for the funeral to be held. The garrison hearse was
borrowed from a British officer and about 5 p.m., the procession started the
half-mile or so from Valletta to the grave at Floriana. So a large crowd
gathered first by hundreds then by thousands indeed Mr. Wilson estimated
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them at 10 or 15,000 and began shouting, hooting, whistling, and screaming
they closed in hurling stones and clutching at the coffin even stripping off
have the pall and placing the life of those present in obvious peril.
Nevertheless, the procession did its best to proceed with dignity and
eventually reached the Pjazza San Giorgio (the Main Guard) where military
protection was sought. (Fawthrope, 10-11)
Up to lately, Pentecostal and Evangelical funerals also found obstacles. These
obstacles were not associated with violence as described above, but with resistance
from unsaved family members and the Roman church. Shamelessly, they even offer a
mass for the non-Catholic. In one instance, when a member of the First Jesus Center 33
in Gozo died, the pastor received several calls from the family and the priest to not
interfere with the funeral. With some others, the pastor attended the mass in the
curiosity of what would be taking place. During his sermon, the priest was shouting at
the top of his voice, claiming the deceased attended the true church! The Gozo Jesus
Center members were confused about why he claimed that. However, whatever the
intention was, she did attend a born-again church.
Interdiction of a Maltese Printer
In 1842, Mr. Izzo, a local printer, was interdicted for supposedly undertaking
the printing of a Methodist paper. As a result, he received a “vindictive punishment”
by being suspended from partaking in the church’s elements of spiritual support
(Knight, 2017). To understand the gravity of the case, one must know why religious
censorship was in practice at the time. This was because of censorship legislation
issued in the times of the Order of St. John (1530-1798) and remained in practice
during the years of the British Protectorate (Bonnici 1957, 105). Bonnici states:
Since the year 1809, Bible Societies had striven to establish themselves in
Malta, and for this purpose, they sent many boxes full of Bibles in the Italian
and Maltese languages; to be distributed in Malta. This activity, however, was
soon frustrated because some of the Bibles distributed in Valletta reached the
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local priests, who energetically fought this kind of Protestant propaganda,
banning their reading by Catholics.
Furthermore, the Bishop also refused to accept any further printing from
Izzo’s press. Izzo contended that, as the printer, he was not to blame for the subject
matter of papers he published (Fawthrop, 17). The Malta Times joined in the dispute,
describing the issue, stating that publishing an article of this kind in a country like
Malta is provocative and that such actions were sure to disturb a country such as
Malta. The paper equaled this kind of action with a “rebellion in this colony” (17).
Other Ways of Persecution
Life for the Methodist missionaries in their own home was far from easy. Not
only were the stones a threat, but also continuous verbal abuse. Missionary Rule
describes how passers-by would “utter sincere and hearty curses” (Fawthrop 1963, 8).
It was so dangerous that he had to keep a dog and a gun for protection. As he pursued
his studies, “daily to the accompaniment…the cursing of the passing crowds and the
dolorous Litanies.” Besides violence and verbal abuse and other religious persecution
methods, the Methodists suffered hostility in different ways. For example, when the
place of worship needed a new roof, the problem was not merely hiring a contractor.
The workers concluded that heretics did not deserve a new roof. Therefore, they went
on strike. It was not until the Roman Catholic Archbishop authorized the work to take
place that the workers agreed to build a new roof (Fawthrop, 13).
The above was just a glimpse of the price the faithful Methodists paid for the
initial inroads into Catholic Malta. By far, Fawthrop’s accounts in his “The Floriana
Story,” describe other hostilities and criminality against the Evangelicals. However,
this did not stop God from ministering to the Maltese. By 1827, the wrath of
resentment against the British Methodists subsided, and the British could somewhat
freely meet in Senglea and Valletta since they were not of the native religion.
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Nevertheless, hostility remained high against any Maltese that showed interest in
Methodism. They would consider such persons as traitors to their faith. Later in this
chapter, the research will refer to further opposition to the gospel and Bible
distribution.
Maltese Contribution in the Spreading of the Gospel
This section can only outline the vast contribution that a few Maltese men 34
contributed to Christian education in Malta. By Christian education, this paper mainly
refers to the Bible as the sole source of doctrine and morals. The Bible and other
Evangelical and Protestant educational literature were not available to Maltese. These
were times when the Roman Church forbade the laity from reading the Scriptures in
their own language. 35 It was contrary to what St. Jerome (347 AD) claimed:
“Ignorance of Scripture is Ignorance of Christ” (D’Abrosio, 2010).
On the other hand, the Reformers such as Wycliffe, Tyndale, Luther, and
others were committed to having the Bible available in the local people’s language. It
was a dangerous attempt to do so and even led to martyrdom. For example, in 1401,
Wycliff was called pestilent, wretched, and the son of the old serpent by Archbishop
Arundel. The church then executed Wycliffe in 1415. (Branston, 2017). The Roman
church, and the government, diplomatically actively opposed the missionaries. It
caused them difficulties to provide the Bible to the Maltese in the languages they
could read and understand. This work was the foundation for the Bible to become
available to the Maltese in their language in the 1970s.
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The situation of the Maltese women in Maltese Society and how it affected the church
regarding the role of women in ministry will be discussed in the chapter that analyzes the history of the
Pentecostal church..
35

See the Council of Toulouse and the Counsel of Trent for official church statements.

67
Cleardo Naudi’s Contributions
Cleardo Naudi was one, if not the first, that broke away from Catholicism in
Malta to Evangelicalism. He was a declared “protestant” (Sant 1993, 63) and
translated several pieces of literature into Maltese for the locals to read in their
privacy (Fawthrop, 12). These included sermons and studies on several theological
issues, such as justification by faith. Since Italian was the language of the educated,
many sermons were translated and distributed to them. The translations made it
possible for the Maltese to learn about the biblical Christ 36 without attending the
Methodist meetings, since they were forbidden to do so by the authorities. However,
Naudi worked hard to provide Bibles to the Maltese and countries surrounding the
Mediterranean.
Cleardo Naudi did not just work with the Methodists. He held several
positions with different Protestant Bible societies and had several essential
responsibilities (Sant, 1993, 63). For example, Sant (1992) notes that Naudi was “the
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Christology is a major division between the Catholic and Evangelical views. For the author,
one of the major differences is that the biblical Christ paid in full for the sins of mankind. He
can completely save all those who want to go to the Father through Him (Hebrews 7:25).
However, although the Roman church would not deny it, they contradict themselves when
they keep praying for the dead to pray them out of the (non-existent) state of being in
purgatory. It is the place where one goes after death to be purified or for temporal punishment,
for one to pay his or her own sins before entering heaven. Hardon (2001) writes: When we
speak of the souls of the just in purgatory, we are referring to those that leave the body in the
state of sanctifying grace and are therefore destined by right to enter heaven. Their particular
judgment was favorable, although conditional: provided they are first cleansed to appear
before God. The condition is always fulfilled. The poor souls in purgatory still have the stains
of sin within them. This means two things. First, it means that the souls have not yet paid the
temporal penalty due, either for venial sins, or for mortal sins whose guilt was forgiven before
death. It may also mean the venial sins themselves, which were not forgiven either as to guilt
or punishment before death.”
Yet, just before Jesus died, on the cross, He cried “τετέλεσται” (John 19:30). It is
perfect, passive, indicative. Literally it reads, “It has been finished.” The significance of the
word, then, is clear. While Jesus’ sacrifice on the cross took place some 2,000 years ago, the
results of the sacrifice did not diminish by the ages. Watson (2006, 8947) states “So, when
Jesus uttered those words, “It is finished,” the work of redemption was accomplished for all
time.”
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first person to draw attention to the field for the Church Missionary Society (CMS)
work in the Mediterranean, particularly concerning infusing new life into the Eastern
Churches by the circulation of vernacular scriptures. He was appointed secretary
correspondent in Malta and assisted W. Jowett - translating work and the writing of
tracts in necessary languages” (10). 37 He also worked closely with Jowett, who was an
ordained Anglican priest and worked with him in the area of Bible printing and
distribution. Naudi also worked with Giuseppe Cannolo to translate Scriptures and
other Christian materials (Ganado 2009, 34).
Giuseppe Cannolo 38
Christopher Frederick Schlienz was secretary of the CMS. He met with
Giuseppe Cannolo when he was advanced in years. Schlienz described Cannolo as a
knife sharpener. He was a self-taught person with broad learning in oriental studies.
His knowledge excelled and by the extensiveness of his oriental learning, excelled
almost all his compatriots (1838, 38). However, Ganado states that William Jowett,
who preceded Schlienz, recorded that Cannolo was a student of a distinguished
professor of Arabic. At the time of the Order of St. John, Cannolo translated for
Muslim slaves (2009, 29).
Because of his outstanding abilities, the CMS commissioned Cannolo to
translate John’s Gospel into Maltese. The Society published the work in London in
1822. Ganado states to Schlienz, in a letter dated October 26, 1837, that Cannolo
never taught at high schools, but his contribution to human knowledge is nonetheless
precious and remarkable. Apart from the translation of St. John’s gospel, “Cannolo
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translated the entire Old Testament and Thomas à Kempis. The Malta Times
mentioned these works in a letter published anonymously on July 5, 1840” (34).
Cannolo translated with a view to give careful attention to the Latin text
carefully without looking for style trimming. He made slight changes such as deletion
of added words for a smoother meaning and adding participles to give power to
words. ... but one has to confess that Cannolo used a style that brings readability. His
translation is superior to his mate Anton Vassalli, making him a better translator.
Ganado states that Cannolo had a long and robust relationship with Protestant
and Evangelical societies. However, unlike Naudi and Mikiel Anton Vassalli (see the
following discussion about Vassalli), Cannolo remained a Catholic. Ganado quotes
Schlienz, who observed that Cannolo was, in many ways, “a zealous Roman
Catholic.” It was known that he openly argued with one of Vassalli’s sons that they
should not have abandoned their faith (2009, 35).
Mikiel Anton Vassalli
Mikiel Anton Vassalli was more academic than his contemporaries. It seems
that Jowett was not pleased with Cannolo’s translation. He stated in CMS:
C/M039/17:
I have at length been able to engage a new Maltese translator, who is
comparably the best on the island, both for ability and fame, viz. the learned
Antonio Vassallo, author of the Maltese lexicon, living in great poverty ... His
style is so much superior to that of Cannolo and Dr. Naudi that I rejoice in
having him. He has given me St Matthew’s Gospel and is now on St Mark’s. I
never incurred an expense with a greater satisfaction than this. (Sciberras
2018, 182)
Anton Vassalli passed Jowett his first draft of the translation of the Gospels
and the Acts of the Apostles in less than two months. From a comparison between the
translations, Sciberras suggests that it seems that Anton made use of manuscripts or
translations made by Cannolo seven years earlier and that of Martini (182). Vassalli
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used the Vulgate as his source and not the Protestant Bible. Mgr. Sant (2019 xviii-xix)
acclaimed Vassalli’s translations and scholarship. He described his translation style as
faithful, precise, and stylish. It is a known fact in Malta that many scholars have
studied Vassalli, and they do not all agree on their conclusions. However, they
embrace the fact that Vassalli’s translation work is a fundamental part of Maltese
literary history.
After examining Vassalli’s work, Clair Vassallo stated that he translated the
gospels and the Acts of the Apostles with extreme care. He approached the work with
a word-for-word translation style (2020). Jowett offered Vassalli work as a Bible
translator for the CMS, but apparently, Vassalli did not accept the offer. The Society
had the goal of having the Bible translated into the Maltese vernacular. In 1825
Hookham Frere, a British diplomat, was interested in cultivating the Education and
the Maltese language. He helped Vassalli by making him the first Professor of
Maltese at the University of Malta and paid his salary from his own pocket.
Consequently, because of his academic commitments, he could not devote much time
to Bible translation.
Karm Zammit
In later times, after several other attempts, including Mgr. Peter Sydon, David
Wintersborg, a Pentecostal missionary from Norway, made acquaintance with Karm
Zammit. With the support of Troens Bevis, 39 Zammit worked for seventeen years to
provide the Maltese with a Bible in the vernacular. This translation many Maltese
Pentecostals and Evangelicals still use to this time of writing. The Trinity Bible
Society (TBS) in England printed the Bible in 1980, and the second version in 1983.
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Partners International sponsored Zammit’s translation (Caruana 2018). The first
consignment of Maltese Bibles printed by TBS arrived in Malta in 1980. Missionary
David Wintersborg, and Pastors Edwin Caruana, Joseph F. Laudi, and Paul Mizzi
recount that the consignment was left opposed and delayed at customs. It was left
exposed to the elements, destroying many Bibles. 40
Proselytizing Concerns
Although both non-Catholic denominations (Anglicans and Methodists)
pursued common goals in biblical education and foreign missions, they had one
significant opposing view in Malta. This was the matter of proselytizing to the
Maltese. The Methodists were evangelical and sought to proselyte. However, the
Anglicans avoided proselytizing. Jowett’s mission was to study the Oriental and
Roman Churches carefully; however, CMS restricted him. Referring to the Roman
church, CMS instructed him: “Notice her condition, any favorable indication, the
means of communicating to her our privileges. You cannot act, under your
circumstances, as a public impugner of her errors, nor as a reformer of her practice;
but you may watch, with a friendly eye, to ascertain the best means of restoring her to
primitive health and vigour” (Stock 1899, 224).
In Malta, he was to work in private and discreetly, set up a printing press,
establish a Bible society, and avoid any proselytizing activities. “Whenever the
member of a Church which holds the main truths of the gospel, though with a great
mixture of error, discerns that error, he is perhaps disposed to break away from its
communion. It requires much wisdom, candor, and fidelity, to guide the conscience
aright in such cases” (226). Jowett was also advised: “The Roman Catholic Church is
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In 1824, Bishop Mattie also ordered Bibles to be destroyed. See section “Conflicting
Outlooks” below in this chapter.
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entangled in a snare from which it cannot be freed, while it holds the infallibility and
Universal Headship of the Bishop of Rome” (Sant 1992, 226-227).
Regardless, Jowett used to bring friends together at his home, read a passage
from the Bible, and then study it. This practice was not to arouse opposition from the
Roman Church. Sant (1992, 25) states that “In this way, the CBS missionaries and the
British and BFBS agents tried to reach their goal of evangelizing the Maltese without
giving offense to anyone.” Jowett did not preach in public but organized home Bible
study groups. The people attending his meetings must have been educated Maltese
and foreigners since, according to Sant (1992, 13), they read Cardinal Martini’s
Italian translation of the Bible. The general Maltese population was illiterate, and,
according to Sant, Jowett’s philosophy for conversion was family meetings following
St. Paul’s practice in the first years of the church. He wanted to avoid controversial
issues that might have caused alienation rather than unity. In contrast, the Wesleyan
missionaries’ aggressive practice was evident (Fawthrop 6); their goal was for Roman
Catholics to convert to Methodism.
Formal Education
The Methodists and Christian Education
Methodism had Evangelical education ingrained in its nature. The movement
was born in a university. Wesley describes the beginning of this movement: “I went to
the weekly sacrament and persuaded two or three young students to accompany me,
and to observe the method of study prescribed by the statutes of the university. This
gained me the harmless name of Methodist (Tuttle 1978, 113). Referring to the
education, Stevens (1923) records: “It could not, therefore, be then indifferent, much
less hostile, to the education of the people, though poverty, and its absorption in more
directly moral labors for their elevation, did not at first allow much scope its
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educational measures” (Stevens, 207). Wesley’s insight into the matter predicted the
epoch of Methodism. Stevens states that: “Wesley, however never lost sight of such
measures; and it is an interesting fact that in the year which is recognized as the
epoch 41 of Methodism, the date of its first field preaching, and among the miserable
people where the latter began, it all began the first of its literary institutions” (Stevens,
207).
Historians and Christian educators can see this educational embedding
wherever the Methodists were (Europe and the United States), including the Maltese
Islands, as this investigation will recount later in this chapter. If there is anything that
can attest to the educational trend of Methodism, it is the fact that both Methodist
factions, Calvinists and Arminians, shared the same Methodist seminary. This fact is
remarkable because of similar events in Malta centuries later. When GU, an
Assemblies of God school, was established in Malta, the school intended to unite
several denominations using education, regardless of specific doctrinal differences,
including the Arminian and Calvinistic hermeneutical systems. Up to the time of this
writing, GU is the only established Evangelical Bible school promoted by both
“factions” that hold to these two theological trends. This investigation will discuss the
history of GU in a separate chapter.
The Methodists and Bible Schools
Stevens describes the events of the establishment of the Methodist educational
programs during the ceremony of the laying of the cornerstone of Kingswood School,
which opened in 1748. Kingswood is in Bath, Somerset England. The school provided
education for a small number of sons and daughters of John Wesley’s colleagues and
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friends. The school was then restricted to boys only. They were the sons of local
Methodist preachers and leaders (Kingswood, 2020).
Whitfield, who led the Calvinist branch of Methodism, laid the foundation
stone. “Kneeling upon the ground, surrounded by reclaimed and weeping colliers 42,
prayed that ‘The gates of hell might not prevail against it, while the prostrate
multitude, now awakened to a new intellectual as well as moral life, responded with
hearty Amens’” (Stevens 1923, 207).
The financial support came from Wesley, who was Armenian, for whom, later,
the Methodists named the school. He “reared it [the school] by funds which he
received from his college fellowship or received from his followers” (207). With this
spiritual heritage, readers can understand why Christian education was essential to the
Methodists and why Maltese such as Dr. Cleardo sacrificed his professorship with the
University of Malta. He lost his career because he worked to provide Christian
education to the Maltese in their languages.
Methodism’s Influence on Pentecostalism
Since Methodism recognize the importance of formal education, one would
understand why classical Pentecostals also emphasize formal education. In 1898, Rev.
and Mrs. N. J. Holmes, Presbyterian ministers, founded a Bible college called the
“Altamont Missionary and Bible Institute” in South Carolina. The school was the
product of the holiness revival and later the Pentecostal revival. Then, in 1904 -1905,
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First known use of the word collier is in the thirteenth century. It was a reference for those
who worked in the coal mines. It was also used for ships that carried coal (Merriam-Webster). This
author visited Gwennap Pit near Redruth in Cornwall, England. Wesley made his first journey to
Cornwall with his brother. He was led by his compassion to preach the gospel to the “then rude and
neglected miners of that extreme part of the kingdom” (Watson 1836, 110).
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a female student began to speak in tongues during class. This glossolalia and the
following events proved that the college, today is known as Holmes Bible College, is
the first Pentecostal Bible School and is one of the accredited schools of the IPHC 43
(Hardesty, 2016).
Dr. D. Beacham (2017), the current general Superintendent of the IPHC, a
historian and scholar, recounts how Wesleyan teaching influenced him at Emmanuel’s
college, another IPHC college:
For some time, I have been reflecting on our Wesleyan background. I grew up
in a Pentecostal Holiness pastor’s home. My teenage years were spent under
the ministry of the late Rev. John W. Swails at the Franklin Springs
Pentecostal Holiness Church, Franklin Springs, Georgia. I still remember the
impact of his sermons during a period when he was reading Wesley’s
Journals. Each Sunday morning there were powerful accounts from the
Journals that stirred my teenage heart. I attended Emmanuel College as a
junior college and began my initial preparation for ministry in this Wesleyan
Pentecostal framework.
This framework consists of how Wesley taught about God, beginning a good
work in people’s lives. This work goes beyond justification by faith and forgiveness
of sins. Some Pentecostals often call this a second blessing. Others refer to the same
teaching as sanctification as a second definite work of grace. Beacham (2017) states
that “we experience victory over the dominion of sin and are empowered to fully live
as instruments of righteous blessing in the world. In many respects, sanctification is
the life-flow of grace that runs through the kingdom of God. Importantly, from
Wesley, we have our Arminian understanding of God’s saving grace, predestination,
election, and human response.”
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Methodist Educational Principles Carried on by Global University
Consequently, Wesleyan’s influence, even today, must not just satisfy us by its
Evangelical doctrine. It also must produce a desire in all believers to know more
about God’s Word by formal learning. It is especially true for ministers of the gospel.
God used the AOG to also further its education by the many schools the denomination
has. Global University is one of God’s fingers to reach ministers and laity in every
corner of the world, regardless of the denomination. God is using GU for several
believers to earn their education certification in Malta, as this research will address its
detailed history in a separate chapter.
The Methodists and Sunday Schools
One can likewise understand why the early Methodists in Malta tried to
minister to the populace’s generally poor children. It was Wesley’s vision to reach
youngsters whose parents could not afford education for their children. Susanna,
Wesley’s mother, had influenced her son by example. She said, “There are few, if
any, that would entirely devote above twenty years of the prime of life in hopes to
save the souls of their children, which they think may be saved without so much ado;
for that was my principal intention, however unskillfully and unsuccessfully
managed” (Tuttle, 37). As a result, Wesley claimed:
Another thing which had given me great concern was, the case of abundance
of children. Some of their parents could not afford to put to school, as they
remained like ‘a wild ass’s colt.’ Others were sent to school, and learned, at
least, to read and write; but they learned all kinds of vice at the same time; so
that it had been better for them to be without their knowledge, than have
bought it as so dear a price. (Stevens 1923, 209)
Therefore, the Methodists continued with this philosophy as their religious
practice when they came to Malta. However, the Maltese Roman Church and the
general populace rebelled against Christian education (Fawthrop1963, 12), since the
priests were those who were authorized to use it. Up to recent years, the Bible was
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available in bookshops, but the Roman church warned the believers that if they read it
without the priest’s interpretation, they could become confused.
Dr. Naudi’s passion for the Maltese to have Christian Education in the
language they understood led him to translate (Mr. Keeling’s) sermons and Mission
Society tracts into Maltese. It was a precedent for the Maltese, which is still in
practice today in the Evangelical churches. Some churches preach in Maltese or
English, and then it is translated into one or the other. This was also true in the early
times of ICI/Global University when several Maltese believers, translated several
modules of the Christian Life and Christian Service courses into Maltese.
Furthermore, several Evangelicals, mostly from the Baptist churches from where
Publication QUM had originated, translated gospel tracts and Christian books into
Maltese (an ongoing practice up to this time of writing) for those who cannot read in
English.
In early Maltese Evangelicalism, the Methodists saw a great advantage of
circulating sermons, tracts, or (their) translations. In this way, Maltese, who would not
yet be bold enough to attend the Methodist church, might still read the sermons or
hear them read in homes (Fawthrop, 12). By 1828, many lectures were translated and
in circulation to read and study at one’s convenience (12). This educational system
seems to be an early form of a self-paced study method. The self-paced study is still
the primary learning mode of Christian education in Malta, as GU designed its
courses in this model.
Another fact of interest is that one of the significant subjects that the
Methodists chose to translate were sermons on justification by faith (Romans 1:17).
Justification by faith was the foundation of the Reformation and crucial for an island
that is Roman Catholic in theology. This thought was also of the viewpoint of Rev.
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Joseph Fenech Laudi who became one of the first two Maltese Pentecostal pastors in
1985. 44 Soon after his pastoral recognition, he joined the Assemblies of God. He
claimed that he would have wished to have been trained in this topic to teach his
Maltese Roman Catholic influenced congregation (2018).
Fenech Laudi further stated that he wished he could have studied the Epistle to
the Romans early in his ministry. It would have prepared him better to help the
Maltese understand what justification in Christ is. What Fenech Laudi experienced is
similar to what John Wesley experienced nearly two and a half centuries before. John
Wesley wrote in his journal, “I felt my heart strangely warmed. I felt I did trust in
Christ, Christ alone for salvation; and an assurance was given me that He had taken
away my sins, even mine, and saved me from the law of sin and death” (Wesley
1738,.vi.ii.xvi). This expression resulted from hearing that evening, the preface to
Martin Luther’s commentary on Romans (Wiersbe 1977, 17).
The Methodists and Organized Schools in Malta
Between 1827 and 1835, the Methodists worked hard to lay down Christian
education foundations on the Maltese Islands. Translation work was one of the
inroads laid to education. Other inroads were the organizing of Sunday schools and
other informal and formal education initiatives. The Missionary Society and other
Bible societies from England and the United States were very active in Malta, trying
to establish their foundation on the Islands (Sant 1992, 6). The Methodists had
strategies not only for the Maltese but also beyond the Maltese shores. They used
Malta as their base to reach Africa and other Mediterranean countries (8). In recent
history, one of the largest organizations that coordinate an Evangelical work in Africa
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and the Mediterranean called BlueMed has its base in Malta. “The BlueMed Network
was formed in 1986 by eight different organizations that decided to work together in
the Mediterranean, North Africa and Middle East regions. This network now includes
a large number of individuals, Non-Governmental Organizations and Humanitarian
groups. The purpose of this network is to work together to promote unity and
compassion, developing leadership skills, personality, caliber, etc. and multiplication”
(bluemed.org. 2020). In 1996, Edwin Caruana, the current Administrator, attended for
the first time and his first contribution was to invite the BlueMed to operate from
Malta, his home country. The BlueMed leadership agreed and in 1997 BlueMed
transferred the administration to Edwin in Malta (Caruana, 2020).
The Missionary Society delivered copies of its religious teaching in Italian.
These teachings proved to be useful to both children and adults, especially to the
literate in Italian. Dr. Naudi used this literature to translate into Maltese for those of
the lower class. He also started a Bible Study group for people who were more
educated. Dr. Naudi earned the reputation of being the “Wesleyan Local Preacher”
(12) and also translated the New Testament with Wesley’s notes (13). The Local
Preacher also translated Keeling’s sermons (a Wesleyan missionary in Malta) into
Maltese for the locals to study.
Fawthrop remarks that by 1828: “not a few of these sermons were in
circulation.” Maltese could read them in private without their family and friends
ostracizing them. The same occurred later, in the early days of Baptists and
Pentecostals, when family and neighbors ostracized Maltese converts to the
Pentecostal and Baptist churches. Like the Wesleyans, ICI/Global University used
pamphlets such as “The Great Question of Life” to reach the Maltese by
correspondence. The first AG missionaries to Malta, Roland and Iris Jones, mention
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using ICI Evangelism material to reach the lost in Malta (Jones, 1986). Other
ministers, Daniel and Kathy Stump, collaborated with the IPHC pastors to translate
the six booklets that initially used stencil machines to print for circulation. Daniel and
Kathy Stump were AG Missionaries to Malta from 1992 to 2002. During that time,
they laid a strong foundation for ICI/Global University.
The Methodists also started “The Malta Charity School” in 1831 and “The
Mission Day School in 1835” (Fawthrop 1963, 13). Keeling spearheaded this work,
which aimed to reach the poor Maltese children. His Excellency the Governor
Frederick C. Ponsonby, 45 and some locals, supported the school. Fawthrop does not
specify whether the supporters were Maltese. However, in a few days, the school
reached seventy students, who were all orphans. Keeling, who seemed to be running
it, “decided to call a halt to increases until those already attending were got to some
sort of order” (Fawthrop 1963, 13).
Nevertheless, the charity school turned out to be a disappointment for the
Methodists. The authorities did not permit the school to teach any religious and
Scriptural classes, which then missed the whole point of its original purpose.
Methodist missionary Rev. John Brownell replaced Keeling in March 1834 and
decided to withdraw from the school. Nevertheless, the school remained a secular
institution and was administered by a local committee.
Bible Societies
This section can only highlight the historical work of the early Evangelicals to
give the Maltese the Bible in their language. It describes the early stages of Bible
distribution in Malta at a time when there were no Bibles available in Maltese. The

45
The British Government appointed Major General Sir Frederick Cavendish Ponsonby as
Governor of Malta on December 22, 1826. He served in this office for eight and a half years.
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Methodists and other Protestant societies worked together to provide Bibles to Malta
and beyond its shores. Eventually, their work led to the first Maltese translations and
to the first Maltese “Protestant” translation, which is still in use today. The many
quests for the translation of the Bible began a force for change in European history.
The reformers such as Tyndale, Luther, and others believed the Bible should be
available to all in their respective vernaculars. They all thought that the Bible and not
church dogmas should guide the faithful . 46 The Reformers’ actions were the catalyst
to shift away from the church’s power, which was invested in the clergy. The
reformers taught the populace to look to the Scripture as the source of authority.
Consequently, several Bible societies were born for this purpose.
British and Foreign Bible Society
During the Methodists’ efforts in Malta, several organizations with a mission
majored in the production and distribution of Bible translations around the
Mediterranean (Sant 1992, 6). The first of these societies was the British and Foreign
Bible Society (BFBS). They used other Bible societies as agents or contacts. The
BFBS’s first contact in Malta took place in 1808. They sent five hundred copies of the
New Testament in Italian to be sold or given away free of charge. The first agent for
the Society was the Rev. W. Terrot. Dr. Cleardo Naudi, the Maltese preacher, later
replaced Terrot. Cleardo was thankful for his new position with the Society and the
Bible donations coming from the BFBS. He referred to the situation of the Maltese,
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The Reformation emphasized and identified the supremacy of the Bible over all man’s
authority and church dogma with the Latin term Sola Scriptura. Sola Scriptura declares that only
Scripture is our inerrant, sufficient, and final authority for the church, because it is God breathed and
divinely inspired (2 Timothy 3:16). In the sixteenth century, this directly contradicted the teachings of
the Catholic Church, which elevated tradition and the Pope and magisterium’s authority to the level of
Scripture itself (Zondervan Academic, 2020).
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including the Roman Catholic priesthood, as little learned in the Latin language, and
“think themselves very happy in being able to read the New Testament in Italian”
(Sant 1992, 7).
The work grew substantially in such a way that in 1809, the Rev F. Laing 47
wrote to the British and Foreign Bible Society (BFBS) not to send more books so that
there will be no reason for suspicion to arise (BFBS, MC, Vol 3, 97-98. Sant 1992, 7).
However, a BFBS report states that Dr. Naudi wrote that he had the Bishop of Malta’s
permission to distribute the New Testament in Italian (230). Therefore, “hundreds of
copies in Italian, modern Greek, Arabic, French, Spanish and Portuguese were
distributed” (BFBS, Reports 1810-1830).
Malta Bible Society
The establishment of The Malta Bible Society (MBS) was on May 5, 1817.
The goal was to supply Bibles in the Mediterranean and beyond (Sant 1992 7). The
BFBS had already conceived the idea of such a society in 1815. However, some were
skeptical about the plan. G. Yeoland, a BFBS agent (Yeoland, 1815), stated: “I am
convinced it would be opposed by the Popish clergy here and consequently the
government likewise.” Nevertheless, a committee was formed and established the
MBS. The Maltese Dr. Naudi was one of its founding members and one of its
secretaries. Naudi described MBS’s plan as follows:
Certainly the geographical as well as the political situation of this Island is so
advantageous for a Society of this kind, that if assistance from Heaven which
we cannot but expect in forwarding these truly divine works would increase
and give adapted means, in a short time we shall witness a more earnest desire
to have the Bible, and the formation of many other Bible Societies, which at
(sic) its model and example shall be formed in all our adjacent and
neighboring parts of Africa, Asia and Europe, as certainly are Tunisia, Tripoli,

47

Rev. Laing (an Anglican) was the British Governor’s private secretary for Malta.
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Egypt the low and high (sic), Gerusalem (sic), Athens, The Ionian Islands, the
Archipelago, etc. (Naudi, 1817)
Several letters describe the fulfillment of this vision. Dr. Naudi refers to one of
MBS’s missions in a letter he sent to BFBS on November 12, 1818. The accounts
state that a certain Mr. Burchardt was one of the MBS agents. At one point, Mr.
Burchards took with him six bulky cases from Malta to Egypt. These were:
full of Bibles and Testaments in various languages, without fear: he read,
conversed, and distributed, in the most open manner; and Divine Providence,
which without doubt, conducts these grand and important objects, assisted him
in every step, as well in giving him a right discernment in his enterprises, as in
preparing the people for the reception of the word of truth. (Bible Society
Reports. 1818-1819, 210)
The Bibles’ delivery was to the Muslims, different Christian denominations,
and Jews. In 1820, the MBS opened a building in the capital city of Valletta. The
Society used the building as a book storage and a meeting place. It also provided
residence to its employees (Sant 1992, 9).
The Church Missionary Society
The Anglicans founded the Church Missionary Society (CMS) in 1799. As an
association of persons, they wanted to be united in obedience to God’s calling by
proclaiming the gospel to all people in all lands from all the people of all races into
the fellowship of Christ’s Church (Church of England Guidebook, 1971/72). They
wanted to communicate the knowledge of Christianity to those who did not possess it
(Stock, 1899, 221). Some of its members insisted that the Society’s program should
include projects “of reviving and diffusing Christianity in any of the Churches
abroad,” referring not only to the Roman Church but also those Protestant Churches
tainted with rationalists in Germany, Switzerland, Holland and other countries. Stock
continues to comment:
Their main effort was directed towards the Oriental Churches; they thought
that once these Churches returned to the genuine Gospel spirit, they would
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draw the Muslims to Christianity! It has not appeared to the direct design of
the Society to expand any part of its funds on Christian countries otherwise
than with the ultimate view of winning, through them, the heathen to the
reception of the gospel. (221)
Despite this mission statement, Sant observes that “they did not send any
missionaries to Malta because none of the volunteers had the necessary qualities
required for this work (1992, 10). It is interesting to note that the Methodists made
sure that they trained their preachers adequately. Christian education was always an
essential factor in the church. However, in contrast, the Maltese Pentecostal and
Evangelical churches did not give education the importance it deserves, especially in
training for leadership roles. This research will establish the negative impact of this
failure.
Conflicting Outlooks
Dr. Cleardo Naudi’s commitment to the gospel is evidence of his pastoral
calling. He visited the Maltese at their homes in a culture that could easily ostracize
close family members. Cleardo had a passion for educating the Maltese in the Bible.
The Wesleyan Local Preacher was not only involved in most of the Protestant work in
Malta but also had a vision beyond its shores. Actual to this fact, on June 6, 1811,
Cleardo wrote to the CMS asking them to send missionaries to the East. In the letter,
Naudi stated that potential missionaries had to be young men, competent in adjusting
themselves to local customs, and they had to be articulate in Arabic or Greek or both
(Stock, 221). Naudi went to London in 1814 (224). With his cross-denominational
approach towards the spreading of the gospel, he suggested that three men should
receive the Anglican ordination. However, according to Sant (1992), his proposal did
not come to fruition (11). Nevertheless, the CMS nominated Naudi to represent it in
Malta.
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Naudi seems to have had a confusing outlook towards the Roman church, even
if he suffered persecution because of his “defection.” Letters record that he talked
highly of Bishop Ferdinando Mattei (Cheney, 2013). He praised the Bishop for his
permission to distribute Italian Bibles mentioned above. Reynolds supports this claim
in a letter dated July 1810 (BFMS: MC, Vol 4, Sant 1992, 19). However, his
conclusion conflicts with that of Naudi’s. His letters indicate that the Bishop may not
have had the grace Naudi stated. The reason is, although Yeoland confirms the
Bishop’s permission to circulate Italian Bibles, he later ordered the Bibles be
destroyed (CMS: C(ME3), Sant 1992, 54). Jowett reported in 1826 that “considerable
opposition to the distribution of the Scriptures was manifested. Nevertheless, the
Committee at Malta will persevere in the work” (BFBS MC, Vol.15, 146-151, Sant
1992, 20). Sant also states that Mattei took practical steps to gather as many copies as
possible, both in Italian and in Maltese, so that he could destroy them (1992, 20).
Local Reactions to the Evangelical Church
The Local Government
The British government found itself in a dilemma. The English missionaries
put pressure on Thomas Maitland, the British Governor. They insisted that England
has the principle of religious freedom. However, Maitland did not want to strain the
relationship he had with the local Catholic leadership. As seen earlier in this paper,
there was a British guarantee to safeguard the Catholic tradition in Malta. Any activity
against the local church would have irritated both English leadership and the local
church.
Yeoland writes about the present governor being indifferent to the situation.
He claimed that the governor attended a Protestant church only twice in two years.
However, the governor attended several services at the local Catholic Church.
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Yeoland further contended that “the Government had not allowed the publication of a
notice advertising the sale of the New Testament in Greek, and even he opposed with
Maitland about the matter” (August 1815). Jowett (CMS: CME3/41, Sant 1992, 21)
reports on behalf of the Anglicans that Governor Maitland refused to take over St.
John’s Cathedral for the use of the Anglicans unless the authorities send more troops
to him. The governor also advised Jowett to be watchful with his dealing in Malta.
Furthermore, in 1818 Jowett complained that the Government and the Bishop were
opposing the MBS in their attempts to distribute Bibles further.
In 1825, London forced the government to instruct MBS to change its name
and forbid the distribution of Cannolo’s John’s Gospel and his other translations
(Pinkerton, 1825). When the MBS asked permission to open a shop at the Capital City
of Valletta, the local government denied a license to the Society. After the BFBS
discussed the matter in London, Lord Buthurst instructed the Government in Malta to
permit the selling of the Scriptures. “At their present establishment and it is
considered that in this way the object which the BFBS have in view will be equally
obtained, without giving the offense which would be produced in the minds of the
Roman Catholic population of the Island, by opening a shop in no conspicuous part of
the town as that proposed by you” (Hankey, 1825). The government, however, did not
allow the printing of books and religious pamphlets and their distribution on both
Islands.
The Roman Catholic Reaction
According to Sant, the strong and sometimes even violent reaction for the
Roman church was understandable (1992, 18). This investigation mentioned some of
the reactions above. Significant disapproval was met with the founding of the MBS.
Both the Government and the Bishop strongly oppose the MBS. The Vicar accused
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the MBS of being a “secret” society. When Naudi assured the Vicar that no secret
society was involved and that the goal is for Bible distribution, the Vicar insisted that
this was only a pretext (CMS: C/ME3/54, Sant 1992). Sant (1992) also claims that the
Bishop sent a report to the Vatican in 1823: “The Bishop also included a list of
doctrines that the Anglicans, Methodists, Calvinists and the Lutherans—were
spreading. In principle, this would consist of the private interpretation of the Bible,
the denial of the sacraments (except baptism), the rejection of the virginity of Mary,
the invocation of the saints (19).
Officially, the Bishop raised his protest with the British government, claiming
that allowing the MBS to circulate the Bible was going against Britain’s assurances to
protect the Catholic Church interests on the islands. A delegation from CMS went to
the British Secretary of the state, Lord Bathurst. The goal was to discuss the Society’s
status quo. However, the secretary suggested that CMS change its name (BFBS: MC,
Vol. 13, 364, Sant 1992, 20). Nevertheless, the Bishop kept protesting the distribution
of the Bible, incoming shipments of Protestant materials, and Methodists’ meetings in
a public hall (Fawthrop, 5). He also complained about the distribution of Bibles to the
lower class against the priests’ will, which violated the promises in the agreement
between state and church (BFBS: MC, Vol. 16, 269, Sant 20). This dispute occurred
at the time when “The Bishop took practical steps to gather as many copies as
possible, both in Italian and in Maltese, and destroy them” (Yeoland, 1815).
Methodists’ Attempt to Start a Church on Gozo
In 1990, when Joseph and Christine Agius went to Gozo to evangelize the
Island, a similar attempt to stop them from evangelizing took place. The priests
announced in every mass about a couple distributing Protestant literature. They
announced that they should not take any literature from “those of the sect.” To make
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sure they were not Catholics, the faithful should ask these people to make the sign of
the cross! Later, the Agius couple found out that the Methodists experienced the same
opposition in Gozo nearly two hundred years before. Fawthrop (1963) reported that
Keeling, who also tried to start a church in Gozo, described Gozo as “being a century
behind Malta. No great work appears to have been undertaken there” (13). The Agius
couple can concur with Keeling’s report. However, since 1992, a church started and is
still meeting today.
The Brethren Church and Other Individuals
It is disappointing not to find much data about the history of the Brethren
church in Malta. However, four people who attended the Brethren are still alive, and
they were pleased to provide to this research paper what they can remember. This will
be reported in the next chapter. There is the understanding that the building that they
used to meet was in Floriana, and for many years, was referred to as the Gospel Hall.
In 1940 Malta had a governor by the name of Sir William Dobbie. He was a bornagain Christian and was part of the Brethren denomination and was a leader in his
church on the island. According to Ray Hoover (2019), 48 The Brethren rented a small
hall in Floriana with a 99-year lease. The Hall served as a meeting place for
Evangelicals of different hermeneutical systems, including Maltese believers, since
1938. Seychell and his wife remember the days when the “Royal Naval Christians
were allowed to give out tracts and evangelize British Service Personnel, but then the
Maltese government forbade them to give out tracts to the Maltese people” (Seychell,
2018). Seychell continued saying that “Despite this, a good number of Maltese did
find Christ but were forced by the circumstances to emigrate.”

48
Ray Hoover was an American Missionary Pastor, who was one of the pioneers for the
establishment of the Maltese Evangelical (Baptist) Church.
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The above reference shows how the status quo did not change much though in
hundreds of years. The Roman Church had its grip on the Maltese. In 1962, Robert
Seely read an article in a magazine about Malta from where he learned that the
Maltese Roman Catholic Church proclaimed that all those who vote for the Malta
Labour Party would commit a mortal sin. After reading this article, Robert Seelye
encouraged Ray Lentzsch to go to Malta to evangelize the Island.
Robert Seelye was actually converted by a tract that Ray Lentzsch gave him.
Lentzsch came for a short visit in 1965 and was arrested for preaching the gospel out
on the streets but was then released since he was American and not British. As stated
earlier, the law at that time forbade any British from proselytizing any Maltese. Ray
came to Malta two more times by 1968 and prepared the way for Robert Seelye to
hold the first-ever evangelistic crusade, which consisted of two weeks of public
meetings (Fenech Laudi, 2018).
This took place at the Queen’s Hall in Sliema from January 29 to February 14,
1968. As expected, the Roman Church strongly resisted these meetings. What
happened to Seelye was the same that happened to Evangelicals that preceded him,
more than a century earlier—Seelye was accused of being a heretic. Joseph F. Laudi
(2018) provided the following information to this research. The statement provides
information about how the atmosphere toward Evangelicals did not change.
The media mainly via the various newspapers published article after article
covering even the meetings themselves and all that was preached during such
meetings. The Maltese Archbishop had a letter read in all the churches
warning the faithful that an American heretic was preaching openly in Valletta
and that no one should go to hear him. The size of the crowd grew as a result
of this and many showed interest yet after the crusade was over the people
disappeared into thin air never to be seen again. Since the 1968 crusade Robert
Seelye held three other crusades and eventually a number of people, both
foreigners and locals responded to the gospel message. (Fenech Laudi, 2018)
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Rose Grixti (2019) states that in 1965 Ray Lentzsch handed out a gospel tract
to her late uncle, Lawrence Polidano. The tract caused curiosity to Lawrence, who
was eager to know more about the Bible, God, and salvation. In 1968, he once again
met Lentzsch, who eventually led him to the Lord and was converted to Evangelical
Christianity. At some point, his wife and his brother, Tommy Polidano, were also
converted. Rose Grixti has memories of when she first attended the Gospel Hall. The
work of God to save the Maltese was being employed even beyond the Maltese
shores. In 1966, Joseph Seychell who was from Żejtun, met Ray Lentzsch in Lipari,
Italy, while taking part in military maneuvers. Lentzsch pointed him to God’s simple
plan of salvation. He then started studying the Bible and later was converted to the
Brethren Church. However, he also attended the Methodist Church since they
provided Sunday school for their children. His son, Joseph, who later joined the
Maltese military, gave up his career to become the first Maltese missionary to serve in
a perilous Muslim country. In 1971, the Pentecostals arrived through whom two
couples were saved. One of the couples is up to this day of writing superintending the
Assemblies of God in Malta. The other couple, although they were born again by the
Pentecostal, later joined the Baptist denomination.
Review and Conclusion
In this chapter, the investigation gave an account of several events that led to
the arrival of the Protestant and Evangelical movements in Malta. The main emphasis
was on the Methodist church; the persecution they suffered did not stop them from
providing the Maltese with Evangelical literature in their language. The several
Maltese involved in the story provided Bible translations, and other Methodist
teaching to the Maltese were the pioneers for the Maltese Bible to come available two
centuries later. The Wesleyans emphasized teaching and training to both the clergy
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and laity. Classical Pentecostalism has roots in Methodism. Consequently, the early
Classical Pentecostals took formal Christian education seriously. The research will
report in a later chapter, it was one of the first Pentecostal denominations, the
Assemblies of God, who brought formal education to the Pentecostal and Evangelical
churches in Malta.
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CHAPTER 6
PENTECOSTALISM AND EVANGELICALISM
The Beginnings (1970-1978)
The Vision of Missionary Evangelist David Wintersborg
The Pentecostals arrived in Malta, prompted by a vision that Norwegian
missionary evangelist, Aril Edvardsen 49, had in 1964. David Wintersborg 50 (2019)
recounts that while Aril was looking on a Mediterranean map, he expressed, “‘Next
we go to Malta to hold a crusade.’ This remark burnt itself into my heart.” Every time
Malta was mentioned, Wintersborg remembered it, and he expressed that his “heart
was on fire.” However, at that time, he kept these thoughts and feelings to himself.
In the late summer of 1970, David Wintersborg went to several countries in
Europe with Ole Bjorn Urne. 51 The missionary evangelists visited famous places and
churches in Germany, Belgium, Holland, and the United Kingdom. Since they
considered Christian education an essential element for the church, they included
visiting Bible schools in their itinerary. During this time together, they both felt that
God would use them in some ministry but were still seeking His guidance. However,
during this particular missionary journey, they both felt God leading them to their
respective ministries as they drove home. Ole Bjorn was seriously considering starting
Teen Challenge in Oslo (which he later did), and David intended to seek out Malta's

49
Aril Edvardsen founded the organization Troens Bevis in 1965. It is an organization that
now supports around 1000 national missionaries around the world. The organization today includes a
multi-media undertaking, with daily television transmissions reaching about 200 different nations.
50

David Wintersborg is one of the main actors for starting the Maltese-led Pentecostal and
Evangelical churches in Malta. He lived in Malta for several years to help establish the church in its
early formative years.
51
Ole Bjorn Urne, was an Evangelist & Graduate of Troens Bevis Bible Institute. He founded
Teen Challenge of Norway and Pastored the Center Church, near Oslo, for years. He is also involved in
great mission work in India
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situation. Once back in Finland, he went straight to the Maltese Consulate in Oslo to
gather information.
At the office at the Maltese Consulate, Wintersborg saw the map of Malta. To
his amazement, it was the outline of what he saw in a dream in 1968. Then, he had
thought it was Iceland and rejected the dream as his own imagination. However, since
he had the same dream three times, he carefully recorded it. In his correspondence
with the author, Wintersborg (2019) wrote:
When discovering the Maltese map, my heart jumped and was on fire again
for Malta. The need for a strong evangelical witness in Malta was also evident,
and I just had to visit the place. After diligent preparations, I flew out to Malta
along with Serge Bonnet 52 for two weeks of evangelization in 1971.
Beforehand and due to convictions in my heart, I already had printed several
Gospel Tracts, called Eternal Life, 53 and even offering a correspondence
course. I had prepared a response address, including a P.O. Box in the capital
city of Valletta, leaving a blank space to write the number by hand once I had
it. Our two weeks were a great success. Staying at The Salvation Army Red
Shield House, we witnessed in the main street of Valletta every evening and
covered many cities and villages during the day (by bus). Over 40 people
responded to the Eternal Life Course, hungry to learn more about the New
Birth.
David Wintersborg and his wife Anny used the summer of 1971 in Norway to
prepare for support and practical matters. In November of the same year, David and
Anny and their two-year-old son Benjamin moved to Malta, supported by the
Norwegian Troens Bevis Evangelization organization. They drove through Europe
and, after their arrival, rented a flat in Bugibba for the first few months. Then, they
relocated to the town of Gzira, where they established their first center. An essential
part of their operation was conducting house meetings and Bible studies. They used
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Serge Bonnet, was a young volunteer joining in the very first evangelism in Malta on May,
1971. He was a member of the Mission Aliance Church, and later Chairman of the Bord of Porsgrunn
Misjonskirke. He passed away June 2006
53

study.

The Eternal life tracts were gospel tracts which eventually were used for correspondence
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their place as the office for the Eternal Life course and for evangelizing Valletta's
capital city. David Wintersborg (2020) stated this about the content of the course:
“We introduced the Course by a Gospel Tract called Eternal Life. The 5 lesson
Course is about receiving Jesus personally, then slowly expanding on that the very
first steps. Today the Revised Edition is named New Life and distributed through
New Life School from 7 locations: Burkina Faso, Burundi, Himalaya, India,
Indonesia, Nepal and Thailand! (The Headquarters of TBVE in Norway also
distributes some languages editions).”
During those years, Ray Lentzsch and Robert Seeley were also roaming
Valletta and other towns and cities in Malta, pioneering Evangelical work.
Consequently, David Wintersborg learned about their ministry. He sought them out
and found them at the Gospel Hall in Floriana and began meeting with them there. At
that time, the Wintersborgs did not consider themselves in any leadership role but
attended the church to hear the Word for their spiritual edification. At first, the
Plymouth Brethren leadership of the Gospel Hall treated them with skepticism since
they were Pentecostals. However, the relationship improved when the Wintersborgs
took some Maltese to the meetings. The Wintersborgs' calling from the very
beginning, however, was to plant a full-gospel church with national leadership.
Nonetheless, like others preceding and following them, they understood the
importance of unity among all Evangelical Christians. As Pentecostals, the
Wintersborgs also believed that God wants to baptize all Christians with the Holy
Spirit, which later became a divisive issue in the church.
Evangelist Pastor Tony Cauchi
During this period, Tony Cauchi received salvation in 1970 in England. In
1972, he began attending the Elim Pentecostal Church's Bible College in Capel,
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Surrey, England. George Cauchi, Tony's father, was Maltese, living in England. They
immigrated back to Malta in 1973. At Elim, Tony Cauchi started education and
training for missionary service. During his seminary studies, he met with his soon-tobe wife, Elizabeth, in the same class. Both were attending a two-year course at the
institution. George Cauchi invited his son to visit him and help him with some family
matters. Tony wanted to build his broken relationship with his father and, therefore,
made plans to travel to Malta with the possible mission of witnessing to his family
and the Maltese.
In the Elim Bible School, Tony had met with Marcus Stone, his roommate.
Marcus had a strong calling to mission work even during his teenage years. The two
students and their future wives, whom they both met on campus, developed a close
friendship. At that time, Marcus Stone had no clear sense of God's will for his future,
but he felt that joining Cauchi in the Malta mission was something God had laid on
his heart, at least for a temporary period. The two couples began to earnestly pray and
get organized for their departure in August 1974.
Tony Cauchi's parents had rented a house in Gzira, which was opposite the
house where the Wintersborg family lived by divine providence. David Wintersborg
and George Cauchi both had outgoing personalities and became close friends.
Learning that David was a Pentecostal missionary and knowing that his son was also
in a Pentecostal Bible school to train to become a missionary was well received by
George. His son, Tony Cauchi, stated, “My dad proudly said his son, who was
training in a Bible college, was coming to Malta soon, and David looked forward to
meeting me. Inevitable, we met within the first couple of days of my arrival.”
(Cauchi, 2019)
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The Wintersborgs became close friends during Cauchi's first visit to Malta and
introduced him to “obviously an embryonic church plant on the island.” Tony
recounted that “There were two or three non-Roman Catholic churches, connected to
English, Scottish or British Forces churches, but none were evangelical or Biblebelieving groups (Cauchi 2019).” David Wintersborg had been in Malta for a few
months and was going places in Malta to evangelize. Therefore, he took the
missionary student with him.
Tony describes how David introduced him to the small Gospel Assembly in
Floriana (The Brethren's Gospel Hall), where he had a remarkable moment of divine
direction.
A visiting speaker who worked with Operation Mobilization, Ray Lentzsch,
delivered a message on 2 Timothy 4:17: ‘But the Lord stood at my side and
gave me strength so that through me the message might be fully proclaimed
and all the Gentiles might hear it. And I was delivered from the lion's mouth.’
I forgot the exact details, but he gave testimony of his travels around the
Mediterranean, preaching the gospel and the remarkable ways that God had
blessed and protected him. He used the analogy of ‘the lion's mouth,’ likening
it to his ministry over the years in the Mediterranean. He emphasized the great
need to establish the gospel in the very center of this ‘lion’s mouth,’ which
was Malta. I had rarely experienced so clearly the voice of God speaking to
my heart. In that meeting, I made the decision that, when I had finished
college, I would return to serve the Lord in the land of my father. (Cauchi
2019)
Now married, Cauchi went back to college to return the next year with Marcus
and his new bride. Before the couples arrived, David Wintersborg had rented a
house 54 in the town of Pieta at 79, Gwardamangia Hill, Pieta, between Msida and
Floriana. The new premises were to be separate from the Gospel Hall in Floriana used

54

This description is included because it describes the first meeting place where the Maltese
church began to form.
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by the Brethren. The new premises allowed the Pentecostals to plan their mission
freely. Edwin Caruana, who was also led to Christ by Wintersborg, 55 stated that the
Floriana church was the first church he visited. However, he followed Wintersborg to
Gwardamangia. Caruana said that David Wintersborg claimed that the Brethren did
not have the Holy Spirit and, therefore, decided to meet in a new place. This move
caused a problem between the groups. The Brethren also had a problem with
Pentecostalism. Nevertheless, a relationship remained between them.
The Gwardamangia church started hosting the work between 1971 until it
closed in 1979 (Laudi 1988, Caruana Edwin 2018). It was sufficiently large enough
for accommodation and meeting rooms (Cauchi, 2019). Wintersborg (2019) stated
that it was the “Center” for the Eternal Life correspondence school's offices. The
center even had a library of Christian Books. The center also became the new home
for the missionary couples. From there they “went public,” advertising the Eternal
Life correspondence course and the Maltese New Testament in the daily
newspapers. 56 An Englishman called Dave Tucker 57 had volunteered to caretake the
building and to care for two young Maltese couples who had committed their lives to
Jesus between my first visit and my arrival with Elizabeth a year later” (Cauchi,
2019).
Groundbreaking Evangelism Results
Cauchi indicated that David Wintersborg had not yet won any souls to the
Lord in Malta, although he was a very faithful witness for the faith. He recalls
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The roles of Edwin Caruana and his leadership development will be narrated below.
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Appendix M

57
David Tucker was a former Navy sailor who helped the church planters in its infancy. He
was a close friend of the Wintersborgs, even replaced them when they needed to travel for itinerary.
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accompanying Wintersborg on Valletta's streets, where they met Joseph Fenech Laudi
for the first time. Wintersborg recounted this historic day. While evangelizing in
Valletta, Wintersborg could legally have a gathering no larger than ten to twelve
people. He and his team, including Tony Cauchi, would share their testimony and
share the gospel (1973, 1). During one of these outreaches, the Lord started producing
results. Wintersborg recounts that day:
When we were evangelizing in Valletta, we could gather groups of 10-12 who
would listen to our testimony. One night I noticed a shorter guy trying to look
over the crowd. After they left, he remained to ask more about Jesus and the
Word of God. His name was Joseph Fenech Laudi. He said: “We are
Catholics. What is it that you have that I do not have?” I smiled and replied: “I
have Jesus.” I continued to explain the simplicity of the original version of the
gospel. Laudi was one of the very first to receive Jesus through the Eternal
Life course. Very soon after, Helen Azzopardi, his fiancé, also received
salvation (2019).
Joseph Fenech Laudi (2020) asserted that he was much more forceful than the
above conversation. He added, “I was furious and said Jesus belongs to us Catholics
and not to you, Protestants.” Wintersborg smiled and replied, “Well, you know if you
truly have Jesus or not.” Fenech Laudi pondered upon this reply and confirmed, “That
was the question that made me seek for the answer.” Joseph F. Laudi also recorded
his salvation experience in a newsletter dated March-April 1973 58. This testimony
would be the first of its kind.
Being born and raised under the Roman Catholic tradition, I never really
found Christ. From when I was a little boy, I used to think of God
mechanically. But when I prayed, I never felt close to God and never found
rest in my heart. All I did was to observe a tradition into which I had been
born. At one time, I was on the point of getting closer to God, realizing my
need, but I did not know how to fill this need. I had never opened a Bible;
therefore, it was very hard for me to know what God was like.
Slowly this feeling passed away, but not completely. It was renewed
some time ago when I met David. At this time, I was doing the Eternal Life
course. At first, I was suspicious about all this and was confused. But the
confusion was fading away as I was getting to know God more personally. I
58
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began to meet David at his house every Saturday (I still do it now), and I was
slowly growing more fond of the Lord as I got to know more about Him. By
this time, I began reading the Bible and other books which have made a new
man out of me. Lately, I have committed myself to the Lord, and I aim to get
as close to Jesus as possible.
We are in great need for a place where we can hold up a ministry to
others and where we can get them interested in the Lord Jesus, and by His
help, Malta will be saved from traditional works unto Eternal Life with Him.
“May the Lord be with me, may His Spirit guide me, and His love flourish in
me” (1).
This was one of the most outstanding achievements of the Wintersborgs.
However, it was just one of several other victories for the Evangelical church in
general, particularly to the Pentecostal church, especially to the Assemblies of God.
Wintersborg states that Laudi was on fire for the Lord and was also taking the
correspondence course called Eternal Life (1973, 2). Tony Cauchi (2019), who was
with Wintersborg on the day, remembers the event and adds that Joseph Fenech Laudi
personally asked for the Eternal Life Course. He used this course during his
evangelism.
After completing the course, the missionaries awarded Fenech Laudi a
Maltese New Testament (5), which was not yet available to the masses during those
days. The Trinitarian Society then published the New Testament in 1980. This
paragraph's significance is that Joseph Fenech Laudi, the first person saved under a
Pentecostal ministry, had the calling of a pastor. Until the time of writing, he is still in
the pastoral ministry, pastoring an AOG church.
Laudi testified that, at some point, he began to drift away from the fellowship.
According to Edwin Caruana, this happened because of some family issues and death
in the family. This prompted Wintersborg to write a letter to him (February 9, 1973),
encouraging him to return to the private meetings they had together on Saturdays.
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Wintersborg warned Joseph about the spiritual battles and the importance of reading
the Bible, among several other exhortations. 59
Besides the significance of Joseph Fenech Laudi and Helen Azzopardi’s
salvation, the correspondence study guide “The Eternal Life Course” played a role in
the couple's salvation. It set Joseph's course to study with a recognized correspondent
school, the International Correspondence Institute (ICI). In his June 1976 newsletter, 60
Cauchi states that the church distributed the Eternal Life's correspondence course to
Malta's population as a free Bible course. The teaching material distribution was also
a precedent. A few years later, the AOG and the IPHC used the ICI study materials,
The Great Questions of Life (GQF), for evangelism and house-to-house distribution.
Later, under the ministry of Dan Stamp, the GQF series was translated into Maltese. 61
Wintersborg wrote about this operation in his newsletter of March - April of
the same year. There, he confirmed to his readers and supporters “that we are now
sending out through the post … the Maltese ‘Eternal Life Course’” (1). 62 Cauchi and
his colleagues were trained by respectable denominations and knew the importance of
Christian education to church leaders. 63
Furthermore, they realized that the unsaved Maltese needed to have Christian
education as well. The next chapter will describe how AOG missionaries also
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This research will show why leadership training is important and that the lack of proper
training caused several setbacks to the Maltese church.
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attempted to use correspondence material as a means to train the church and reach the
lost. However, until this time, Malta did not even have a whole Bible in the Maltese
language. Nevertheless, in divine providence, God was also about to use David
Wintersborg 64 so the vision the Methodists and other Protestants had, would
eventually find its fulfillment through the support of a Pentecostal missionary.
Deportation of Pastor Tony Cauchi
The fate of Pastor Tony Cauchi was different. Since the Maltese government
at the time wanted to expel “Protestant workers,” Pastor Cauchi suffered the same fate
as the Methodists. The Maltese attacked him, and, because of this, he became known
to the authorities. Cauchi, who was British, fell into the government’s category for
expelling. Wintersborg’s account on the matter stated that “Unfortunately the attacks
from local people, who were unhappy with this new church, (being so focused on the
Word of God,) eventually lead to his expulsion. The Maltese Government declared
him ‘persona non grata.’ A very sad end to the ministry of a very dedicated family”
(2019).
According to Pastor Cauchi, during the summer of 1976, he had no idea that
his and his family’s departure was so imminent. They were planning to start training
Joseph Fenech Laudi and Edwin Caruana in preaching and leadership, which will be
further described below. They had only met a few times before Dom Mintoff 65 again
won the election in September 1976. The political situation was that the then reelected Prime Minister, Dom Mintoff was working to remove foreign military assets
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Wintersborg, was this time supported by Partners International. The organization also
supported the translation of the Maltese Bible, by Karm Zammit. This would eventually be the first
translated Maltese Bible printed in its fullness. Based on the Protestant tradition, the Bible did not
include the Apocryphal Books. The “missing” books caused significant opposition by the Roman
Church.
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Dom Mintoff was the then Prime minister of Malta. His wife, Moira Mintoff, is said that she
was a believer and had even attended at the Gwardamangia in the past.
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away from Malta. In fact, Pastor Tony Cauchi and his family were victims of this
move. One of his election promises was to remove all the Protestants from the island,
which was a specific effort to win the Nationalists, pro-Catholic Church vote. The
missionary pastors knew it was only a matter of time but hoped that bureaucracy
would prolong the prime minister’s promise. Pastor Cauchi narrates:
In the past newsletters, we have often shared the uncertainty of our stay in
Malta. From our early days there, we had difficulties with the authorities,
immigration officials and police. Those in authority never seemed to be happy
with our presence and reviews our case each month when we renewed our
visas. We knew that every month granted by them was only by the grace of
God, so that we could carry out the work of the gospel for a few more weeks.
Finally, on November 10, 1976, we were handed an official letter, asking us to
leave within four days. We were given no reasons, but we regard our
“removal” as a political maneuver to please the Roman Catholic Church.
(Cauchi, Newsletter 1977) 66
It was a shock! Despite Elizabeth being six and a half months pregnant
with our second child and celebrating John’s first birthday, God’s kindness
shone through it all. Mrs. Duffy made John a birthday cake with a single
candle on it, I arranged the sale of my car and a neighbor who was an RAF
pilot offered transportation to the U.K. of our large luggage in a jet fighter!
Finally, we bought flight tickets and had a wonderful and emotional send-off
at Luqa airport from most of the fellowship. (Cauchi, 22) 67
The work that this couple and the Stones accomplished was essential for future
work. Up to this point, this chapter described how the vision of David Wintersborg
and the calling of Tony Cauchi met together in a town called Gzira. Their partnership
was godly, and their only goal was to start a Maltese Church. Both missionaries
wanted to train nationals for leadership and ministry, but it was impossible to offer
formal education to them until this point in time. Joseph Fenech Laudi was one of the
prominent persons that would, as time passed, be one of the primary leaders.
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The Cauchi family left Malta on November 14, 1976.
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Although, in God's providence, His plan was to establish Christian Education in Malta
in 1984. 68
The Formation of the Maltese Evangelical Church
1977-1982
A close friend of the Fenech Laudi’s was Edwin Caruana. He and his fiancé
Sylvia, nee Abela, were saved in 1973. 69 With Joseph and his fiancé Helen, Nee
Azzopardi, and the Wintersborgs, they started a Maltese church, which they called
“The Maltese Evangelical Church.” Edwin Caruana confirmed that David
Wintersborg was adamant that the church would be for the Maltese (2018). He
strongly resisted the foreign Christian believers’ pressure to take over the Maltese
church. 70 However, it did not work out according to plan. The minutes of May 31,
1978, 71 records in detail these recurring problems. 72 Yet, during these formative years,
the nucleus of the modern Pentecostal and Evangelical movements in Malta was
growing.
The Formation of the First Maltese Church Committee
The Committee of the Malta Evangelical Church met on Monday, May 31,
1977. 73 The meeting took place at the church premises on Gwardamangia Hill. The

68

The history of Pentecostal education is described in the next chapter

69

Appendix D

70

The reason for this tension will be explained below.

71

Appendix: E

72
The Minutes of May 31, 1978 (thirteen pages long), describes several church problems that
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members present were David Wintersborg, George Duffey, 74 Joseph Fenech Laudi,
Brian Platts, Edwin Caruana, Noel Formosa, and Connie Grech.
Wintersborg started the meeting and used Titus 1:1-9 as an introduction.
Wintersborg knew that the Maltese Christians in the church were not yet capable of
being elders. However, he felt it was the right time to elect Maltese believers to take
charge of things in the church, both the building and the running of the church. He
continued by saying that he consulted with Tony Cauchi, the former pastor of the
church. Both felt he should propose the following agenda: “A church meeting of
baptized believers should be called on Friday, and he should propose to them the new
plan, namely that a committee of elected Maltese Christians should take charge of
things in the church” (Gwardamangia minutes (GM) May 1977, 1). Also, the church
committee elected people for administrative responsibilities.
The Indigenous Church Concern
The reason that Wintersborg proposed the above was first because of the
uncertainty of the stay of non-Maltese on the island, which was a growing political
matter. The Maltese Government was mulling over the deportation of Protestants to
amend its disputes with the Roman Church. The second reason was, “It is not possible
to get the Maltese to function as responsible members unless they are given
responsibility” (GM 1977, 2). Consequently, he proposed Joseph Fenech Laudi,
Edwin Caruana, Connie Grech, and Noel Formosa to be on the board. Noel Formosa
refused to be on the board, because he felt he was not ready to accept such a
responsibility (GM. May 1977, 2). Wintersborg also suggested that the
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George Duffey was a faithful Gideon helping to spread the New Testament in Malta. The
Gideons helped donate over 3000 New Testaments, mostly to the schools. After retiring in Malta, he
joined the church fellowship, with his wife Marjorie. As mentioned above, George also helped in the
ministry.
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responsibilities of other mature church members would be to train the Maltese to be
leaders, to stand by them, to support and give them advice. He also advised that the
Maltese should preach as much as possible, and not others, since this would rob them
of the opportunity to learn (GM. May 1977, 3).
However, George Duffey did not agree to a committee made up solely of
Maltese and to leading the church. He claimed it was not scriptural. His rationale was
that all members were one in Christ. He insisted that church members who were
responsible and prepared should be allowed on the committee, whatever their
nationality. He wanted to make clear that he agreed to give the Maltese Christians
responsibility, as he had previously agreed with Pastor Tony Cauchi. He, in fact, had
suggested that the church should provide the Maltese with the opportunity to lead the
services. Wintersborg, however, did not agree with George Duffy.
The minutes record that Wintersborg remained firm on the vision he believed
God gave to him. That is, “to specifically establish a Maltese church to reach the
Maltese” (GM. May 1977, 5). He added that, according to Scripture, there would have
been a Maltese leadership because that was the way Paul worked. He clarified by
saying Paul always appointed leaders from among the people he converted to take
charge, and then he left them (GM. May 1977, 4). Wintersborg continued saying that
Paul made follow up visits to see how they were doing but always left the leadership
in the hands of the local people (GM. May 1977, 5).
The Maltese church members agreed with Wintersborg. Both Edwin Caruana
and Joseph Fenech Laudi insisted that Maltese services would serve those who did not
understand English. Furthermore, if the Maltese witnessed to their countrymen, the
chance was that the Maltese hearers would give more attention to the message. They
pointed out that most of the Maltese that visited the church did not return. They also
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pointed out that if Maltese (trainee leaders) would not learn by experience, they would
tend to lean on the others and would not take up responsibilities. Furthermore, they
felt that the Maltese would never have the opportunity to voice concerns about
matters that they disagreed with. They also expressed that those who attended church
in the past may return, once they learned that the leadership was Maltese (GM. May
1977, 6). Unfortunately, George Duffy did not accept an all-Maltese Committee (GM.
May 1977, 7).
The church minutes cover a year of internal struggles and disputes, which
were mostly theological. Readers of the minutes will notice that one group based their
decisions on biblical principles, while others did not. Wintersborg and Cauchi had
theological training, and, therefore, they based their approach on biblical principles.
This matter will be further discussed in the section below.
The Language Concern
Caruana Edwin (2018) described that months rolled by and no more people
were added to the church. However, some of the foreigners began attending. Quickly
about thirty to forty people started visiting the fellowship, but initially only four were
Maltese. As a result, the church became an English-speaking congregation.
Eventually, this became a point of concern, as will be described further in this
chapter—meanwhile, some other Maltese were saved and joined. 75
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The Maltese mentioned in this research are those that the author and other actors and
participants of this history agree had a major role in how the church developed and had a role in how
formal Christian education was established. It is not possible to include all history makers in this paper.
However, some names will be included to encourage further research.
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Although the church members were mainly English speaking, Joseph Fenech
Laudi and Edwin Caruana were highly active in the congregation. In hindsight, Edwin
Caruana declared that inducting leaders with no training and theological knowledge
was a “major mistake” (2018) Pastor Edwin Caruana, who has been leading Maltese
church associations since 1992/3 76 gave his view on why education is essential for the
church. He stated that Maltese leadership started with no theological education
whatsoever. They came from a Roman Catholic Church; whose custom was that the
people go to church without actively participating. Suddenly, the new Evangelical
converts found themselves trying to lead a church with no training and education,
asking people to be active. Consequently, the leadership made several mistakes during
the formative years (2018).
During the first formative years, people visited from abroad, provided books
to read, and shared their experience with the fledgling Maltese leadership; thus,
Fenech Laudi, Caruana, and some others were receiving some informal education.
Pastor Caruana claims that because of several mistakes, some things did not have
success. The leadership was working “on our steam, rather than learning from what
others have done before us” (2018). The Maltese pastors and other leaders never
experienced being in an Evangelical church before, let alone pastoring one. Things
did not go smoothly, mainly because the other members from abroad were from
Evangelical churches and knew how things should be. Yet, the Maltese did have the
heart to reach the Maltese and understood the Maltese culture. In several ways, the
English-speaking wanted the church to go in the way they wanted; and did not allow
the Maltese leadership to plan how to reach the Maltese.
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The main Maltese church associations that Pastor Caruana led are: The Fellowship of
Evangelical Churches and The Evangelical Alliance of Malta.
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The Role of Women in the Church Concern 77
Connie Grech was a person that before receiving eternal life in Christ in 1976
(Cauchi 1976, 1), 78 had determined to know God more than the Roman Church was
teaching her. She grew up in a traditional Maltese town where people knew each other
and were strict towards their religion. Grech attended all the religious services like
everyone else and walked in the Catholic ethos exemplified by her father. At school,
she took the study of religion seriously (2020). A Roman Catholic priest influenced
her more than the others she had previously known. He taught lessons from the Bible
and showed a particular love towards the Word of God. Later, in her college training
to become a teacher, another priest inspired her to seek God further. In her mind,
Grech knew that there was some way to know more about God than what she had
learned from the Roman Church.
Connie Grech’s quest to know God more led her to join a Catholic youth
meeting in Floriana. There she met other young people and involved herself in the
religious activities of the group. She even became the secretary of the organization.
The group used to have folk-mass, after which, with the others, she discussed the
mass readings. However, some of the youth started to become involved in hypnotism.
In the author's interview, Grech stated that although she did not have biblical
education, she felt hypnosis was wrong and openly challenged the practitioners.
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Connie Buttigieg Nee Grech, provided all the information included in this section. The
author of the paper interviewed this participant. Data added will be given reference accordingly.
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During those days, a Moonie’s 79 (Unification Church) female missionary met with
and further tested her faith. However, Grech’s alertness kept her from that cult’s
deception. 80 At this time, somewhat confused, Grech met Anna Formosa, whose
brother, Noel Formosa, was a believer and attending The Malta Evangelical Church in
Gwardamangia. Noel later became one of its leaders.
What attracted Grech to the church was how the people appreciated the Bible
and, like her, were dedicated to knowing God more. The preachers emphasized a
personal relationship with Jesus, and that by his death, Jesus paid the penalty for
humanity’s sin. Nevertheless, she wanted to make sure that the Bible teaching was the
truth. Therefore, she gave herself to the reading of the Scripture. As a Roman
Catholic, the Scriptures confronted her by stating that Jesus died once for all sins.
While Pastor Cauchi was still in Malta and discipling Buttigieg, he had led her to read
the epistle to the Hebrews. Grech stated that it had a unique effect on her.
Grech prayed while she read because she believed God could guide her as she
read the Bible. She felt that God was speaking to her from Scripture because, as she
read, the Bible seemed to become alive to her and make sense. Therefore, she realized
that the Evangelical church was teaching the truth. Grech was content with the
teaching and the fellowship of the believers. At the time, no Maltese were yet in
leadership, but David Wintersborg and Tony Cauchi initiated the concept of Maltese
leadership. As established earlier, the college-trained ministers wanted to see an

79

Myung Moon promoted several heretical theological positions. Probably, the most
dangerous of all was his claim to be the Lord of the Second Advent, and that the Holy Spirit is the
feminine counterpart of God, but not a person, but a form of energy (Tabernacle Baptist Church, 1999).
According to Slick Matt, “Moon claims to be the messiah of the Second Coming and his wife is the
Holy Spirit. He and his wife, called The True Parents where he is the True Father and his wife the True
Mother, are the first couple to be able to bring forth children with no original sin.”
(https://carm.org/unification-church/the-unification-church).
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indigenous church. However, opposition erupted between the members. Grech called
this period of hardship from conflicts as the birth-pains of ministry. She observed that
the cultural divergences were evident, even if most members were English-speaking.
Consequently, the church offices were created, which included Grech, as mentioned
earlier in this chapter.
Furthermore, theological differences were arising within the congregation.
There were Brethren, Baptists, and Pentecostals. Additionally, the role of women in
the church became a theological argument. From the GM of August 12, 1977, 81 one
can notice that the Maltese men, Joseph F. Laudi and Edwin Caruana, were cautious
about how much women were to be involved in the ministry (GM. August 1977, 3).
Maltese culture, in those days, did not allow women to have leadership roles. Grech
recounts a discriminative issue in state education, where she worked: when a female
teacher was to marry, she had to resign from her post. However, it was possible for
her to re-apply after she had married. Furthermore, the salary was not equal. Women
had less pay than men doing the same work.
From the beginning of her involvement with the church, Grech began to
defend the role of women in ministry and leadership positions. Laudi suggested that
women should not lead the service for the sake of peace in the church, while Caruana
stated that he felt that women should never lead the service (GM. August 1977, 3).
However, Connie Grech remained firm in her position and informed the two men that
she could not agree with them until she searched the Scripture and learned otherwise.
The three of them decided to examine further the Scripture before making a final
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decision. Nevertheless, they all agreed that women would be allowed to pray aloud,
share their experiences, and teach Bible studies (GM. August 1977, 3).
The Pentecostal Concern
Another point of contention was the Pentecostal doctrine. Grech wanted to
know more about the Pentecostal view of the Baptism of the Holy Spirit.
Consequently, she began to meet more with Pentecostals, who were part of the Malta
Evangelical Church. After the Stones and Cauchies left the Island, Grech began to
fellowship with another Pentecostal lady. At this time, the church in Gwardamangia
was getting weaker, especially after the Stones and Cauchies were no longer leading,
and the British soldiers left the island. Her faith in Pentecostal Christianity grew when
she began experiencing God’s power to heal terminally sick people.
Wintersborg and Cauchi were Pentecostals yet were willing to be crossdenominational as long as it would be a national church. Fenech Laudi brought the
subject to the board meeting of May 31, 1977. 82 His question was whether the church
started as Pentecostal or not. Wintersborg made it clear that “this work started as the
Maltese Evangelical Church, but Pentecostal in nature, though not in denomination.”
He also insisted that there was to be a “Maltese church affiliated to no particular
denomination” (GM. May 1977, 7).
However, as history developed, the church would, in the future, divide into
Pentecostal and non-Pentecostal groups. It is not clear how much teaching was taking
place regarding the two views. Edwin Caruana stated that, up to a point, neither
Fenech Laudi nor he knew the difference. “We had no knowledge of Pentecostalism
because missionaries took it for granted the Maltese knew. They did not take into
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account that they came from a Roman Catholic background. In those days, Caruana
thought, when Wintersborg was praying in tongues, it was the Norwegian language
(2018). However, later the members learned about the difference, even if the learning
was minimal. Nonetheless, it was clear that the leaders did not emphasize this
difference. Grech and Fenech Laudi were seemingly more interested in
Pentecostalism. Caruana also had the same view, but later events led Caruana to join
the Baptist church, which this research investigation will recount below.
The End of the First Beginning
The Gwardamangia minutes of December 7, 1977, describes the instability of
the first attempt to have a Maltese church. There was a lack of cooperation between
the committee members, foreign interference, theological disputes, and struggles to
have an indigenous church. All committee members offered their resignations, and
each one had his or her reasons. The minutes state that the committee failed to
produce its determined goals. The lack of cooperation between them and their friction
with other non-Maltese was the cause of several problems. The minutes on page three
state that the committee did not place the will of God first to have a Maltese-led
church, but allowed other influences to guide them.
Grech stated that her calling to be on the committee was God-ordained. The
original leaders, Tony Cauchi and David Wintersborg, both saw the calling and
encouraged her to be on the committee. She also was elected by votes two times. She
stressed that her role was not just to be a member but also God chose her because she
was a woman. However, in the present church, she could do nothing because of the
theological influences refuting female ministries. Grech could not fulfill her calling
unless she had cooperation from the others (GM. December 1977, 4). Caruana asked
her what her calling was, and she replied that her calling was to spread the Word of
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God. She insisted that in the Christian life, believers must build each other up,
regardless the gender.
The ten pages of minutes further describe several disputes between the
committee members, which reflect a lack of understanding of what leadership should
be. The lack of education in these areas and sound theological practices in the
different matters discussed caused havoc to the church. Those working with the
committee either came with a different theological view regarding ministry or were
not sensitive to the cultural mores. The lack of teamwork was evident since the
members made accusations towards each other. They were not cooperating, not
keeping with what they agreed, and were working individually. A significant issue
was the language used to preach. Should the preaching be done in English or Maltese,
and should a translation be provided? The Maltese and the foreigners could not agree
(6).
Consequently, the committee decided to send their resignation letters to David
Wintersborg, who was in Norway, by express mail. As a result of the internal strife,
the church closed in 1978/9 (Caruana and Fenech Laudi, 2018). Caruana’s conclusion
about the matter was, “The Maltese leaders were too young and inexperienced”
(2018). It is clear then that mentors should not neglect the biblical teaching of 1
Timothy 3, especially verse six, which says leaders should not be new converts. They
should not leave their protégées without supervision, and their teachers should always
be available to guide them. At the time of writing, a Pentecostal church is struggling
with leadership issues because an inexperienced and insufficiently trained leader was
licensed and given the title of “pastor.”
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In the historical fabric of this story, there was a major political event taking
place 83. The Prime Minister of that time expelled the British forces from the island.
Therefore, all the Pentecostal, Evangelical, and Protestant churches lost their British
members. Those left in the church were the ex-committee members, Fenech Laudi,
Edwin Caruana, and their spouses, Noel Formosa and Connie Grech (Caruana 2018,
Fenech Laudi, 1988). 84
The Second Beginnings
1982-1992
Joseph F. Laudi and other actors of this history testify that between 1978 and
1981, the Maltese church went through a period of discouragement and persecution
(Laudi 1988). However, God was still at work preparing other people from the United
States, the United Kingdom, and other nations to return to Malta and assist the
scattered church. They would help reorganize groups of believers into churches that
are still active up to the writing of this dissertation.
A Time of Instability and Uncertainty
In 1981, the small group of people mentioned above began meeting at
Caruana’s home in the town of Marsa situated at 56, Marsa Road, Marsa 85. According
to Caruana, Fenech Laudi stopped attending during that period. However, an English
woman joined the group whose husband was a nominal Jehovah's Witness. The
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English lady must have related to AOG at some point because she assisted Caruana in
contacting them. However, as the next chapter will reveal, both Joseph Fenech Laudi
and Edwin Caruana contacted the AOG. In 1977, records show that AOG missionary
Terry Peretti had enrolled them in ICI courses. He was the ICI director in Rome from
1976 to 1979. 86 Official records show that it was Fenech Laudi who contacted the
AOG first, however. Edwin Caruana, though, claims that he was the first who
contacted the AOG. Up to this time, Caruana did not know much about the difference
of denominations, and his understanding was that the only two denominations were
Protestant and Catholics. However, this section will describe the circumstances of
how the Lord led him to establish the Baptist Denomination in Malta. 87
Between 1980 and 1984, several events were developing at the same time.
Missionaries and church ministries were coming to Malta. Each event has its own
story, which integrates with the other as this history develops. Interestingly, God was
calling some of these ministers, such as Baptist Pastor Ray Hover from the United
States, and Pentecostal Missionary, Pastor David Flanders from the United Kingdom,
to work in Malta. Both were instrumental in planting their respective denominations
on the island. Besides, several independent internationals were also trying to start
Evangelical churches. One was Matthew Aladesaye. He was the person that led
Joseph and Christine Agius to the Lord. In turn, the couple became head leaders on
several fronts, including Christian education. The background of how these
missionaries came to Malta is similar in displaying the sovereignty of God. It shows
that, although the work in Malta was in chaos, God was still at work preparing the key
people He would use to build His church in Malta.
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Forces at Work Preparing Missionaries to Malta
Rev. Ray Hoover
In 1980, Rev. Ray Hoover pastored a church in Okmulgee, Oklahoma, in the
United States. He recalls that someone called him and spoke to him about Malta. The
person told him of a lady who had relatives on the island who needed to hear the
gospel. The lady lived in South Carolina and, together with other believers from the
East Coast, were praying for someone to go to Malta as a missionary. Rev. Hoover
became interested in the idea and went to the library to learn more about Malta. Pastor
Hoover asked the lady librarian for a reference book about Malta. The lady replied
that she just returned from the island, and she would be happy to let him borrow the
slides she took there.
Hoover’s family was praying about this new plan. One day the family received
an invitation to a pastor’s meeting in Tulsa, Oklahoma. Hoover (2019) said that the
well-known Dr. Clifford Clark was moderating the meeting. When he was on the
podium, he asked if someone with the name of “Ray Hoover” was there. Rev. Hoover
exclaimed, “I was shocked. How did the famous Dr. Clark even know my name?”
After he acknowledged that he was present, Dr. Clark asked, “Ray, is it true that you
are going to Malta as a missionary?” Hoover confirmed that this was in his plans. In
response, Dr. Clark announced that his church would be the first to support Hoover’s
Maltese mission.
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Rev. David Flanders
Meanwhile, in England, a twenty-two-year-old believer, David Flanders, 88 felt
God calling him to become an Evangelist. He accepted Christ in 1973, and in 1981
God called him for full-time ministry. Flanders claims that when God called him, He
asked him to be available to Him. In the autumn of the same year (i.e., 1981), God
called Flanders to Malta. In similar circumstances, like Hoover, wherever Flanders
went, someone would mention Malta, whether in watching television commercials, or
read in newspapers. Flanders recounted that a pair of jeans he bought had the label
made in Malta. Flanders considered that all of these circumstances were the means
that God was using to call him to Malta. 89 David Flanders visited Malta fifty times
from 1981-2006 (Flanders, 2018).
The Formation and Birth of the First Baptist Church
In 1981, Hoover resigned from his church and visited Malta to survey the
situation there. He made arrangements with Randall Jordan, another Baptist
missionary working in Sicily, to accompany him to Malta. Meanwhile, he wrote to the
Maltese government for a working permit. The government reply “was courteous but
blunt.” For Hoover to receive a working permit as a Baptist minister, there had to be a
registered building for worship and a Baptist congregation on the island. At the time,
Hoover did not know that there were a building and an embryonic Baptist church

88
David Flanders is from Cornwall England. He is an itinerant evangelist with a deep pastoral
heart. Flanders was saved in 1973 when he was fourteen years old and received the Pentecostal
experience six months later. Soon after Flanders began to preach in local churches. In 1981 David felt
called to leave his promising management career and give himself entirely to the Lord’s service. He
started Souls Harbour church in 1987. However, David’s calling also includes motiving people into
ministry and provides them the framework necessary to excel in their calling. (Souls Harbour Church,
2020). I was one of those who benefited from Flanders’ ministerial nurturing calling.
89
Considering that by this time David Flanders (1) never travelled outside England, (2) his
young age, and (3) Joy his wife just gave birth to their first child, one can understand the circumstances
that God used to lead the Flanders family into a ministry that will in a short time impact a country.
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being formed in Floriana Gospel Hall, as Edwin Caruana was seeking to find his place
in the church's current chaos during that time (Caruana 2018).
When Hoover visited Malta, together with Jordan, he went to preach in
Valletta. As they were witnessing, they met the brothers Thomas and Lawrence
Polidano. Thomas was the custodian of the keys of the Gospel Hall. The brothers
were praying that the Lord would send a Baptist missionary to start a church in their
building at Floriana. Suddenly, Hoover had what was required to receive a working
permit from the Maltese government—a building registered as a church and a
congregation. Therefore, Hoover returned to the United States, convinced that the
Lord had opened all the doors he needed to move to Malta with his family.
In 1983, the Hoovers went to Malta, and with the help of Thomas Polidano
and his brother, they settled in Malta. Soon after, another missionary Baptist Pastor
from the States, Joseph Mifsud, of Maltese descent, also arrived in Malta. He was
from the Bible Baptist Church. Pastor Joe Mifsud and his wife Jenny started Bible
Baptist Church Malta in 1980. They went back to the United Stated for a period of
time. Then, the couple resumed his pastoral work in Malta. Joe Mifsud’s father was
Maltese born. With his wife Jenny, they came to Malta as missionaries. The Mifsud
couple won several Maltese to the Lord and started the Bible Baptist Church in Malta.
Pastor Mifsud has a big pastoral heart. However, since he and his church were not a
catalyst for the establishment of formal Christian education, their great work cannot
be mentioned in this paper. Nevertheless, Pastor Joe held an unaccredited Bible
school in his church.
Pastor Edwin Caruana, First Maltese Baptist Pastor
Edwin Caruana, at this time, was meeting with a home group of other Maltese
Pentecostals at a town called Zejtun. Some of the members were from the original
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group of Gwardamangia. Others were George and Judith Grech, who were hosting the
home group (Grech, 2018). Since Ray Hoover was diligent in preaching the gospel on
the Maltese Islands, Edwin Caruana heard about Ray Hoover and Floriana's meetings.
While the Caruanas were attending the home group in the morning, they began
visiting the Floriana church in the evenings.
Hoover was not familiar with the Maltese culture and made some mistakes at
the time. He understood that he needed help to learn about cultural sensitiveness.
Furthermore, while away from Malta until he renewed his work permit, Hoover let
Caruana lead the church. This time helped Caruana to find his calling, and the Lord
proved that it was so. 90 Therefore, by the end of 1983, Hoover asked Edwin Caruana
if he could start attending at Gospel hall in Floriana to help him with the church.
Edwin narrated that since the Zejtun group was doing well and had able leadership, he
decided to join the Floriana (Baptist) church.
In a short time, the Floriana church had about twenty-five members. Some of
them, however, were Pentecostals, while the others were Baptists and Brethren. A
Pentecostal couple, Joseph and Claire Portelli, were Maltese 91 but had emigrated to
the U.S. and settled in Ocala, Florida. They were both saved at a Pentecostal Holiness
Church. After their retirement, they returned to Malta to share the gospel with their
Maltese and Gozitan family and friends.
Edwin states that the Portellies tried to push the Pentecostal tradition in the
group of mixed Evangelical backgrounds. As always, doctrinal issues about the gifts

Malta.
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Joseph was from the Island of Gozo and his wife Claire was from the town of Zejtun in
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of the Holy Spirit became a matter of passionate discussions. Edwin, who also spoke
in tongues at the time, and Al Sthol, another Pentecostal, tried to balance the situation.
However, matters came to a place that made Edwin warn the church that
unless the members cooperated with the assembly's leadership, he would resign from
the church. Edwin Caruana claimed that because of the havoc and because Thomas
Polidano, a Brethren and the building's legal caretaker, did not accept Pentecostalism,
Thomas Polidano closed the church. During this period Ray Hoover had to go back to
the United States and was not present during this saga. However, it did not remain
closed for long. Hoover returned to Malta, and so did Ray Lentzsch, who, together
with Caruana, joined with Ray Hoover. Therefore, Tommy Polidano opened the
building again for the use of the Baptist church. In a few years, Pastor Edwin
Caruana 92 was solely leading the Baptist church. The Mediterranean Baptist Church,
Motta Sicily, ordained Edwin Caruana as pastor on August 10, 1986. He was the first
Maltese Evangelical Pastor ordained and the first in full-time ministry. 93 Meanwhile,
the Portelli’s left the church and went to live in Malta’s second island, Gozo. Later,
the couple was influential in assisting Joseph and Christine Agius to pioneer the first
Evangelical/Pentecostal church on the Island of Gozo in 1990. As the pioneering
pastors, Joseph and Christine Agius tried to keep a balance of doctrine, since the
church in Gozo had included Peter and Ingeborg Daugelat, who at the time were
Methodists, and refuted the gift of tongues. However, they later accepted
Pentecostalism, were baptized in the Holy Spirit and spoke in tongues.
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The Birth and Establishment of the First Maltese Pentecostal Church
1981
The Assemblies of God
The person who catalyzed the formation of the Pentecostal church in Malta
was Rev. David Flanders. Flanders organized the first Pentecostal church, nurtured it,
and encouraged the early church's Maltese leadership, providing many evangelistic
campaigns. Rev. Flanders saw the potentials in other budding ministers and guided
and nurtured their ministry, a service that the church very much needed in those
days. 94
In the autumn of 1981, David felt the Lord leading him to go to Malta. He
knew nothing about Malta except what he read in the Bible. Therefore, he contacted
Scripture Gift Mission in London for assistance. The Mission provided him with two
contacts of people who had requested the gospel tracts from them. One was Joseph F.
Laudi’s home address, and the other was Thomas Polidano and the Gospel Hall’s
address. The Flanders family, including their first child, visited Malta for a
“disastrous week.” Flanders narrated that “What could go wrong went wrong”
(Flanders, 2018). The young family did not have any prior traveling experience, and
they did not expect that they had to deal with sickness and other traveling incidents
such as major flight delays.
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The author of this paper was personally encouraged by David Flanders in several ways. He
encouraged him to preach and teach beyond the Maltese shores. He did not just propose but also made
it possible by inviting him to his church in Cornwall, England. While he was there, Flanders also
prepared an itinerary for the author to preach in local churches around Cornwall. After this visit, he was
invited by some of these local churches to conduct a series of studies, mainly in leadership and
character development.
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David did his best to try and find Joseph F. Laudi but could not. However, on
Sunday morning, he attended the Gospel Hall, 95 and Thomas Polidano asked him to
speak. After his sermon, Polidano asked Flanders to visit the evening service and
preach again. The church members at the time were Tommy and Lawrence Polidano,
and Anna Formosa. Formosa’s brother Noel was also attending but was by that time
at a Bible School in England. 96
On the last day of the Flanders’ visit to Malta, they received news that there
was going to be a twenty-four hour delay with the departure of their plane because of
heavy snow in England. Therefore, Reverend Flanders tried again to find Joseph F.
Laudi at his home in Msida. This time, the attempt was successful. Flanders described
how Joseph F. Laudi was tearful, lamenting that God forgot all about them. He gave a
brief account of the Pentecostal church that was in Gwardamangia. The briefing
included how the government deported Pastor Cauchi, the disappointments
experienced, and the closing of the church. However, David Flanders encouraged
Joseph F. Laudi and stated that God had not forgotten them, and it was God that sent
him to Malta. Flanders did not know that at the same time, God was also preparing
missionaries from the United States to travel to Malta to do His work on the island.
Flanders admitted to Laudi that he did not know what to do at that time but promised
Laudi that he would do whatever God asks him to help Laudi. Flanders also promised
Laudi that he would return to Malta.
Flanders returned to Malta in June 1982. Between these two visits, Flanders
tried to find assistance from other missionary organizations to help the church grow.
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According to Edwin Caruana, the time frame that David Flanders arrived was about the
same time when the Gospel hall was about to be closed.
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Noel Formosa graduated from a Bible school at Mattersy Hall, however, he never returned
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However, no one was interested in working in small countries like Malta.
Nevertheless, Flanders was being called to minister in small countries in Europe that
the big organizations were overlooking. The only big organization that was sending
assistance was Operational Mobilization. They sent the library ships Logos 97 and
Doulos, which proved to be helpful to boost the Maltese church. The M.V. Logos
informed Flanders about the Zejtun group (this was in a second visit in October
1982). Consequently, Flanders’ October visit was the catalyst for the birth of the
Maltese Pentecostal Church. During this visit, Joseph F. Laudi rededicated his life to
the Lord at his home (later, he would become the church pastor). Flanders also found
Edwin Caruana and the Zejtun group with the information the M.V. Logos provided.
In October 1982, Flanders organized the scattered groups, and, with everyone’s
agreement, they started meeting as one congregation at the Gospel Hall.
It was clear the church lacked local leadership and the church was exposed to
some unorthodox doctrines, which he needed to deal with the propagator by expelling
him from the fellowship. Flanders explained that he had to exercise many persuasions
to convince locals to move into leadership positions. There was a high degree of
disappointment from past experiences. Visiting missionaries and tourists had
promised help to the Maltese church but did not keep their promise. Nevertheless, in
June of 1983, Flanders baptized a group of Maltese believers, mostly from the Zejtun
group, which included all of the Grech family. 98
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At this stage, Flanders was also evaluating the teaching and preaching abilities
of the potential Maltese leadership. He emphasized that both Joseph F. Laudi and
Edwin Caruana were naturally gifted leaders. They were grounded very well in
doctrine by both David Wintersborg and Tony Cauchi. He described them as good
students and vibrant leaders. According to Terry Peretti (2020) and Nesta 99 (1992),
ICI supplied study materials to the Maltese church from Italy. 100 Several Maltese
Christians were using these, as will be reported in the next chapter. The fact that
Fenech Laudi and Caruana were exposed to ICI materials as early as 1977 explains
why their teaching was solid compared with that of others, just as the case mentioned
above.
In June 1983, the church was divided into two because of the Pentecostal/nonPentecostal issue afore mentioned. The non-Pentecostal group remained in the Gospel
Hall and eventually became “Knisja Kristjana Battista” (KEB). 101 Edwin Caruana is
still leading the church. This church division, unfortunately, seemed to have set a
precedence for several splits in the Maltese church in the following decades. The
other group started meeting at homes while searching for a building for their worship
services. Flanders states that as the new group was forming, Laudi showed the church
leader's ability. The church did not call their group “Pentecostal” in the early stages,
and they did not give a name to the congregation, but certainly it had a Pentecostal
orientation.
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Meanwhile, another problem had arisen in the political scene. The Maltese
government passed a law that forbade foreign interference in Maltese affairs. The law
harmed missionary work, especially working permits. Flanders needed permits for
outdoor evangelistic programs and distributing tracts.
The traditional Scottish church also had problems receiving permits. Rev.
Westmorland, the Scottish church pastor, told Flanders to give up because he could
not obtain permits (Westmorland, 2018). However, Flanders wrote to the Prime
Minister, Mr. Dom Mintoff, and delivered the letter by hand to his office in
Valletta. 102 Flanders reported that in two days, he received the needed permission to
continue to work in Malta.
The permits opened a door for Flanders and the new fledgling Pentecostal
church to begin several nation-wide campaigns, which included:
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MONTH

ACTIVITY
Distribution of 5000 tracts by
nineteen workers from England.

1983, November

Activation of the church.
Valletta outreach marked by a truck
attack.

1984, March

Distribute of 90,000 tracts in Malta
and Gozo in ten days campaign. It
was called “The Every Home
Crusade.”
Opening of the first church building
in the city of Paola.

1984, June

There were 200 replies from The
Every Home Crusade, and
seventy-five of them started the
ICI course “Your New Life.”
Crusade in Victoria marked with
violence.

1985, November

The church was called “Knisja
Kristjana Evanġelika.” 103
Knisja Kristjani Evanġelika joined
the American AOG.

Table 1 Early Pentecostal Ministry Activity

David Flanders was a British AOG member; however, the Maltese church
decided to join the American AOG. Therefore, Rev. Doug Clark, Area Director with
the Division of Foreign Missions with the American AOG, visited Malta and the
church in Paola to officially recognize the assembly as an AOG church on October 6,
1985. Membership at the time grew from twelve to thirty-three. By 1988, several
missionaries came to Malta to work with AOG, including Angelo Nesta, Roland
Jones, and Daniel Stump. They all left an impact on the theological educational future
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of the Maltese church. Another missionary from the AOG was Rev. Abe Friesen. His
contribution to education was introducing the Accelerated Christian Education, a
homeschooling approach of self-paced study. 104 Abe Friesen later started his own
church affiliated with the Apostolic Church of Pentecost of Canada. This inroad in
Maltese culture is also significant. For many years the school kept serving children of
missionaries and children of other Christian families.
The Closing of the Maltese AOG Church
This superb beginning marked with several Evangelical churches, including
two pastored by Maltese, also had a severe setback when the AOG church closed
around 1998. ICI University also ceased to exist around the same time but would
emerge again as Global University several years later. Global University’s history is
described in the next chapter. Although the causes are personally sensitive, the effects
illustrate and emphasize the importance of Christian education and the continued
spiritual development church leadership requires, including accountability. Preaching
“great” sermons and teaching accurate exegetical Bible studies will not replace the
minister's moral authority characteristic. In the ministry worldwide, moral failure and
unethical practices take place in the Pentecostal and Evangelical churches. Spiritual
disciplines are as important as formal education and other talents, and gifts one can
possess. Nevertheless, God was still working in the backdrop of all these ups and
downs of the church to safeguard, among other things, the influence that ICI/Global
University was having on the Maltese islands.
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Christian Fellowship
There are two reasons to include this section describing the formation of the
first non-denominational Charismatic church called “Christian Fellowship.” 105 One
reason is to illustrate the significance of this independent church. The pastor of
Christian Fellowship (CF) led Joseph and Christine Agius to the Lord. The Agius
couple had no idea that it taught aberrant doctrines, because they were too young in
the Lord to know any difference. Later, as they started reading and studying the Bible,
the Agius couple started noticing how much of these doctrines contrasted from the
Bible. Later, they realized the difference between Charismatic and orthodox
Pentecostal theology and doctrine. They do not recall that this church's pastor ever
referred to the church as a “Word of Faith” movement. However, the books, videos,
magazines, and tapes were all by prominent Word of Faith leaders. This research
paper included this account because, through this church's pastor, the Agius couple
learned about the importance of reading the Bible. At first, by reading the Bible, they
learned how different the doctrine was from the Roman Catholic Church's teaching. It
was by studying the Bible that the couple learned that they must serve the Lord
wholeheartedly.
Pastor Matthew Aladesaye and his family were from Nigeria. They arrived in
Italy in February 1983. Then Aladesaye traveled to Malta in the same month and
applied and received admission to study mechanical engineering at the Technical
Institute in Paola. This is the same school that Joseph Agius attended. The institute
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Christian Fellowship had several Word of Faith elements in doctrine. However, it also had
African non-Christian elements “Christianized” as well. In several ways it was legalistic. Women were
not allowed to speak or wear makeup. Wives were encouraged to call their husband “lord.” They did
not allow girls to play with dolls, and members could not have cats for pets. Also, expensive porcelain
dolls used for home decorations were to be destroyed. The same would be true for wedding pictures
that had Roman Catholic Church symbols in them.
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provided qualified engineers to work in an engineering company called Hydraulic
Units. Aladesaye started his studies in September 1984 and completed his course in
1988.
Aladesaye and his wife had a passion for the gospel, and during his time
studying, they started a home fellowship from 1984 to 1985 at Sacred Heart Avenue,
Sacred Heart, St. Julians. Mrs. Aladesaye worked as a nurse in the local general
hospital. The attendees were eight Africans, and they decided to name the group
“Christian Fellowship.” However, one Sunday, during a church service in the
residence’s living room, Aladesaye recounted how he had a message from the Lord to
move into a more prominent place, because the Holy Spirit wanted to do a more
significant work from the fellowship. The fellowship rented the conference hall of Les
Lapin Hotel, Ta’ Xbiex Seafront, in 1988. Their first Sunday meeting was on August
8, 1988.
After completing his mechanical engineering education in June 1988, Matthew
Aladesaye began working at an engineering factory called Hydraulic Units and
worked there until 1989. At this place of work, he met the author of this work, Joseph
Agius, and preached the gospel to him several times. Agius, though, was not
interested in a new religion. However, the Holy Spirit was dealing in His way in the
life of Agius. Agius could not get into more trouble than he was, including his wife
leaving him. These life circumstances prompted Agius to turn to Aladesaye and ask
him, “What do you have that I do not have?” Aladesaye replied, “As I have been
telling you, you need Jesus.” Agius and his wife Christine received the Lord and
began attending Christian Fellowship. Joseph was the first Maltese male that started
attending the church (Aladesaye, 2020).
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After meeting at the Le La Pen Hotel for some years, the church decided to
have its own building. Therefore, in 1993, CF moved to a leased property at Ċensu
Farrugia Street, Msida. The church grew, and most members were Maltese. At one
point, they were having the largest number of Maltese Evangelical Christians.
However, most members were those who had left the AOG during its turbulent times.
At that time, some matters that caused issues between the CF leadership and the
members were causing many people to leave the church, join others, or start their own
groups. Then, because of moral failures at CF, the church closed in about 1995.
Christine and Joseph Agius left the CF in February 1990. The couple
confirmed that the church doctrine was not in accordance with biblical standards or
not biblical at all. Although they did not have college training at the time, they began
to notice several issues that were not scriptural. Joseph took to reading and studying
the Scripture seriously and read it several times in one year. He was noticing that what
the preachers were preaching was a deviation from the truth. The couple realized that
the leaders were misusing the Scriptures in the healing gifts and other charismata and
were legalistic.
Furthermore, the couple noticed problems with the moral and ethical standards
of the pastor and elders, even if they presented themselves as very holy. At the time,
Christine was the treasurer of the church. She was noticing that the elders, especially
one in particular, were misusing finances. When the couple approached the pastor, he
told the couple that he had the right to use the money as the elder saw fit. Besides, the
couple found the same elder with a Maltese lady in a compromising situation and he
had made advances to the author’s wife. There was a reason for the pastor to allow the
elder to use the finances as needed, which the author will clarify later in this chapter.
Consequently, the Agius couple had to leave that church.
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The International Pentecostal Holiness Church
When the couple left the CF, they tried to find a church where they could
fellowship. They started attending different churches that were available at that time.
They attended several times in the AOG church since they felt the Bible was used
adequately by the American missionaries and the local pastor. One day Joseph Agius
had a meeting with the pastor, Joseph F. Laudi. He explained what his calling was and
asked the pastor for guidance. The pastor informed him that only the “foreigners” and
he could speak in the church. Consequently, the Agius family realized this was not the
place for them.
Meanwhile, Joseph Agius kept his commitment to evangelize, including his
workplace and the Island of Gozo. The Agius couple had Gozo ministry on their heart
ever since they were in Christian Fellowship, because they felt the Lord leading them
this way. Therefore, once a month, they went with their one-year-old child for a
weekend in Gozo to share tracts and give their witness of Christ. Eventually, the first
Evangelical church was born on Gozo in 1992/3. The church used several buildings in
those days. It first started to meet in a storeroom of an old farmhouse with no
furniture except few chairs and one small table. However, after meeting with Peter
and Ingeborg Daugelat, a German couple that settled in Gozo, they offered their
restored farmhouse as a meeting place. Then the Daugelats purchased a building and
allowed the church to keep using it until they pass. Then, it had its building in 1994.
The church was called Jesus First Center. The IPHC leadership dedicated the building
to the Lord and ordained Joseph Agius as the Pastor of the IPHC-Malta. 106

106

Appendix L

132
When the Agius couple felt the Lord leading them to prepare themselves to
start a church, the Lord also placed on their heart the need to be accountable to a
Pentecostal denomination. By this time, they had had several strange experiences
from the Word of Faith teaching and from other churches emerging from seemingly
nowhere at that time. This included a couple from England that tried to recruit the
Agius couple to join their church. Once again, it was a negative experience involving
immorality among the leadership.
The Lord guided the Agius family by the Scripture in 2 Timothy 3:14. At the
time, the couple understood that they needed to seek to learn how the Pentecostal
church started. In Malta, at the time, the only Pentecostal denomination was the AOG,
which would not accept Joseph’s calling. The Agius couple kept faithfully
evangelizing. In Gozo one day, while evangelizing, they met a couple, Joe and Claire
Portelli, mentioned above. The Portelli’s heard about Agius’ dilemma and directed
them to the International Pentecostal Holiness church, of which the Portelli’s were
members in Ocala, Florida, USA. Incidentally or providentially, the denomination
was the first Pentecostal denomination, started in 1898.
Since the Agius family realized where God was taking them, they registered
the name “Word of Life” with the income tax department on August 9, 1990. This
was the requirement in those days. At Joseph’s workplace, he witnessed to George
Falzon, and George later started attending the meetings. They had their first meeting
on August 17, 1990. They were the only two present at the meeting, which took place
in the Aguis’ home. However, the week after, August 24, 1990, George Falzon started
attending the meeting and still attends Word of Life up to this day. Later, Jesus saved
other people from Agius’ place of work. The congregation started growing, and they
began meeting in the Agius’ house. The home became too small, and members with
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larger sitting rooms and one home with a large garage offered their premises. The
congregation grew and then rented three garages for four years. Eventually, the
congregation bought a first-floor building and later extended it by building a second
floor and later purchased the ground floor.
It took some time for Word of Life and the IPHC to establish communication.
The Portelli's gave the Agius couple a private address of John Parker, one of the
leaders of the IPHC, who was at the time doing mission work in another country. It
took some time for him to receive the letter. Finally, Rev. Larry Bolling, an IPHC
missionary in Rome, visited Malta to discuss the possibility of Word of Life joining
with the IPHC. Rev. Bolling asked the Agius couple what they expected from the
IPHC. The couple had only one thing in mind, and that was sound Christian
education. Bolling offered some options to the couple until he realized that the Agius
had copies of ICI study materials. Instead of providing IPHC studies, he encouraged
the couple to use ICI materials instead. This example was another way that impressed
the couple to think Kingdom first.
In 1992, the IPHC gave the ministerial license to Joseph and Christine Agius,
as pastors of the Word of Life PH Church. Later the IPHC ordained Joseph in 1994 in
Gozo. The celebration was two-fold; Joseph’s ordination and the building's dedication
by several churches' ministers. 107 The IPHC ordained Christine Agius at Word of Life
PH Church in 1996. Christine Agius was the first female pastor ordained by a
Pentecostal denomination in Malta. During those years, Word of Life started the first
Evangelical prison ministry, the first Pentecostal church in Gozo, 108 which initiated
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the Fellowship of Evangelical Churches (FEC) in Malta and Gozo. The FEC was the
first organization that gave the Evangelical and Pentecostal churches a structure of
national accountability. However, the Agius’s ministry's crown would come later
when they would lead the first accredited theological school in Malta. The AOG
asked the Agius couple to direct GU. 109
The Agius couple also had the unity of the churches in their heart. They knew
that if churches work together with one goal to build the Kingdom of God first and
not their church or denomination, the mindset would allow trust and cooperation.
Together, they could solve problems that arise between the churches in the spirit of
unity. A letter dated June 2, 1992, revealed this intention when Joseph offered the
AOG assistance in a situation that had arisen between AOG and some churches.
Joseph offered his home for this meeting. 110 The AOG minutes of August 29, 1992,
states: “Joe Agius called for unity which will require much groundwork.” 111 The
Fellowship of Evangelical Churches (FEC) had its birth first, because the Agius
couple invited the local churches to work with him in prison and help in the church in
Gozo. These meetings led to the formation and organization of the Fellowship. A
letter dated November 13, 1992, states how Agius was calling the churches to work
collectively in the prison ministry. The letter states:
We thank the Lord Jesus for giving us the opportunity to work together in the
Prison ministry. Since the Lord opened me the door to preach there, as a
minister for Born Again Christian, nearly two years ago, I always felt this was
what the Holy Spirit wants for us. We now see the fruit of the work of Brother
Kingsly, who spent twenty-one months preparing the away for us there. ... I

109

See next chapter.

110

Appendix M

111

Appendix M

135
pray that you will come and have a part in this ministry so that it will be the
first step towards the FULL COOPERATION between the Evangelical
churches. (Agius) 112
However, as the letter of April 23, 1993, indicated, although some leaders
attempted to nurture unity and cooperation among all Evangelical and Pentecostal
churches, other leaders continued to pursue separation and avoid collaboration.
Examples included a pastor who attempted to start a separate prison ministry. 113 Later
on, the Agius’ sent a similar invitation inviting all established churches to be GU’s
stakeholders in Malta. Later, Rev. Paul Trementozzi repeated this invitation in
person. 114 Once again, two pastors tried bypassing the legitimate directors with the
AOG leadership. However, both GU and the AOG leadership supported the Agius
couple to keep pressing on with the work.
Education, Spiritual Development, or the Lack of Them
The 1990’s gave rise to several independent churches on the island. Some of
them were break-offs from the AOG. Most people that left the AOG mainly went to
CF. However, some again split and started their own groups. From those divided
groups, other divisions occurred. The church turmoil, which included division,
migration of members between churches, and new churches starting, had several
reasons. The reasons included administrative differences, the split from the KEB,
several leadership incompatibility issues, rebellious members (causing the first mass
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departure from the AOG), 115 and the moral failure of several “ministers.” This period
was challenging for the Maltese. Several of those people, who were young Christians
at the time, still recount the pain and disappointments they experienced back then.
Earlier, the author referred to a church elder at CF who was compromising.
This was not an isolated incident. During that period, four church leaders were found,
at that time or later, to be having extramarital affairs. The first event took place in the
then-thriving AOG Church. Rev. Daniel Stump described rather graphically 116 the
pain this situation brought and the actions and conditions that resulted.
This event brought a leadership vacuum to the AOG church, which led to
other severe mistakes by the missionaries who installed available believers to the
vacant post. These appointed ministers were not necessarily those with a calling or
who had the aptitude to study and had leadership skills. Furthermore, the moral
integrity necessary for the pastoral ministry was, in some cases, overlooked. The
mistakes eventually caused further internal trouble for the AOG. An opportunist took
over the two churches the AOG had at the time. He joined the two churches into one,
manipulated the Maltese leader to resign, and took over the building the AOG had
purchased. He retained ownership and possession of the building even after the AOG
removed him from credentialed minister status. This person was also director of GU
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This split did not occur because AOG teaching was wrong. To the contrary, a group of
people that up to the day of writing are considered troublesome had adopted theology that is
unscriptural and exercised authoritarian leadership styles. They challenged leadership on whatever
issue possible. Once example that caused a serious uproar was when Rev. Nesta, and AOG missionary,
stationed in Malta, was speaking about the “giving thanks” during the Lord’s Supper. Little did he
know that by using the Greek εὐχαριστέω would cause a problem. The Roman church uses the
transliteration of the Greek into Maltese and it is synonymous to transubstantiation. Therefore, they
accused Nesta of being a Roman Catholic. Another example to demonstrate their rudeness was when
the pastor was encouraging tithing, one decides to put his wife’s tights (stocking) in the offering bag.
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in Malta and was relieved from his GU’s responsibilities. Until this day of writing, he
still uses the building that AOG had purchased for a house of worship.
The discussion above reported that the pastor of the CF allowed the elder to
use the church funds as the elder saw fit. Later, it was revealed that the pastor could
not discipline the elder, because the pastor also had at least one extramarital affair that
was publicly known. The husband, whose wife was in an affair with the pastor,
exposed the pastor in the middle of a Sunday service. As the pastor was going up to
preach, the husband revealed the immorality. 117 As one expects, this devastated the
church.
Most people decided to leave the church. One of the deacons asked Joseph
Agius and Edwin Caruana, as the then officers of the FEC, to accept him as the leader
of a new church he wanted to start because of the devastating situation that happened
at CF. The FEC received his request and commended his move. He also gave more
details regarding the immoral life of the pastor. Little did Agius and Caruana know
that the same deacon was also having several affairs with other women, including the
deacon’s boss’s wife and a lady from the church. One relationship bore a child, just a
few months before the deacon wed a Maltese woman. Furthermore, the pastor
suggested that the woman should have an abortion which she rejected.
Another split took place for CF. This group’s leader was well known for
compromising doctrine. A couple and another person who attended this group
testified that part of the “deliverance” ministry was physically kicking people in the
stomach. The leader did not believe in studying, because it limits the Holy Spirit.
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The wife confessed to the pastor that she had committed adultery many years ago and
could not get rid of the guilt. The pastor told her that she needed to sleep with him as he was holy and
the guilt will go. The lady felt more guilt, so the pastor asked for more intimate activities. Finally, the
wife did what she was supposed to do at the first place, which is tell her husband what she did many
years ago. The couple are still together.
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However, he had a vast video library of Word of Faith leaders. He claimed he is a
prophet and prophesied several times to churches, but not one of them came to pass.
This example is only one of several other groups that resulted from several splits on
the island.
In time, all churches that suffered from moral failure closed down. However,
the pastors were again installed in ministry by their denomination or by assuming
pastorship of independent churches. The pastor accused by the wife’s husband in the
middle of a Sunday service spent only three weeks away from the pulpit.
Unfortunately, the church board also met with the FEC leadership, defended the
pastor, and was against any discipline. The FEC then excommunicated the church
from the fellowship.
Those making decisions for installing leadership must consider the reliability,
consistency, and call of leadership that is made clear in the Scriptures. As can be
readily observed, most Maltese Evangelical and Pentecostal churches do not apply
these principles. Churches repeated this practice of disregarding a biblically authentic
call to ministry, resulting in churches closing or being led by unprincipled leadership.
First Timothy 3:2–3, 5, 11and Titus 1:7–8 gives the church leadership guidelines.
Ordination committees need to be sure that the candidates are proven for maturity and
of good repute. Several other churches repeated the mistakes made by the AOG.
Another concern was why Christians were not worried about following a pastor who
had not adequately trained for ministry and biblical studies.
Victory Church (now closed), pioneered and pastored by independent Larry
Duca, made similar mistakes. When Duca had to leave to return to the United States
for family reasons, he appointed a group of people to be leaders. Duca appointed a
good man and committed believer as pastor of the church. He did not provide training
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or mentorship. Duca never, ever heard him preach or teach. He just found a person
who was obedient, faithful, convenient, and devoted to him. The brother, loyal to the
church and his pastor, accepted the office. Later, he claimed that in a few weeks he
nearly fell into depression. He could not withstand the pressure of ministry. He then
sought help from the author to help him with his problem. Up to this day, he never
was involved in pastoral leadership, although he and his family serve the church he
attends wholeheartedly.
Holistic Education
If it were available, holistic education would have minimized the damage
caused by and to the Maltese leadership. Knowing history would have also helped,
because the Maltese would not keep repeating the same mistakes. For example, an
Evangelical church, in recent years, ordained a young married brother as assistant
pastor. In the opinion of this author, he would not have ever give him that position. A
few months later, he left his wife with a baby of a few weeks and then also left the
church. In another example, a Pentecostal pastor appointed a church member to
pastoral ministry and publicly conferred a ministerial title on him, disregarding
warnings from a ministerial colleague and his own experience. The brother had all the
potential and aptitude needed for the pastoral ministry; however, he was not yet ready.
His spiritual maturity and biblical education were not adequate for what was required.
Nearly two years later, the pastor suspended this person indefinitely from every
ministry in the church. This section of the paper presents accounts as evidence that
holistic education is necessary for anyone entering the ministry and trained for
ministry. Consequently, Christian holistic education is imperative to all leaders in
particular, and in general, Christ's body.
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Global University and Accreditation.
The evidence presented in this paper after reviewing the historical evidence of
upheaval and failure in the developing Maltese church is that GU was God’s answer
to solve the Maltese church's educational problems. The AOG missionaries and a few
local students hailed it as the solution that leaders were seeking. Furthermore,
leadership ministerial qualification was needed, not just for the sake of learning and
transformation, but also for recognition. The preoccupation of few Maltese leaders
was that Maltese pastors cannot keep facing people who ask them, “From where did
you get your qualification to become a pastor?” In the Maltese mind, a priest goes to a
seminary and spends eight years studying to be ordained (the equivalent of an M.Div).
On the other hand, Maltese made themselves pastors without any theological
or leadership education and were self-authorized to ordain others as pastors. The day
when the Maltese church would have an accredited school had come. The next
chapter is the history of GU and its Maltese accreditation.
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CHAPTER 7
THE HISTORY OF GLOBAL UNIVERSITY’S
NATIONAL OFFICE IN MALTA
Introduction
The Assemblies of God Division of Foreign Missions (DFM) is now the
Assemblies of God World Missions (AGWM). The organization initiated the
International Correspondence Institute (ICI) in 1967. Its purpose was to provide
programs to aid evangelism, discipleship, and higher education degrees to train
ministry students worldwide. Consequently, the DFM worked with its missionaries to
introduce ICI as part of their arm to reach the lost and train the found. 118
The General Council of the Assemblies of God, in 1941, laid the groundwork
for distance learning education. The Council appointed J. Narver Gortner to head a
committee to prepare a reading course for a 3-year ministerial preparation program.
Leaders of the Fellowship encouraged ministerial candidates to take advantage of this
opportunity to prepare for full-time ministry. Students who could not attend a
residential Bible school could now study at home, preparing mentally and spiritually
for preaching the gospel. District councils participated by giving examinations based
on the books in the recommended courses (Global University, 2001).
Initially, ICI used snail post to deliver its courses as the internet came later
(Peretti, 2020). ICI quickly made roots in several countries worldwide and became an
essential tool for church planting and training ministers and the laity. In 2000, ICI (by
that time it was called ICI University) merged with the Berean University 119 and took
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the name Global University. As of that time, the school was already serving 180
countries.
The institution’s network included regional offices in Latin America, the
Caribbean, Africa, Europe, and Eurasia (Global University, 49). A regional director
served each overseas-region. Regional offices administered the activities of more than
250 National Offices. On the other hand, the National Offices directed GU study
groups and individual students’ activities. Extension Centers were satellite
administrative offices located in areas difficult to service from the National Office.
Study groups were enrolled and serviced by local churches (49).
The Higher Learning Commission accredits GU. Global University was also
accredited by The Distance Education Accreditation Council (DEAC) up to 2016
before GU determined to resign after the DEAC’s pressure on GU to redefine its
mission, nature academics, and governance. GU was also accredited by having
regional as well as national accreditation, which was a powerful statement of the
school’s commitment to excellence in all areas of education, including content,
instructional design, and service. Global University is building on the dreams of those
who founded Berean and ICI Universities. The vision statement found on the school’s
website 120 testifies of the Great Commission. It states: “impacting eternity by reaching
the lost and training the found, everywhere.” This history will describe how GU came
to Malta and was accredited by the National Commission of Higher Education 121
(NCFHE) and its impact on the Church in Malta.
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The National Commission for Further and higher Education is the legal entity in Malta that
is authorized to regulate the Further and Higher education sector.
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ICI Arrives in Malta and Initial Development
GU records indicate that Terry Peretti was the serving ICI director in Rome
from 1976 to 1979 and again from 1992-2014 (Peretti, 2020). He enrolled Joseph
Fenech Laudi, the first Maltese student, on April 14, 1977. Peretti recalls that he
received a letter from Rev. Joseph F. Laudi, 122 who later enrolled in the first-ever
college course BIB1063 Galatians and Romans. Rev. Laudi was encouraged to
contact Peretti by Rev Doug and Ruth Clark, the Assemblies of God Middle East and
North Africa (AGMENA) area directors. The Clarks visited Malta in the initial
process for Laudi’s fledgling church to join the AOG (Clark, 1985). During Peretti’s
time, five more students enrolled, one more in BIB1063 Galatians and Romans, and
the other three in MIN1013 Evangelism Today. Rev. Edwin Caruana, one of the
Evangelism Today students, has been one of the leading national Maltese pastors
since 1992, when several churches formed the Fellowship of Evangelical Churches 123.
Up to this time of writing, Pastor Edwin 124 has been a fervent promoter for GU and
sponsors the official premises for GU in Malta.
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First Maltese ICI Students enrolled with ICI: Connie Buttigies nee Grech, Riby Gallagher,
Noel Formosa, Edwin Caruana, and Amanda Fenech.
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The Fellowship of Evangelical Churches was the first organized entity that was formed
between the Maltese local churches.
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Pastor Edwin Caruana is a Baptist pastor has been holding leadership positions in various
Maltese organizations, and also internationally.
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The Establishment of ICI in Malta
Missionaries Roland and Iris Jones
Global University and the Assemblies of God World Missions indicate that the
first persons to introduce ICI 125 to the Maltese were Missionaries Roland and Iris
Jones. The couple arrived in 1984, as a direct invitation from a Maltese church. The
request stated: “On behalf of our church, I am extending an invitation to you and your
family to come and assist us and work with us in evangelism…. We trust you will
accept this invitation…” (Roland, 1984). 126 The missionaries accepted the invitation,
and thus ICI started the road of its establishment on the Maltese Islands. Having
directors living in Malta to connect with the Maltese churches and the populace was a
major step to build a strong foundation for the school. Roland Jones’s initial vision for
Malta was to establish Teen Challenge International in Malta. The letterheads strongly
indicate this purpose. Jones mentions Teen Challenge only a few times, and that was a
Crusade in 1985 from February 18 to 24 while the couple were working in Malta. All
news indicates they were doing church planting and ICI. From 1985, the Jones started
using AGMENA letterheads. This could indicate that the Jones couple did not start
Teen Challenge work. Instead, they spent their time assisting the fledgling church and
starting a school became a priority.
In their newsletter dated March 1985, 127 the Jones wrote that during January,
they were doing follow-up for 120 students that were “so far enrolled in the
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evangelical Bible study course.” Furthermore, they state they were doing follow-up
related to another home Bible study that had already begun. It is not clear if these
were ICI students. However, they write that in February, they started “even another
Home Bible fellowship.” They further state that “Eight 128 Maltese students have
enrolled in the college level ICI Correspondence course.” 129 The couple’s vision was
that since Maltese did not have a Bible School on the island, ICI 130 was the answer to
Maltese believers’ need to prepare themselves for future ministry. This vision was a
continuation of the educational concept that previous missionaries had for Malta, such
as the Methodists.
According to GU (ICI) records provided for this research, in 1985 there were
six official enrollments. However, GU educators understand that some students do not
study to earn credit but for personal enrichment. Regardless, Jones’ correspondence
indicates that the students were taking their education seriously. On January 28, 1986,
the missionaries reported that at a meeting with the ICI College Level students, there
was a unanimous consensus that they need to move from a “strictly correspondence”
design to a classroom structure. The Jones couple were working on the logistics for
this project. They intended to create some training programs for the Maltese, who
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Official GU records show that in 1985 there were six enrolled students and only one
completed the courses. However, from 1977-1982, the records show seven other students enrolled and
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The number of students could be indicating enrollments in the Great Questions of Life
evangelistic correspondence booklets, and other elementary courses such as the Christian Life series
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ICI is today’s Global University. Four schools comprise the institution. These are, the
School for Evangelism and Discipleship, the Berean School of the Bible, the Undergraduate School of
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were called by God into the ministry. They further reported that two young men had
given evidence of being called of God to preach and were making use of opportunities
to speak in the open air and before the church body.
Furthermore, in the same newsletter, the missionaries reported involving
students in what they called “ICI Evangelism.” Their efforts rewarded them because,
by October 6, 1986, they recorded eleven students enrolled in the ICI college-level
degree courses. They again affirmed their goal to study in a classroom structure. Their
plans for that year were: (1) open a night Bible school, (2) enroll 300 students in ICI
Evangelism Great Question of Life, and (3) Introduce the ICI Christian Life and
Christian Service series to Malta again.
Missionaries Angelo and Helen Nesta
In their June 11, 1991 newsletter, 131 Angelo and Helen Nesta reported that
their new ministry field was in Malta. The Nestas continued to build ICI on the island.
The Nesta Missionaries, together with the Jones couple, also recognized the need to
have a physical building for ICI office work and a learning center. They realized that
the growth of the school partially depended on a facility. However, the missionaries’
work was to begin the school in Malta.
In their May 1992 newsletter, the Nestas stated:
I.C.I., our Bible correspondence courses are now blessing Malta. We are
reaching out into many different areas. Individual believers and non-believers
are enrolled in various courses. Some are involved in group study. A good
number of prison inmates are diligently studying the evangelistic courses. The
course “Marriage and Home 132,” which is one of the most requested in the
Christian Life series, is being translated into Maltese. We believe I.C.I. will
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become one of the most effective tools of evangelism and church growth here
in Malta.
During their missionary work in Malta, the Nesta’s supported any church that
needed their assistance. One of the churches was Word of Life Church. 133 Joseph and
Christine Agius, the new fledgling church’s pastors, sought to find Christian
education and advice regarding decisions the church needed to make. The pastors also
had, by that time, started the prison ministry. As the Nesta’s reported in their
newsletter, they provided Christian Life study guides for the prisoners and the WOL
church. For the church, they also offered Christian Service courses. Joseph Agius, the
pastor of WOL did not initially realize the value of the study guides until Pentecostal
Holiness missionary Larry Bolling, who was working in Rome, encouraged the Word
of Life church to use ICI and to keep its teaching as the standard for the church.
The Nesta’s assisted WOL by teaching and preaching at the church and
coaching Joseph and Christine to take the pastoral roles of the new church. The
Nestas were the first to plant Christian education in Joseph and Christine Agius and
WOL. The Nesta couple did not find difficulties helping the new church make roots,
even if it was planning to join a different denomination rather than the AOG. This
godly example positively influenced the Agius family, without them knowing at the
time. Two decades later, the couple and the church became the central leaders in
establishing the ICI (Global University) and receiving national accreditation on the
island. The Agius couple and the GU office made education available to all interested
independent and denominational churches. During this time, Missionaries Dan and
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In 1991, Word of Life was not yet a member of the International Pentecostal Holiness
Church. WOL was at that time still praying about the decision. Therefore, the abbreviation WOL is
used at this time.
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Kathy Stump arrived on the island to complement Nesta’s work, and eventually lead
the AG missionary work in Malta.
Missionaries Dan and Kathy Stump
The Stump family arrived in Malta in October of 1992. Angelo and Helen
Nesta left some months later, in 1993. That was when, officially, the Stumps assumed
directing ICI University. They remained as the directors until their departure in June
of 2001. Dan and Kathy Stump did not go to Malta with the mandate of becoming the
GU/ICI directors. Stump stated that he did not have in mind to have ICI as his main
priority (2020, Personal Correspondence). 134 Dan recounts that there was truly little
material available when he and Kathy first took over. He referred to an AOG
missionary before Angelo Nesta (that would be the Jones’) had imported a sizable
quantity of Christian Life books. Still, they were all given away to the AOG church
members. 135 Angelo Nesta only brought a few college-level books in his luggage,
because he was afraid to import any materials through the Malta postal system.
Therefore, Dan had only little materials to work with initially. The Stumps, after some
time, received more than $1,000 to purchase Christian Life materials. It was also an
opportunity to begin building a stock of Christian Service and College level materials.
Within a few months, the Stumps settled on the island and in their ministry. In
their newsletter dated November 12, 1993, they referred to the rough draft of Maltese
translations of two ICI books to use for evangelism and training. These were the study
guides that Nesta referred to in his newsletter mentioned above. The other course was
Your New Life. Also, at that time, volunteers translated John’s Gospel. Joseph and
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Christine Agius, who were now pastors of the Word of Life Pentecostal Holiness
Church (WOLPHC), translated the series into Maltese.
The couple used the ICI study guides to teach Bible studies during church
study nights and home meetings. They also used them as sermon outlines for Sunday
services, as Larry Bolling had suggested to them. At least two churches were using
the ICI courses. These were the AOG and the WOLPHC. Dan states that the AOG
church was making an effort to teach the classes. Attendance was not large, he stated,
but it was enthusiastic. It especially birthed determination in two students to pursue
ICI/GU studies more seriously. One of these two would be Michael Buttigieg, who
had completed all the Christian Life series by the age of thirteen. His father was also
studying and completed all the courses for the Christian Service. Around that period,
Agnes Falzon, married with two children, also finished the Christian Life series.
Like his predecessors, Dan could see that ICI was the means of solving the
problem of educating leaders. In his April 19, 1994 newsletter, he wrote that “the
other most effective form of leadership training we are directing is ICI University –
Malta.” He reported that this ministry was providing the best way to train leaders
outside the classroom. He asserted that some of the present students were present and
future leaders. Then he referred to one Pentecostal pastor who not only is studying for
a college degree but is also using ICI Christian life material to teach his Mid-week
Bible studies. That student would be the future, first Maltese GU director and is the
author of this research.
Dan Stump was also instrumental in the prison work. In the same way as the
Nesta, he supplied ICI materials for the prisoners. One of the prisoners was converted
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from Islam, and Jesus saved him by a miracle. 136 He took Christianity seriously and
soon started evangelizing. The inmates began calling him “Pastor Felix.” He became
one of the most trusted inmates at Corradino Correctional Facility-Malta. Felix’s love
of the Word of God led him to study more, and he soon completed the Christian
Service program. Dan Stump, who also supported the prison visits led by Joseph
Agius, presented Felix a certificate of completion at a special celebration allowed by
the Prison Warden.
From 1995 to 1996, Dan reported in his newsletters that ICI was progressing
in several areas. Besides leadership training (March ND, 1996 Newsletter), the Great
Questions of Life were translated into Maltese (by the Agius couple) 137 and used in
several evangelistic endeavors. These would include March for Jesus, tent meetings,
and aboard the Operation Mobilization ships 138 that visited Malta to sell Christian
books on the island. Dan printed thirty thousand copies for this event (December 21,
1994 Newsletter). In partnership with Joseph Agius, Dan Stump taught several
courses to train leaders in different aspects of ministry. Solving Life Problems was
another popular course (December 21, 1995) and was translated into the Maltese
language.
Gradually interest grew among individuals and churches for more advanced
training. Dan mentions Joseph Agius as the primary motivator for this season. Like
Dan, Joseph had the vision of training those called for ministry (March ND, 1997,
Newsletter). Dan Stump could see that working with Joseph Agius could advance his
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vision for the island. The Stumps prayers were for unity and ICI’s advancement and
teaching to the Evangelical leaders in Malta. Stump expressed his desire in his March
1998 newsletter. He wrote:
Pray that the pastors will put aside the divisive attitudes of the past and give
their people an opportunity to participate. Also, pray for wide acceptance of
ICI University in Malta. It offers vitally important material for the further
ministry development of the Maltese evangelical leaders. The course will be
taught by a Maltese pastor and myself. The pastor in Malta is the most
outstanding ICIU 139 student. He has just made the Dean’s List for academic
achievement. 140
The Stumps were committed to seeing unity within the churches, as this author
has personally experienced. They firmly believed that education is one way of
achieving it. Under the Stumps’ leadership, churches were using ICI’s children’s
curricula, including the God Loves You evangelistic tool. The AOG and WOLPHC
churches used the children’s kinder and the grade one to six series for their Sunday
school curriculum (Stump, June 29, 1998). The promoters leading the activities
referred to the program as “Kids for Christ.” (Stump, May ND, 1999).
When the Stumps arrived in Malta, Dan had observed that “there was a great
deal of mistrust among the few evangelical churches” (2020). However, the impact of
ICI/GU started a process to dismantle some of that mistrust. In 2001, after Dan and
Kathy left Malta and were “excited about the reports we receive from the island,” they
wrote, “Some of the churches are experiencing the healing of hurts caused by
occurrences in the past and are drawing together in unity” (November 19, 2001
newsletter). In their final days in Malta, the Stumps selected a couple to take over
their work, including ICI. They were Ahmed and Marcell Bugri (June ND, 2001).
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Global University officially made Ahmed Bugri the new director some months later
when the Stumps were sent to serve in Spain and would not return to Malta.
A New Era for Global University Begins
Joseph Agius consistently made an appeal to his fellow ministers regarding the
importance of Christian education. He insisted that Evangelical and Pentecostal
leaders need to train teachers and preachers in a local accredited institute. The
heritage of Evangelicalism has its foundation on the Methodists, which took the study
of God’s Word seriously. They studied the Bible methodically. This statement
partially was motivated by his observation that leadership crises were consuming the
Evangelical and Pentecostal churches. This included several church splits, pastoral
moral failures, and doctrinal confusion mentioned in the previous chapter. Agius also
stated his ministry philosophy that church leadership, including pastors, teachers, and
other ministers, should be trained and approved before being given title or ministry
position (Agius 2010, 2). This could save the churches from most of the problems
they were experiencing. However, several local independent pastors disagreed with
Agius. These pastors insisted that the claim that one also must be academically
qualified 141 in ministry is unbiblical, and all one needs is God’s calling (Agius 2013,
1).
Since 1994, Agius joined other voices encouraging pastors to train and receive
qualifications, even if resistance persisted. Unfortunately, this church acculturation is
conditioning an amount of apathy towards studying and certification. Because the
Maltese government intends to require a license for all those who offer any kind of
service to people, churches, and leaders who resist training and validation will be at a
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disadvantage. This civil challenge is in addition to the biblical mandates in the New
Testament, both explicit and implicit. For example, since May 1, 2015, pastors are
forbidden to counsel people unless they have a Master of Arts in counseling (MQF 7)
and warranted to operate as such. If found guilty, a judge can send them up to twelve
months in prison with a hefty fine.
Any person who, for the purpose of obtaining a warrant or registering a
society of counselors according to the provisions of this Act, knowingly gives
incorrect or in any other manner acts in a misleading or fraudulent manner
shall be guilty of an offense, and on conviction, shall be liable to a fine (multa)
of not more than two thousand and five hundred euro (€2,500) or to the
imprisonment of not more than twelve months or to both such fine and
imprisonment. (Justice Department 2015, 12)
In 2018, the government passed a law that churches need to register with the
authorities. It was an indication that the government will soon require the
qualification of leaders. Pastors and leadership cannot earn qualifications that are
recognized by competent authorities overnight. Therefore, the plea for leaders is for
them to embark on studying for an accredited qualification. The analysis of this
historical data below will further identify how the church’s absence from formal
education impacted the church internally and in reputation.
Description of Establishment of the National
Global University Office in Malta
It is necessary to the purpose of this research to record the history of formal
Christian education in Malta, referring to specific events that may not seem to be
required by readers who are familiar with having Pentecostal and Evangelical Bible
schools in their towns and cities. However, this account is essential to the Maltese
church to have on record the history of how the first Pentecostal theological and Bible
school received its accreditation in a sector which, for hundreds of years, was solely
dominated by the Roman Catholic Church.
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In this chapter, the author referred to several missionaries who had in their
hearts to establish a Pentecostal Bible school in Malta to train people in their
respective ministry. Other local pastors also believed in this vision and supported the
efforts ICI/GU was doing on the island. In 1994, Dan Stump encouraged Joseph
Agius to continue his theological studies and formally enroll with ICI University on
January 27, 1994. According to GU records, he was the sixteenth enrolled student 142
and the fifth student that completed a college-level course. During that time, Agius
was also taking Christian service modules, intending to teach them in his church. 143
This very research is the culmination of Joseph Agius’ formal learning which led him
to complete a doctoral degree in ministry (DMin). Joseph Agius is the first Maltese
pastor and up to this time of writing who obtained a Pentecostal/Evangelical doctoral
degree. He also is the first student who completed this D.Min. from Global University
outside the Unites States.
Dan Stump encouraged Agius to coordinate with him, teaching the Christian
Service modules in other churches. Eventually, they organized a class mainly from the
AOG and WOLPHC. Pastor Edwin Caruana, a Baptist, also cooperated with the
vision and allowed the Pentecostal ICI University to use his church building as the
teaching venue. The building was the Gospel Hall of the Brethren mentioned in the
paper. It was the precedent for what was to follow a decade later; after its legal
establishment, GU operated cross denominationally, whether Pentecostal or Baptist.
In 2001, Dan Stump went to Spain to serve the Lord there. The GU office
became Ahmed and Marcel Bugri’s responsibility. The AOG appointed the couple as
pastors for the New Life AG Church in 2001, which Dan and Kathy pioneered. GU

142

The day of the enrollment was January 20, 1994.

143

Word of Life Pentecostal Holiness Church

155
appointed Ahmed Bugri as the GU-Malta director. However, the new director did not
have the same vision that Stump and Agius had. Therefore, he stopped Agius from
teaching GU courses to churches and other individuals. At some point, he also made it
difficult for the students to study with GU. In fact, several students complained and
sent written letters of complaint to GU and AOG officials. However, at that time, the
officials did not seem to comprehend the gravity of the situation. Nevertheless, Agius,
encouraged by other students, felt the need to resume his GU teaching. He informed
Bugri, who made repeated attempts to disrupt and prevent this education effort, that
he would be resuming teaching GU courses.
At that time, students from WOLPH were doing Christian Life courses, some
without enrollment. Joseph Agius remained enrolled in a Bachelor of Arts degree with
chronic opposition from Ahmed Bugri. Meanwhile, Bugri, who merged two AOG
churches by that time, was getting into problems with the AOG leadership 144 and was
eventually removed from his duties as GU director. Bugri then defected from the
AOG, occupying the AOG building up to this time of writing.
First Maltese National Representative
The AOG church was non-existent by this time. Rev. Paul Trementozzi, then
Area Director for Southern Europe – Assemblies of God World Missions, contacted
Joseph Agius to ask him if he would be willing to assume the responsibility of GU
National Representative (referred to as National Director at that time) in Malta. Both
Paul Trementozzi and Joseph Agius had a strong rapport between them and the
previously discussed AOG and GU national challenges. Trementozzi asked Agius to
be his partner, and the two worked for the best of the Kingdom. However, the then

144
This is a complicated issue that involved serious deception. This paper does not require the
details, but it is important to point out that the AOG asked Joseph Agius to help them in the matter.
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GU Regional director, Daryel Erickson, opposed the nomination of Joseph Agius.
Later, Erickson changed his mind after Trementozzi explained to him the actual
situation with Ahmed Bugri.
Agius accepted the responsibility to direct GU in Malta. He considered that
this invitation was the “heart-longing” vision that he had for the school. Yet, up to
now, Agius could do nothing about it. Joseph Agius submitted his application to GU.
Joe Szabo brought forward to the GU Board of Administration the nominations of
Daryel Erickson and Paul Trementozzi to serve as the GU National Director for
Malta, for both CED and degree programs. The Board of Administration approved the
application on the same day. Therefore, after receiving approval from the AOG and
GU officials, Agius signed the director’s agreement on November 8, 2008.
Renewal of the Maltese GU Office
Unfortunately, Agius found no records at the office of the previous GU
director. There were no fiscal records, no student records, and no study materials
except hundreds of printed children’s courses. The only office equipment available
was an office drawer cabinet, and most contents were not GU related. After Agius
reported the situation to Paul Trementozzi, Paul instructed Joseph to start the office
“from scratch.” GU Student Services provided a list of active students who were all
from Word of Life, of which Agius was the pastor. The list meant that the only
students GU had were those with whom Joseph Agius was already working.
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The Development of Global University
Leading to Maltese Accreditation
Once Joseph received the appointment, he immediately began working on
several fronts. He began by creating a website 145 on which he wrote to inform the
visitors about his appointment. He also listed information about GU’s steps in
subsequent weeks and his vision for the school. He sent the web address to all
churches and individuals to communicate with them about GU’s new leadership.
The director’s philosophy of leadership included partnering with other
stakeholders to reach mutually agreed goals. The partnership should give the
stakeholders a sense of ownership of the project, thus committing themselves to meet
the objectives and participate wholeheartedly in the program. Therefore, Agius wrote
and invited all the pastors and leaders on the island to be partners in the project. Some
replied positively. He also asked pastors and other church workers to become part of
the board of administration. Agius wanted these people to help in the initial work to
establish the school and be accountable to them. Included as a permanent member in
the Board of Administration is the person holding the office of the area director of
Southern European Assemblies of God World Missions.
Joseph wrote and formed the school statutes, discussed it with those involved,
and shared other ideas with GU officials. Besides accountability, he wanted to be
accountable for each step taken and receive godly and expert advice and GU’s
support. Agius believed that God gave him a vision for Christian education in Malta.
However, he also wanted to make sure that whatever he does will not conflict with
GU’s accreditation.

145
www.globaluniversity.org.mt. Later, after receiving the license, the school changed the
domain to: www.git.edu.mt.
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After receiving feedback and advice, Agius aligned his plans as needed. The
first decision he took was to re-start teaching the courses to all those interested. Pastor
Patrick Stevenson from Live Seed Pentecostal Church announced that his church
would become the second learning center, the first being Word of Life (the church the
Agius couple served as pastors).
Legalizing the Statutes
The charter members drafted a set of statutes to guide the school and then
employed a notary to guide them in legal matters. After the administrators completed
the necessary changes, the first legal Malta-GU document was ready to be signed by
the charter members. The board agreed that they could combine the signing of the
document during a promotional campaign. In cooperation with Rev. Paul
Trementozzi, the board set a date for February 28, 2009. On that day, the Board of
Administration would become legal and official. The board also agreed that they
would sign the document at a breakfast meeting in a hotel. The hotel management
decided to allow GU to use a room appropriate for the occasion for free.
The Signing of the Statutes
The Board of Administration sent invitations to all pastors and leaders on the
island to attend a breakfast. 146 Twenty pastors and leaders from the Evangelical and
local Pentecostal churches in Malta accepted the invitation. After breakfast, the
attendees met together to hear about the vision of GU in Malta. Three speakers spoke
about their perception of the importance of furthering academic education to the
Maltese Evangelical and Pentecostal churches.
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The speakers for this historic event were: Paul Trementozzi, Pastor Patrick
Stevenson, and Joseph Agius. Paul Trementozzi, the Southern European Assemblies
of God World Missions Area Director at that time, talked about the biblical
understanding concerning education from Paul’s Second Epistle to Timothy. He
described the epistle’s historical background to provide better understanding of Paul’s
appeal to Timothy to study the Word of God diligently. Then he applied the Scripture
for today’s need, emphasizing the importance for leaders to continue their biblical and
theological studies.
Pastor Patrick Stevenson, the Live Seed Christian Centre’s pastor,
communicated the importance of local churches becoming learning centers. The
students could study systematic theology and earn college credits for their efforts. He
also mentioned how he noticed spiritual growth in his church and growing interest for
further study. Eighteen members of his church were about to take the final exam for
their first course.
The director, Agius, spoke about the benefits of having the Maltese leaders
academically qualified in their biblical studies by a university that has its degrees
recognized even in Malta. He explained that he earned two BA degrees and one
undergraduate Certificate with GU. The then Malta Qualifications Resource
Information Center (MQRIC) had already recognized these programs. Agius
continued sharing about the vision of having a Maltese seminary where leaders and
laypeople could receive their theological education and receive qualifications
recognized by MQRIC without the need to go abroad. He informed the attendees that
they already had about fifty students studying for credits. Out of these, five were
studying towards an undergraduate certificate in missions and biblical interpretation.
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Another two were studying for an undergraduate degree in Bible and theology while
another was working towards a Master of Arts in Biblical Studies.
There were several questions from the pastors and leaders present, and they
showed a keen interest in the vision. There were also some suggestions about how GU
could expand in the future. The event ended with the first Board of GU Malta signing
the board’s statutes.
Administrative Integrity
Guided by education and training, the GU director chose to develop an
approach to leadership that had not been used in Malta previously. He developed
written guidelines to affirm the biblical concept for Maltese leadership. The GU
director emphasized and put in writing guidelines to assure the biblical concept of
servanthood for a student-centered goal: to maximize efficiency to the students’
spiritual formation in parallel to academic studies. One sub-goal of this planning and
organization was to set an example for the new generation of leaders that would be
graduating from the school. The ministerial model of Ephesians chapter four was to
be adopted. Christlike leadership provides the best imitation of Christ (Ephesians 5:1).
School Officials were required to help assist the students in reaching their full
potential while under their care. Therefore, the Bible school officials and teachers
must lead the students to commit to their goals. They worked in unity with others and
had the best effective communication possible to further the Kingdom of God (Rush
7, 2003). For this to take place, the administration required the complete integrity of
the character. Therefore, he wanted the school to realize the importance of integrity in
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all of its aspects. The school also expected the students to learn by example and
personal commitment, as later indicated in GIT’s internal quality assurance website. 147
Networking Rationale
Partnership 148 is an essential principle that guides the Global Institute of
Theology Malta (GIT). Those who wish to partner with GIT need to have (1) ability,
(2) good testimony (3) willingness to work with others, and (3) a vision that must
have a considerable agreement with that of the school. In other words, team members
must have attributes that have the same/similar final objective. Partners are to work
together not just as an organization but as an organism. Collaborative work was
another impact the school wishes to have on the local leadership.
Description of Activities in Networking with
Other Church Organizations in Malta.
Team-Mutual Understanding
Several leaders entered a partnership with GIT, agreeing that Malta needed a
Bible school for several reasons:
1. Until recently, there was no other accredited Bible school meeting the needs for
all Evangelical and Pentecostal communities;
2. Most leaders have no seminary training in ministry, including biblical and
theological studies;
3. After forty years of existence, the Maltese Church must become indigenous and
not dependent on foreign missionaries to do the local work aeternus;
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GIT’s Internal Quality assurance website. http://iqa.git.edu.mt/STUDENTS-CODE-OFETHICS.htm
148
Partnership here refers to all leaders of the Maltese Pentecostal and Evangelical churches
and organizations. These includes pastors and missionaries, and parachurch organizations. In a broader
way student and their participation is also included.
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4. New Maltese leadership needs and must have the opportunity to train for ministry;
5. For scholarship and ethical reasons, Malta needs an accredited Bible school which
offers recognized accredited study programs;
6. Since there is a lack of human resources, a Bible school administered by different
local churches from different denominations will provide maximal participation of
gifted teachers; and
7. Maximum participation will involve teachers from various churches, thus
promoting more unity between the churches and the stability of doctrines.
Student Participation
Joseph Agius made sure that those who worked alongside him also understood
the following cardinal principle: “Student-Centered Approach.” The greatest asset of
the Bible school is the students. These students, in the Bible school’s vision, are
today’s and tomorrow’s leaders. Therefore, their participation in the school academic
and day-to-day involvement should be part of good planning. The student’s
involvement and feeling of being part of the school (Gangel 1997, 111) will allow
them to experiment on their creativity. Often, able young people can learn new skills
and continue to serve the college in a variety of ways. The director expected this
example would transmit to the churches. Leaders would become guides and provide
more opportunities for the laity to operate during church services.
Financial Integrity
After the legal document was signed by the Administrative Board and
notarized, the school could open a bank account with one of the local banks. The
director, gleaning from his predecessor’s mistakes and other local church experiences,
wanted to make sure that the school’s fiscal transactions, as small as they can be, be
accounted for and entirely transparent. Therefore, the board adopted a system of
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accounts that Rev. Christine Agius 149 has been using for Word of Life for GU-Malta.
Since 1990 the Income Tax department was satisfied with the transparency of the
documentation. Furthermore, the financial documents were to be made available to
board members for scrutiny. 150
Extended Benefit of Networking
The networking was not limited to GIT-Malta. It developed a trend for pastors
to invite each other to preach in their churches regularly. The trust between them has
grown because they worked together with GIT, and therefore, the dream of seeing
genuine unity began coming to pass. Different churches invited Agius to speak at
various conferences to explain the importance of education and the benefits of
studying with GIT. Also, through GIT, leaders settled differences between them,
because they worked with GIT. The local church pastor asked the director to speak
about GIT on a local church’s TV program. The same pastor allowed GIT to use the
full timeslot of one of his TV programs when Dr. Gary Seevers, GU’s President, and
the Dean of the Graduate School of Theology, Dr. Randy Hedlun, visited Malta 151 for
school business in 2017. 152 WOPHC and Life Seed Pentecostal Church joined their
weekly Bible study night to teach the Christian Service.

149
Rev. Christine Agius is the wife of Joseph Agius. With her husband, Christine pioneered
two churches. She is also the treasurer of both WOLPHC and GIT. She also oversees the
documentation of Gozo Jesus Center and present the documents of behalf of the entities mentioned.
150

Maltese law does not require a licensed accountant to audit the finances of the school if
they are less than €20,000. Therefore, the committee adopted the careful record system that Christine
Agius has adopted. Christine Agius has also guided other churches in how to keep their records and
how to present them to the government, after these churches had issues with the authorities.
151
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This is a significant event for GIT history in Malta. It was the first time for Malta to host
the President of Global University who came to visit with Dr. Hedlun, the Dean of the Graduate School
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The fact that GIT had a building that belonged to a Baptist church to use a
classroom and had the required building permit to meet the license obligations was a
robust result of networking between churches. GIT used the building for free. The
pastor gave the director a set of keys for the church building to use one day a week or
any other times needed. The same went for storage space. For a time, another church
was storing GIT’s records at the pastor’s office because, at that time, the director did
not have space available.
Furthermore, another Baptist church started meeting with WOLPHC four
times a year. This activity was a splendid example to other churches. This church
houses the only Evangelical public library on the island. Churches began to support
each other’s activities, and, in most cases, they promoted GIT. GIT was invited by
The Malta Evangelical Library 153 to exhibit study guides and promotional materials at
their stand in the Malta International Book Fair.
Applying for Accreditation
Another aspect of integrity was ensuring students that the school ran under the
local regulations and received legitimization. Quality and excellence have always
been an integral part of GU. In Malta, the government regulated recognized schools.
Non-state schools were under a special branch in the Ministry of Education. A quality
assurance office regulated licensing and other regulations through a quality assurance
(QA) system to safeguard the students’ quality-learning. Joseph Agius firmly believed
in QA’s visibility, just as the Christian life is to be visible. Educational institutions

of Theology. They met with the then CEO Mr. Martin Borg. In this meeting, two major issues were
discussed. The date of GIT Quality Assurance Audit by the National Commission of Further and
Higher Education in Malta, and the including of the Graduate courses on the GIT license. Both
discussions proved to have a positive result, since GIT was assured of having the Graduate courses on
the license once the audit was completed. The audit took place on November 2017.
153
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dedicated to developing students should not be afraid of high standards to govern
quality education in Malta. GIT, being character-changing in nature, is, by default,
committed to offering the best Christian education possible. Quality assurance needs
to be visible by the students’ changed lives and not just with QA certificates hanging
on the wall. Joseph Agius emphasized that QA starts with the director (dean) down to
the janitor. After several meetings with the then Malta Qualifications Council (MQC),
the director began working to bring accreditation to GU-Malta. The administration
had not yet changed the school’s name to “Global Institute of Theology-Malta.” (It
was still Global University-Malta). After many months, this vision came to pass.
Soon after he was appointed GU Director, Joseph applied first for a license
with the then “Directorate for Quality and Standards in Education.” However, the
bureaucracy took months of waiting, visiting the offices, speaking with officials, and
filling and re-filling forms. One of the difficulties that seemed to make the licensing
impossible was that the law exempted religious schools from having a license.
Mr. Raymond Zammit 154 wrote to the GU director the following: “I am
instructed by the director of the Quality Assurance Department to inform you that
since your entity is of an exclusively, or almost exclusively, religious character, this
falls outside the scope of Article 2 of the Education Act (Cap.327) and consequently,
your entity does not qualify for registration as a new tuition center” (May 18, 2010).
However, the law stipulated that the Minister of Education can grant an
individual license with discretion. Regardless, the education department denied GU
the application. Nevertheless, the ministry advised Joseph about the MQC. From
there, another long saga began, which produced the desired results on March 4, 2011.

154
Mr. Zammit was the education officer in the not state section of the not state schools
quality assurance department in the directorate for Quality and Standards in Education.
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On that day, the board received the good news that GU would be able to sign a
protocol with the MQC.
The Signing of the First Protocol
Challenges and Victories
One may not have expected an individual bias to come up in the initial stage
of the application with the MQF. The director even had phone calls from the then
CEO of the Malta Qualification Recourse Information Center, who personally called
Joseph Agius to ask for more details. The application seemed to be stalled for no
apparent reason. Joseph claimed that he could sense that the school’s immediate
contact, the person responsible for the processing of the application, could not make
final decisions. For every little thing, she had to consult with her superiors.
Signing Suspended
Finally, both parties set a date for the signing of the Protocol on March 22,
2011. For this occasion, the Maltese GU board invited GU’s regional director, Dr.
Bob Rose, and his wife, Lynn, to attend the signing ceremony at the MQRIC offices.
Everyone was excited because of the event. However, two days before, Joseph
received a phone call informing him that the authorities suspended the signing of the
Protocol, because the school’s name could not include the title “University.”
Exercising the Constitutional Right
At this point, the director had to be strong and remain firm. He even warned
the person that he knew that the MQC was breaching his constitutional rights. The
director also informed MQC that he would go to the Ombudsman with a complaint
against them. He was determined to do whatever was necessary to have his rights
respected. Agius also informed them that he could easily change the name, and it was
no reason to suspend the signing. Furthermore, they should have informed him in the
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first meeting after seeing the school’s name on the application. He made it clear that,
in his opinion, the whole issue was the MQC looking for an excuse to stop the signing
of the Protocol.
Compromised Reached
Joseph received another phone call within minutes, informing him that the
MQC granted his request. However, he would be required to use a name that did not
include “University.” GU President, Dr. Gary Seevers, consulted with Agius and
suggested the name “Global Institute of Theology.” MQC accepted this new name.
On March 22, 2011, Mr. Joseph Fitzpatrick, Chairman MQC, and Joseph Agius,
representing the Global Institute of Theology-Malta, signed the agreement. 155 Dr. Bob
Rose and his wife GU Reginal Directors were present for the ceremony with the board
members. The event was a milestone within Malta’s Evangelical history. MQRIC and
GIT signed the second revised Protocol one year later. The early Methodists would
have been blessed to know that their dream was coming true two centuries later.
The European Quality Framework
One of the most important advantages of the GU’s accreditation in Malta was
that it placed its certificates in a European Quality Framework (EQF). The EQF
certification allows the students to have their work recognized in fifty-two
countries. 156 The credits earned are also measured with a standard recognized in these
countries and are mobile. This means that any credit earned in Malta would have the
same value in all the countries using the European Qualification Standards. This
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history is significant because, in Malta, no other Christian Bible school was ever
recognized.
The Malta Quality Framework
There are eight levels in the EQF, which Malta adopted, and are called the
Malta Quality Framework (MQF). All of GU’s programs are level rated to their
academic band. 157 It is prestigious for the Pentecostal and Evangelical church in Malta
to have this high education level available to their leaders and church members.
However, it does take work to maintain this standard, which requires continuous
internal revisions and updates. Nevertheless, the National Commission for Further and
Higher Education (NCFHE) which became the official Maltese accreditation body in
2013, provided training and guidance to the licensed providers.
EQAVET
As part of his training to learn and keep updated with the legal procedures,
Joseph Agius began attending seminars organized by the European Quality Assurance
in Vocational, Educational, and Training institutions. After being involved in
EQAVET and adopting its stocktaking system, GIT became more potent than when it
signed the first Protocol. The achievement was another milestone for the first
Pentecostal and Evangelical school in Malta to become part of this prestigious
European standard of education. The quality of education GIT is offering is of the
highest standard. The initial impact on GIT was that it places Evangelical education to
the same level as any other secular school in Europe.
It was assumed by the GIT Director, GU officials, and the Board of
Administration that this would motivate other pastors and laity to desire to have this
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high level of Christian education. Furthermore, attending several training seminars
and symposiums built a relationship with other educational providers. Several showed
admiration that a non-Catholic school was seeking high academic standards. The
maxim of “making quality assurance visible” had a special meaning for Evangelical
and Pentecostal education. It was so because of the high esteem for the Scripture and
its interpretation (Matt.22:29). Even its academic aspect has the primary goal of
learning about God and transforming lives. Undoubtedly, the church in Malta could
then have the opportunity to make Christian living visible as believers learn more
about biblical virtues, such as holiness, righteousness, and the fruit of the Spirit, of
which several Adhoc lists one finds in the Bible.
ECVET
Another aspect of European accreditation was the European Credit Transfer of
VET credits. Consequently, the GIT director attended several meetings concerning
ECVET. These were important meetings for understanding European credit values 158
and how GU’s credits fit within the system. In these meetings, GIT learned about the
Europass supplement certificate and its significance. Every student who completes a
recognized program receives the Europass Supplement. 159 Fifty-two countries accept
Europass as an essential document for the mobility of the students. The diploma
supplement is a passport for the earned credits. The student will have a paper
describing the knowledge, skills, and competencies the student learned and can
perform after completing an award or qualification. Furthermore, schools in Europe
will accept the value of the credit that GIT students earn during their studies. From
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this aspect, the GIT expected that pastors would use GIT for their Sunday school
studies, and parents would motivate their children to study the Bible and theology
more seriously.
Licensing
After the amendment of education law in March 2013, GIT became legitimate
and able to apply for a license. Now GIT has become a full-fledged educational entity
with all its responsibilities and privileges. The license stands on four pillars: (1)
recognized study programs, (2) Internal Quality Assurance System, (3) qualified head
of the institution, and (4) building with a permit for the school. GIT had the first three
requirements, but not the building permit. This required extensive writing of
documents that the director completed in a few months. He then submitted them to the
new National Commission for Further and Higher Education (NCFHE). A provisional
license was approved on December 10, 2013, just nine months after the new law.
Provision of Licensed Building
The school did not have a licensed place to use for classrooms, as stipulated in
the law. However, the Lord provided a benefactor who allowed his building’s free use
that had the required license for a school. The address was at 227 Triq il-Kungress
Ewkaristiku Mosta MST 9038, Malta. Therefore, after informing the authorities, GIT
had the first quality assurance visit by the Director of Quality Assurance. As a result,
the school received a full five-year license issued on February 17, 2014, just two
months after the provisional license.
Consequently, GU signed a protocol with the MRIQ in 2013. Then, the
NCFHE granted a provisional, five-year license on December 10, 2014, and two
months later, the standard five-year license. In 2017, the school went through a
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challenging external quality assurance by the NCFHE and received an indefinite
license on October 23 2019. 160
Challenges Experienced in the Process
The author already mentioned some major challenges in dealing with the
authorities. After persistently dealing for about five years with government
bureaucracy, GIT gained respect at all levels. Dr. Randy Hedlun attended three
meetings with NCFHE officials. In 2014, he met with Sandro Spiteri, then head of the
NCFHE Quality Assurance and with CEO, Edel Cassar. In 2017, Dr. Hedlun and Dr.
Seevers, GU’s President, both met with CEO Martin Borg at the NCFHE offices.
During this meeting, Mr. Borg confirmed that once Joseph Agius receives his doctoral
degree, the GU’s Master of Arts degrees and certificates can be listed on terms and
conditions of GIT’s license. Both Dr. Seevers and Dr. Hedlun reported the diligence
that GIT worked to reach its goals to excel in quality assurance. Dr. Hedlun (2017)
informed Dr. Cassar during their visit that, “After visiting learning centers both in
Malta and Gozo . . . I am impressed by the organizational and administrative
excellence.”
The most difficult challenges did not come from the government, but from
some evangelical leaders who opposed Christian education. One major obstacle was
that these church leaders kept their church people from studying with GIT. One
significant opposition was from the Word of Faith minister, who also had a Bible
school. While this church-based school claimed accreditation and purported to be a
recognized academic institution, its accreditation is with ACI. ACI is not a credible,
legitimate academic accrediting authority. The existence of an unaccredited
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evangelical Bible school in Malta created additional challenges to the health and
growth of Evangelicalism and Pentecostalism.
Evaluation of Operations
Based on the comments the GIT director receives up to writing this paper from
local and outside critique, the GIT administration and the school are moving forward.
GIT had its second external quality assurance in 2017. In 2020 the school received
notice that the NCFHE will award an indefinite license once one of its programs is resubmitted for accreditation. The accountability plan is working well, and the National
Statistic office is satisfied with the yearly data the school provides them. GIT started
its education push to the churches by teaching several Christian Service courses in
three different churches and teaching Christian Life modules at local churches on
Bible study evenings. It also introduced the Children’s curriculum to some churches.
GIT also taught individual courses from the college program. The leaders chose this
undergraduate certificate because church leaders needed this training. The first
module was MIN205 The Biblical Role of Women by Gill Catie (May, 2011). 161 Then
the first certificate was The Bible Interpreter which commenced on January 2012. 162
Most GU programs up to 2020 received recognition, including Graduate courses. GIT
also submitted a homegrown program using the GU’s Christian Service. The NCFHE
Accreditation rated the course as having MQF level 3. The Christian Life as an MQF
level 2. Agius also submitted a homegrown Marriage counseling course in an MQF 5
award.
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Serious Flaw in QA Management
The biggest flaw, which will be hard to forget, and caused GIT a scar is the
following. After completing several Christian Service courses (CS), Joseph Agius
discussed with his partners the greatest need of the Maltese Evangelical Church, and
how GIT can help. There was a consensus that Malta lacked trained expositors and
lay counselors. It was then GIT partners decided to introduce the Biblical Interpreter
undergraduate certificate.
When students applied, the director did not vet the academic levels of the
students. For the first course in the program, there were more than 30 applicants.
Many started dropping out because the study was too challenging for them. GIT
received the reputation that its courses were too complicated, and several were not
interested in taking other GIT courses. Others struggled with the second course but
either stopped before or after completing it. The lack of a proficiency test was a
severe mistake in QA management.
Agius learned that a total quality management system involving quality
assurance must be implemented in any school, especially in the case above. It would
facilitate the school’s ability to measure quality control and continuously monitor and
evaluate, commonly known as “The Quality Cycle” (QC). The quality cycle is
planning, implementing, evaluating, and reviewing the process and is an essential tool
in GIT’s internal quality assurance documents. Referring to QC will help GIT monitor
the school’s overall management system and not repeat similar mistakes. Since then,
the director included in its IQA that GIT vets students before applying for any course
to make sure they will not be disappointed.
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Description of Networking Activities
During the years of operation, the approximate timeline of actives is as
follows:
•

•

•

•

•

2010:
o GIT organized the first course in cooperation with the
Evangelical Alliance of Malta, the first course. Guidelines for
Leadership.
2011:
o Christian Service, Christian Life programs, A BSB certificate
were introduced at:
 Destiney Assembly
 Live Seed Pentecostal Church
 Jesus First Center – Gozo
 Redeemed Church of Christ Malta
 In cooperation with Live Seed Pentecostal Church and
Trinity Baptist Church:
 GIT taught the course The Biblical Role of Women.
2012
o In Cooperation with the Evangelical Alliance, the
Undergraduate Certificate in The Bible Interpreter was
initiated. The program was estimated to take two and a half
years to complete.
o 21st Century was introduced to Palm Spring Fellowship
o Gozo Jesus Center BSB learning center.
2013
o Christian Life was introduced in Sureway International (Malta).
 Individual courses were taught at
 Destiny International
 Word of Life
 Life Seed
 Jesus First Center
 2014
 BSB was introduced to Sureway International
 Live Seed and Word of Life joined mid-week Bible
study services to teach the Christian Life Series.
o Baptist Women Fellowship started BSB
o Greek I class was offered to all churches
o Two churches are taking part in the course, while individuals
from other organizations and fellowship attend the classes. Two
pastors who could not participate in the classes want to either
attend the program next time it is taught or have the class
lectured their church.
2014
o Greek I was for the first time taught for the Pentecostals and
Evangelicals.
o Live Seed Pentecostal Church started the BSB program.
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•
•
•
•

2015
o The Christian Counseling undergraduate course was initiated.
2015 – 2020 (time of writing). BSB Programs at AOG churches.
2017 – First International student to study BA in Malta with Student
VISA
2017 – Pentecostal Denominations started the ministerial training
program (BSB).

The above timeline does not include individuals who took courses
independently, but only programs that churches organized with GIT. One can see that
GIT became the means of real unity between churches. The director made sure that
speakers to teach the courses come from different churches of different
denominations. One of the fulfilments of this goal was that two out of three Baptist
churches are involved in the programs, and their pastors and other leaders are
involved in teaching.
Graduation Records
GIT in Malta had five graduations since 2013, which breakdown is as follows:
Program

MQF

Bachelor of Arts in Bible
and Theology
Undergraduate Certificate
in The Biblical Interpreter
Undergraduate Certificate
in Christian Missions
Undergraduate certificate
in Christian Counseling
Ministerial Studies Level 1
Ministerial Studies Level 2
Ministerial Studies Level 3
Christian Life
Total

Number of
graduates
2013 2014

6
5
5
5

4

3

2015
1

2018
1

1

2019
2
8

1

16
1

1

5
5
5
2

4
8

2

5
2
1
1

10
1
1
2
38

Table 2 GIT Graduation Data since 2013

GIT provided the Europass supplement to the students. This is an important
advantage of accreditation in Malta. A copy of the Europass Supplement is found in
Appendix P. Several European GU offices have considered this advantage to their
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students. By applying for the program from the Maltese office, their students will
benefit from recognizing the programs as well. 163
Local Church Opposition
From Church Leaders
The major challenges that GIT experienced came from pastors and other
leaders who believed they did not need educational qualifications to pastor the church.
Some even went further by claiming if they studied, they would limit the Holy Spirit.
This idea was not just held in Malta. However, because of the Evangelical Church’s
small size, a few leaders not cooperating impacted its effectiveness. For several years,
GIT’s supporting leaders tried to reach this church section, without avail. As always,
bad examples seem to overshadow good ones, especially when leaders wanted to take
shortcuts, whether to gain a qualification from a non-recognized school or to take
church titles.
From Church Members
It was and is still challenging to convince church members that Christian
education is biblical and studying systematically and methodically was the foundation
of the Wesleyan church, which gave birth to Evangelicalism. Many do not want to
take the time to study. They do not want to accept that study is not just about
education, but more importantly, knowing God’s Word better, thus knowing God
more. If applied, Christian education will help believers be more effective in the
Kingdom of God, especially in their local church.
Other genuine believers wished to study, but their schedule at work and family
responsibilities did not allow them the time. Nevertheless, though some work, or have
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Appendix P
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their own business, or have children, remain involved in their church programs, yet
they make time for study. One particular mother had a grown-up dependent daughter
and yet graduated with GIT in the Discipling the Christian Life program and earned
eighteen ECTS credits.
Logistic Challenges
Financial Challenges
GIT keeps the study costs as low as possible so it would not be an issue to
prevent anyone from studying. GIT even gave free study guides when it saw the need.
Presently, the school is sponsoring children that attend compulsory school. The
sponsorship is in the MQF 2 Christian Life program with the value of eighteen
European credits. GIT is also funding the cost of one credit in the Christian Service
and the Berean School of the Bible programs, charging for one credit instead of two.
Although our bank accounts are relatively healthy, GIT requires specific equipment to
make office work more efficient. WOLPHC donates the office space and utilities. The
faculty and all staff offer their services for free. Yet, besides the current expenses,
GIT needs to pay for the quinquennial license.
Lack of Volunteers
The volume of work is increasing. There are several factors not necessarily
related to the growing number of students. The market sector is one of them. To keep
costs down, the GIT director does all the promotional designs and printing, printing,
and binding of study guides and administering the several websites GIT uses for
information and promotion. Christine and Joseph do all the inputting of data and keep
all the records. Record keeping is essential for IQA and EQA. Joseph and Christine
Agius tried to enlist volunteers, but they were not consistent, and many times the
couple ended up doing the work. The GIT board, which is made up of pastors, is not
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as active as Joseph and Christine Agius hoped it would be. All the administration fell
back on the couple just a few months after it was formed.
Conclusion
Leaders, such as pastors, elders, and teachers, do have one enormous
responsibility. They have to be a positive influence to their followers. They are the
models to their followers because modeling provides them the archetypal example of
what is expected (Maxwell 1995, 183). Contrary to those leaders who do not condone
academic studies for the pastoral office, Maxell states, “Ultimately, education and
leadership shade into each other to become almost inseparable…” (1994, 116).
Ironically, two of the mentioned pastors lead a Bible college in their church!
However, they propagated non-orthodox Evangelical and Pentecostal theology.
GIT’s future success can come by working to strengthen the network that
exists and working towards networking with other Evangelical prospective partners.
There will always be opposition, but that will not stop GIT from pressing toward the
vision. It is a mandate GIT believes the Lord gave to the school. GIT is determent to
keep pushing forward regardless of the difficulties. Networking with churches is not
enough; partnership is not just with organizations but also with the individual
students. All those involved are in the Body of Christ.
The Bible teaches that the church is the Body of Christ. It is an active body
operating with gifts given by the Holy Spirit. It is the reason maximum participation
is encouraged at GIT. Pastors and students can use their spiritual gifts and talents to
make the school successful and meaningful for the Kingdom of God. Its
administration is not interested in self-glory. GIT envisioned people learning sound
Biblical principles to pastor churches and lead churches. GIT also expected teachers
and preachers to handle, with all integrity and excellence, the word of God. Sandin
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(1982) notes that most churches lost their influence on society (Sandin, 96). With
careful planning guided by the Holy Spirit, the Bible school can produce a new
generation of Maltese Evangelicals and Pentecostals. They will influence the Island
with God’s holiness, purity, and integrity of character. The Bible School can
communicate God’s will on the island by systematic and methodical teaching to both
leaders and the laity.
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CHAPTER 8
CONCLUSION
Summary and Characteristic of the Research
This research paper records a history of the establishment of Evangelicalism in
Malta, including Pentecostalism. This history reveals the Roman Catholic Church’s
hold on the Maltese and Gozitan populations. One example of the powerful
domination of the Catholic Church was the arrival of the British military in Malta in
1814, according to the Treaty of Paris of the same year. This treaty required that the
British government protect the Catholic Church, even though the British military were
mostly Protestants.
The data collected for this study documents the extreme challenges that
Methodists and the Plymouth Brethren faced. With their biblical belief systems, the
evangelicals tried to evangelize to the Maltese. The biblical teaching conflicted with
Roman Catholic beliefs and religious traditions, which prompted a strong resistance
from the Roman Church. The historical data presented by the research will be briefly
reviewed in this chapter for the purpose of analysis. The analysis will look
specifically for evidence related to the role and effect of formal ministerial education
and training within the historical data.
Challenges
One of the most severe experiences of Evangelicals in Malta predated both the
Methodists and the Plymouth Brethren more than 100 years. In 1653, two Quaker
female missionaries arrived in Malta. These were Kathrine Evans and Sara Cheevers.
Witnesses reported the missionaries were sharing gospel tracts. As a result, the
Roman Catholic Inquisitor imprisoned them for four years for their biblical stand
against the dogma of transubstantiation. By the time of the British occupation, the
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Catholic Inquisition ended, but the intense Catholic defense of the Roman supremacy
and its doctrine remained for centuries. The persecution that the Methodists suffered
was mainly by the mobs. This opposition reflected the church’s influence towards
non-Catholics to the extent of attacking and desecrating the first Maltese Methodist’s
funeral.
Even facing external challenges in a hostile environment, the Methodists
strived to establish work among the Maltese. Lower-class people were not able to
speak another language. However, the higher-class of society spoke in Italian. As it
was in their denomination’s nature, the Methodists tried to provide translations to
reach the populace. Several Maltese Methodists provided translations in the Maltese
and the Italian vernaculars. Materials translated into Maltese were Bible portions,
sermons, and other Evangelical literature. They also tried to reach the younger
generations by ministering to the poor children. They remained faithful to Wesley’s
vision to reach the youngsters and educate with the Bible the high and lower classes
of the Maltese Society. The Methodists reached the Maltese from the streets and in
their homes by their teaching.
The research data presented in this paper also documents several of the
Maltese’s efforts to translate the Bible and the involvement of several British and
American Christian/mission/Bible societies to provide the Maltese with their own
Maltese Bible. Education was ingrained in the Evangelicals’ nature, and they spared
no effort to provide it to the Maltese. Amid the turmoil, they established a school in
1831, calling it the “Mission Day School.” This school was the first of its kind in
Malta, evidence of the Evangelical inroads in the less-than-friendly culture.
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Legacies
The Plymouth Brethren also had a significant part in preparing the way for
Maltese Evangelicalism. Although no official records were available, the witness of
people who experienced the transition from non-Maltese to Maltese leadership within
the Brethren movement gave the necessary details to present an accurate picture of the
events. The Plymouth Brethren also provided the Maltese with a worship building.
After the British military left the island in 1971, the church building (called the
Gospel Hall) with its Brethren members became the home of the Evangelical Baptist
Church, ministered by the first ordained Maltese pastor. This pastor is still leading the
same church today.
Evangelicalism of the Pentecostal expression arrived in Malta in 1971.
Initially, the believers won by the Pentecostals, and those worshiping at the Gospel
Hall met together. Later, because of theological persuasion and other disputes, the
group split. The Pentecostal believers started meeting in a large house they rented.
The church was called “The Maltese Evangelical Church.” Documents used in this
research reveal several challenges. As the Pentecostal church tried to establish itself in
the same challenging ambiance, the new movement faced intense conflict emerging
from several fronts. In the beginning, the church membership was multi-cultured. The
early leadership consisted of Americans, believers from the United Kingdom, and also
from Northern Europe. Leadership and laity challenged each other’s governance
structure. Some wanted the organization to reflect their perceived traditions to the
extent of refusing Maltese to be pastors, especially women. The non-Maltese were
expecting the young Maltese prospective leaders to follow their leadership styles and
theological concepts. However, David Wintersborg, the first Pentecostal missionary,
and Tony Cauchi, a missionary student from Elim Pentecostal College, wanted to
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introduce the indigenous church concepts. The data collected shows that church
members challenged the various leaders and their leadership styles. The outcomes
produced by these leaders also represent a challenge to how they practiced spiritual
leadership. Later, these outcomes, such as confusion, immorality, strife and schism,
and doctrinal uncertainty, strongly challenge the biblical validity and effectiveness of
the early leadership.
Education and Its Lack
The interviews conducted with the main evangelists and missionaries of the
Maltese Evangelical pastors and other missionaries involved agree that the pioneers
should have provided theological and ministerial training and given it its deserved
disciplined attention. The church planters did attempt this at first, because all the
Maltese leaders at the very beginning were enrolled in ICI courses. Colin
Westmorland (2018) is a retired Presbyterian pastor who cared for his British flock
during the time of the formation of the MPEC. He told this author in a personal
interview that he noticed the hasty way the pioneers inducted Maltese leadership and
how the practice kept repeating for fifty years (2018). He stated that he foresaw an
Evangelical church that will break up and divide. He was also concerned about
missionaries that were inducting leaders who had no formal education. 164
For some years, the churches held together, but the data recorded confirms that
divisions would soon occur. In the 1990s, a series of church fragmentations started.
This happened because of the mixture of theological issues and moral failures. The
interviews revealed that the leaders lacked not only formal theological studies but also
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Sant (1992) observed that the Church of England at one point did not send missionaries to
Malta because none of the volunteers had the necessary qualities for the work (46). This observation is
also a lesson from history that the modern MPEC should be aware, and stop the practices that
Westmorland was rightly concerned about.
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spiritual formation teaching and accountability structures. The lack of healthy
spiritual formation in the minister’s life was the cause of three churches closing
because of moral failures.
Missed Opportunities
The first missionaries that came after the original pioneers seem to have
missed the opportunity to train and equip Maltese leadership. Missionaries such as
David Flanders, Ray Hoover, and others were much more active in evangelism and
winning the Maltese. Their sterling work established the church with numbers,
encouraging both leaders and laity with their various evangelistic programs. Yet, after
the prospective pastors joined their respective denominations, they were being
inducted and ordained without having the minimum requirement of Christian
education that the denominations the missionaries represented required. The structure
was there, but denominational leaders were not applying their own rules to Malta. The
MPEC had two Maltese pastors that, without doubt, were divinely called for the
ministry. The two went in two different ways doctrinally (Baptist and Pentecostal).
They were willing to study, but their mentors did not coach them about the
importance of formal Christian education, nor did denominational authorities outside
of Malta.
The practice of appointing pastoral leaders without offering or requiring
formal training shaped the Maltese Evangelicals in this practice and continues to this
day. Leaders were not exercising adequate effort to change the status quo. As a result,
Malta has an unknown number of split Evangelical groups, and groups that started
independently. Anyone that wants to start a church can just set up one. One former
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Maltese pastor 165 used a metaphor to explain the pastoral and national church
situation. The interpretation of the concept in English would refer to “Pastors are like
fast food cooks (pastizzar, “a cook of a well-known Maltese traditional snack. Tasty,
but unhealthy”). One can start a pastizzerija (fast food shop) at any time he wants.”
This analogy describes the situation very clearly. Several churches are unhealthy in
doctrine and ethical leadership because of no leadership training, producing churches
not based on biblical standards. The Maltese church structure is small in population
but in chaos in several ways.
Analysis
It is impossible to access all the factors that were in practice that shaped a
national church that was in disarray in so many ways. The written records expressed
this feeling when missionaries reported about the distrust and divisions that existed
within the churches. Letters also recorded how at least one pastor made efforts to
bring churches together by asking other pastors to participate in parachurch ministries
he pioneered, which included his second church plant. Unfortunately, dishonest
dealings with other leaders diminished these efforts. However, the research analysis
can reveal the cause of most of the problems which conditioned the church as it is
today. The Problem Statement of this paper referred not only to provide a written
history of the Pentecostal and Evangelical church but also to the role of formal
Christian education. How did the lack of education requirements influence the
development of the MPEC?

165

pastor.

This pastor was one that the AOG put in charge of a church after the moral failure of the
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The Neglect of the Wesleyan Tradition
During the Methodist era in Malta, the data showed that they kept establishing
schools and providing materials to educate the populace in the biblical doctrine as it
was in their tradition. Methodism was born in a university and led by Bible-educated
ministers, therefore establishing schools was their custom, as this research reported.
The data also reveals how the first Pentecostals considered education as a significant
ministry of the new movement. In modern times, the Methodists did not alter their
view regarding ministerial education. The education and development of Wesleyan
clergy still aim to provide healthy, strong, and effective ministers of the gospel. The
Methodists wanted to see transformed lives in their pulpits, churches, and
communities. Holiness is still their maxim. Classical Pentecostals such as the IPHC,
AOG, and several others, in principle, even now have the same concept in their
educational and ministerial qualifications philosophy. However, in Malta, during the
Maltese church’s birth, the missionaries pioneering the work did not initiate nor did
they require the practice to educate and train preachers formally.
The calling of the ministry is a good thing, but it is also a challenging journey.
The calling of the first Maltese ministers is unquestionable. However, their church
pioneer leaders from outside Malta failed to train them in the early Protestant and
Evangelical fervency and may have inducted them into leadership too early. This
practice continues up to recently. The results are not encouraging. There are instances
when there is a particular need to place a national leader urgently. If this is so, then
new leaders need to be ready to commit themselves to start their life-long journey of
learning the discipline required for ministry. The negative results are in the evidence
of the present church. Malta has several churches—denominational and independent--
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with only one having a serving pastor qualified with an academic Bible degree and
who maintains the life-long-learning commitment.
Denominational Inconsistencies
When this writer joined his denomination, the leadership based their decision
on the work he had already accomplished before applying for ministerial credentials.
Regardless, the missionary responsible for the licensing informed the writer that he
must begin formal studies provided by the denomination. However, once the
missionary realized that ICI was available in Malta, he advised the candidate to
commit to ICI studies. This paper reports this history. The emphasis of this comment
is that the denomination expected that the candidate-pastor start formal education
while serving his church commitments and still working a full-time job. This practice
is the standard of most denominations. However, other denominations did not apply
this procedure in Malta. Throughout the fifty-year history, they failed to apply the
principle of imposing their own established requirements concerning religious
education. It does not mean that denominational leaders retracted from the principle
of formal ministerial education, but they stopped enforcing it as a requirement in
Malta. They also missed the point of 1 Timothy 3:1-10 before appointing the local
leadership. Moral qualifications have been put to the side, as was also the
confirmation of one’s calling. Several times, people were placed in the ministry when
there was no evidence of pastoral calling. Therefore, the question remains: If
throughout history, denominations in other countries clearly and strongly confirmed
the need for leadership education, why was this requirement abandoned in Malta, and
why did these denominational leaders think good results would occur?
History is evidence that untrained leaders made many unnecessary errors. This
writing refers to a pastor who claimed he does not need to study because he is
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ordained. Others think they can lead by what they perceive as right and because their
position gives them the authority. For example, LR, an interviewee (2020), told this
author that his pastor expects that his assistants do as he says because he is the “senior
pastor” (2020). This writer’s observation is that this leader did not learn to assimilate
studies such as shared leadership and teamwork. Through the years, the author of this
paper observed that some pastors would not allow others in the church to expand in
their calling. Some expressed to the author their concern that the pastor feels
threatened by their progress. Thus, the church is missing an opportunity of the
strength of multiple leaders in partnership. This writer was in discussion with a
denominational leader about the subject. The leader asked the writer if he felt
challenged or jealous when people took leading roles, to which the writer replied,
“No!” This question reflects the attitude of many leaders, a condition of the heart,
which reflects in behavior.
Harvard University Psychology Professor David McClelland 166 refers to a
leadership characteristic which he calls “Power Motivation Trait.” This trait refers to
“The need for power is the desire within a person to hold control and authority over
another person and influence and change their decision in accordance with his own
needs or desires. The need to enhance their self-esteem and reputation drives these
people, and they desire their views and ideas to be accepted and implemented over the
views and ideas over others” (2020). Dr. Al Rekers, a former student of McClelland,
states that the “Power Motivation trait is very dysfunctional and ultimately destructive
to churches when power-motivated carnal Christians unyielded to the Holy Spirit
dictatorially lead a church (2020).” Having the correct attitude combined with
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Professor McClelland’s father was a pastor, and he attended Wesleyan University as an
undergraduate. In addition to personality motivation, he was interested in the psychology of religion.
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education, will relieve the called leader from many potential insecurities. This writer
delights when others excel in their ministry because that is one of his duties:
mentoring and trusting his protégées to make their own decisions. This writer places
responsibility on the ordination committees. All levels and types of leadership must
be accountable to peers or higher authorities, or both. Being educated is also the
personal responsibility of the individual, and it is a biblical requirement. Leaders must
be trained in the words of the faith and of sound doctrine by following orthodox
teaching (1 Tim. 4:6), protect the church from false teachers such as today’s
prosperity teachers (6:3-12), and false doctrine (3:12). Denominations that have set
the above standards should implement them to help the national and local churches.
Leadership Responsibility
Leaders are to be an example of responsibility. The research data exposed
several irresponsible behaviors that caused disappointments and hurts. This statement
does not negate that parts of the congregations are also the cause of hurt in the church.
However, some leaders, especially those who do not make themselves accountable,
have made bad decisions, which caused schism and confusion that is still evidenced
today. Unfortunately, a significant number of believers, who now attend independent
churches they formed for themselves, stated to the researcher that they had taken a
stand against denominational leaders because they do not seem to discipline pastors,
or side with the pastor when there is a problem. This conception has partial truth, but
certainly not in all cases. It is likely, then, that congregants lose trust for
denominational leadership as a result of the repeated failure to administer
qualifications and discipline. A conclusion is beyond the scope of this research, but a
definite possibility is indicated.
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The issue of ministerial morality contributed significantly to church
dysfunction, including church division and even believers disassociating from any
church. As this paper presented, there was a high number of pastoral moral failures
with no effective discipline administered. Believers of that era are still suffering from
the “betrayal” they experienced and (justified or not) still harbor resentment towards
organized churches. They do not trust association with “pastors” because “they are all
of the same kind,” said MB 167 (2019). BG (2019) exclaimed, “How can I sit before
someone preaching to me when he was not able to control his passions” (rude words
changed). Several persons that either stopped attending church or attended an
independent group expressed the same sentiment. 168
Local leaders were also confused about how to deal with the situation. Nearly
everyone claimed that God forgives moral failures and pointed out Scripture accounts
such as King David’s adultery and murder, Peter’s denial, and the perpetual nature of
God’s calling. However, the lack of discipline destroyed the people’s trust in church
leadership and denominational hierarchy. Quite a few said “they are of no use.” The
loss of trust and respect was evidenced in the historical record both by direct
assertions by interviewees and by the fact that so many congregants left churches
pastored by morally compromised individuals.
The second generation of believers was not familiar with what happened
before their salvation. They started attending mostly independent churches pastored
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These initials are not representing real names since in Malta it is easy to recognize them.
Therefore, is using pseudo initials instead. Some insisted that their real names would be mentioned, but
the author with the advice of the committee, refrains from doing so for ethical reasons.
168

Fifteen individuals who left one church for another because of moral failure and suffered
the same in the church they started attending were present in a meeting with the author. In this meeting
a sense of deep anger was exhibited, even after so many years. Although one should not accept certain
language, yet the deep disappointments that these people has suffered can be understood.
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and taught by people who were against anything formal. They did not know the
history and reasoning behind all the divisions. They knew less about the importance
of doctrine and formal Christian education.
The consequences mentioned in this history left congregations without trained,
educated leaders, leaving them helpless and vulnerable. These believers, who were
converted and discipled under untrained pastoral leaders, fell for unorthodox Christian
teachings such as that propagated by the Word of Faith ministries and hyper-faith
Charismatics. These doctrines, some of which come from deceitful spirits and
teachings of demons (1 Timothy 4:1), have caused untold harm and confusion. The
lack of education not only impacted the MPEC. There was a time when members of
the MPEC called those who tried to expose false doctrines as unloving, haters, and
cause for division in the church of God. One missionary, sent by a large, international
denomination, even said that believers should focus on love, not on doctrine. This
statement was also continually repeated by the WFM’s leader in Malta and other
same-minded pastors and close followers. The local government authorities noted that
certain Evangelical groups were out of line and referred explicitly by name to the
WFM pastor. One government official, in the presence of the GIT board and a GU
official, stated that one of the Word of Faith ministers caused GIT problems. GIT had
to confirm that it was not associated with the “cult” in order to receive its
accreditation.
Both the data collected, and this writer’s part of this history, strongly indicate
that formal, systematic, supervised study of Scripture and leadership skills, biblical or
from proven practical leadership discipline, could have prevented hurts, divisions,
and, indeed, many pastoral heartaches. The writer, who for nearly three decades was
studying formal Christian education, can testify that his studies with GU protected
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him from several unnecessary problems. He could see problems brewing when
unlearned pastors were making particular decisions and teaching erroneous and
sometimes false doctrines. Unfortunately, his warnings were ignored and, thus,
ineffective.
The main reason this writer accepted the responsibility to direct GU and its
Maltese accreditation was for this purpose; so that Maltese leadership would be
appropriately trained and educated in leadership skills, Bible, and theology. He
understands that education will never prevent doctrinal differences, but it does equip
leaders with the knowledge and provides the confidence pastors need. Furthermore,
pastors would be able to make educated decisions and lead the congregations with the
moral authority the church of God deserves. They would also be equipped to respond
to crises, both internal and external, with proven skills and an expanded breadth of
knowledge and wisdom, all gained from formal education.
Proposed Actions in Response to the
Historical Data and Analysis
To conclude the data analysis of the relatively short history of the MPEC, the
author of this research made two questionnaires to understand better how pastors and
laity understand the benefit of formal education. As the data gathered by the
questioner demonstrates, there is a basic understanding of the importance of formal
ministerial education. It is not too late, though, to solve the problem of so many
pastors not being properly educated. There is 100% consensus by the pastors that
participated that future ministers should receive education and training before being
appointed or assigned to a position of leadership responsibility. If there is a particular
need to appoint an untrained leader, these leaders need to begin formal studies as soon
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as possible after they are appointed. This mandate is the proven experience of this
writer as the abovementioned when he joined the IPHC.
Consequently, this section will first give the general picture of how the clergy
and the laity perceive the importance of ministerial education and a proposed change
the MPEC should adopt to go forward, including the responsibilities of
denominations. Because GIT is the only accredited, formal education available in
Malta in the disciplines of Bible, theology, and ministry areas, and because GIT was
established expressly for the purpose of training spiritual leaders in Malta, the author
hopes that independent churches will join the TEAM, become accountable to their
fellow ministers, and receive their education from GIT. 169
Questionnaire for Pastors
The author sent this questionnaire to fifteen pastors that have been established
for the last years and somewhat cooperative. Nine responded, and the result in
percentage is below. Responses to questions one to five are compared by a bar chart.
Answers are based on a choice from 1 to 5 scale. “1” means “Not important at all,”
and the “5” means “Very important.”
Question 1
How important is Bible knowledge as a qualification for serving as a Pastor?
(Bible knowledge includes background information (history, culture, literature, etc.),
canonization process, transmission issues, language issues, awareness of biblical-
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By accountability, the writer does not refer to be under authority. Willingly, leaders put
themselves under the obligation to answer to other peers for decisions and actions considering their
consequences and outcomes. For example, this writer has made himself accountable to the members of
his church and leadership. Furthermore, WOLPHC leadership are instructed to hold the pastor
accountable and report to TEAM if necessary. On the other hand, the President of TEAM has the
liberty to contact the writer’s denomination if he sees fit.
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theological concepts, that is, knowledge of how biblical concepts relate to one
another, within the canon of Scripture) and the like.
Question 2
How important is the daily personal Bible study as a qualification for serving
as a pastor?
Question 3
How important is formal theological education as a qualification for serving as
a Pastor?
Question 4
How important is recognized accreditation for the formal theological
education of pastors?
Question 5
How important is it for ministers to be engaged in formal life-long theological
learning?

Chart 3 Pastor’s Survey Results: Engagment in Formal Life Long Learning

Analysis of the Chart
All participants chose level 5 for questions 1 and 2. This means (question 1)
that they agree that pastors need to have sound exegetical knowledge of the Scripture.

195
This is a particularly good start because one cannot have this knowledge unless one
studies. The reading of books, commentaries, and history is invaluable. However,
research must also be assessed by experts on the subject. The interaction with a
mentor can only enhance one’s knowledge, skills, and competencies and guide the
learning process to avoid various errors and extremes. Besides, one can receive an
accredited certificate or a qualification that establishes the minister in his academic
field in the local context.
Question two clarifies that daily study for a qualification is essential. Daily
study, and not just devotion, needs to take place in the routine of the pastor. As busy
one can be, after one’s devotion, pastors’ exegetical study needs to be second on the
top of the daily to-do list. However, the scale drops to 4.22 (84%) for question three.
Although this is still relatively high (between scale four-five), it seems that formal
theological education is not as much-coveted as exegetical and daily study, even if 4.4
(89%) of the pastors recognize that accreditation for formal theological studies is
essential. This may show that they are willing to study but not in a college setting
(question four). However, as question five depicts, life-long learning is an accepted
fact to 4.33 (86%) of the participants. This chart demonstrates that if, in fact,
discipline is exercised, it is possible that in the next generation of ministries the
MPEC will have more ministers formally qualified in their ministry.
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Question 6
How have you acquired your own Biblical and theological knowledge? (Check
all that apply to you)

Chart 4 Pastors’ Biblical and Theological Knowldge and Qualifications

It is difficult to interpret Chart 4 in light of the questions above and due to the
fact that the researcher knows firsthand about the ministerial education of the
respondents. In chart one “Personal study of the Bible,” was chosen by 9 (100%) of
respondents. In chart two, it went down to 6 (66%), just like question two. The rest of
the questions are inconsistent with reality since this writer is familiar with those who
received the questionnaire. For example, seven replied that they acquired their
education from “formal accredited coursework.” However, the writer knows better.
One could have studied unaccredited courses or distance education, online or
otherwise, but this cannot be clarified. Maybe the questions could have been worded
differently to be more specific for clarification. The “other” question was answered by
one person who stated that he/she prefers to have a mentor to train him/her.
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Question 7
What level of education should be required when preparing people for future
pastoral ministry?

Chart 5 Level of Formal Education for Future Pastors

Question eight reveals that 7 (89%) of those who replied to the questionnaire
agreed that the next generation of leaders needs to have formal accredited certification
in Bible and Theology. One (11%) also suggests formal accredited courses is a good
church training program that future candidates can have. However, it is troubling that
1 (11%) claim “none of the above,” especially when in the next chart, 100%
recommend that future ministers should have formal learning qualifications.
This seeming contradiction might be explained as respondents feeling
threatened by the possibility of being required to complete formal training. For some
reason, even after nearly ten years of GU recognition in Malta, no pastor finished a
basic ministerial qualification. 170 Few claim that their experience, number of books
read, and ordination is the certification they need to satisfy their pastoral
requirements.

170
It is best to clarify, that an English-Maltese missionary, and pastored a church fro few
years, did complete an M.A. study in Missions.
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Question 9
Would you, as a minister of the gospel, recommend that future ministers
would need to have formal learning qualification before or soon after their
appointment?

Chart 6 Pastors’ Recomedation for Future Ministers’ Formal Education

All the ministers chose the answer to question nine, “Yes.” The question was
requiring a simple answer of a “yes” or “no.” The answer reflects the pastors’
preference for future ordination requirements, mandating that future ministers would
need to have a formal learning qualification before or soon after their appointment.
Therefore, although there are discrepancies in the previous charts’ answers, one can
conclude that there is a desire by those who took the questionnaire that future
ministers need to receive formal education.
Questionnaire for Laity
The researcher sent the anonymous questionnaires to the laity by way of their
pastors. The researcher has no way of knowing who filled the questionnaire or what
church the participants attended. However, the WFM pastor informed the researcher
that he did not want to participate. The researcher does not know if all pastors
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encouraged the congregation to participate. He estimates that the average of each
church is about seventy people. Since nine pastors participated, the writer assumes
then that approximately 630 people had the opportunity to fill the questionnaire.
Seventy-two responded, which is 11.42%. It is low participation but represents a
borderline significant sample statistically. The questions and their results are as
follows:
Question 1
How important do you think it is for pastors to be engaged in formal life-Long
theological learning?

Chart 7 Pastor’s Engagment in Formal Life Long Theological Learning

Answers are based on a choice from 1 to 5 scale. “1” means “Not important at
all,” and the “5” means “Very important.” Out of seventy-two respondents, 46 rated
between 4-5. According to this data, 64% expect their pastor to be involved in longlife learning. However, 26 do not. This data gives a rough idea that one-third (36%) of
the congregation is not interested in the level of what their pastor is learning. In this
light, the next question may reveal another uncomfortable situation.
Question 2
As far as you know today, how has your pastor(s) acquired their own biblical
and theological knowledge? (Check all that you are aware of).
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62

Personal study of the Bible and theological resources

48

Formal but unaccredited coursework
Formal accredited coursework

42

41

Church group Bible studies
32

30
26

Formal but unaccredited certificate or diploma

19

Formal accredited certificate or diploma
Accredited Masters degree in Biblical or Theological
Accredited Doctoral degree in Biblical or Theological

Chart 8 Laity’s Understanding of Their Pastors’ Biblical and Theolgical Qualifications

At first glance at Chart 8, one can realize the laity’s misunderstanding
regarding qualifications and the education of their pastors since nineteen assumed that
their pastor has a doctoral degree. This is not correct since no pastor in Malta
currently has earned a doctoral degree. The only person who claims to have a doctoral
degree did not earn it from an accredited institution. This pastor refused to assist in
this project, and therefore, his church was not involved. This chart indicates that
according to laity assumptions, theological resources are the means of their pastor’s
education. However, the actual reality reveals the laity’s misconceptions regarding
their pastors’ education. This researcher knows firsthand about the pastors’ education
and knows that at this time of writing, no pastor has accredited qualifications. From
the responses, it would seem that a significant number of lay people believe that their
pastor’s education is an essential matter.
In conclusion to this section, one can state that local churches, pastors, and
laity need to receive more information about the importance of formal Christian
education. It can also be stated with a higher degree of confidence that most pastoral
leaders value formal education and perceive its crucial role in protecting the church
and providing for the church’s growth. It can further be concluded that the laity is less
than well-informed about their own leaders’ formal training and educational status
and what is available and necessary.
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This writer tried in the past to use his position in TEAM to promote education.
It started with significant support but then faded. It may be because of the director’s
error recorded in GU history’s chapter. However, the BSB is an excellent ministerial
course that in Malta was given an MQF level 5 rating. At the time of writing, GIT is
reviewing the BSB program to become a “home-grown” course and have its place in
the indefinite license that GIT has acquired.
It is more evident that denominations and pastors must take this standard
seriously. The MPEC need to take measures so that formal Christian education will
become the norm for ministers. Furthermore, the laity must also be aware that
personality, comfortable buildings, and other attractions should be of lesser priority to
what their pastor feeds them during his sermons and Bible studies.
Recommendations and Suggested Solutions
Previously this investigation referred to established denominations that
repeatedly placed church leadership that had not completed sufficient training.
Furthermore, adequate knowledge of the moral lifestyles of some prospective pastoral
candidates was not acquired. The following are proposals to help change the situation.
The data represented in this historical research, combined with the author’s personal
participation in this history and his own pastoral education and experience, form the
basis for these proposals. In the context of the following recommendations, this
research refers to what Rev. Edwin Caruana (2020), 171 who has been leading the
MPEC fellowship and alliance for several years, wrote, and what Joseph Fenech
Laudi (2020) 172 the AOG Superintendent, has expressed.

171

Appendix D.

172

Appendix H
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Caruana states:
God gifted me with the ability to study on my own, but even this was difficult
as there was nothing available in Malta, so I had to rely on what others gave
me. There were two avenues that I ended up using mostly; these were books
and messages distributed by the Banner of Truth Trust, a Reformed Theology
trust, and what was known as ICI, International Correspondence Institute from
the Assemblies of God.
Up to 1979, I relied on Christian workers for organized meetings or
church, but from 1979 to 1982, Malta went through a political change that left
us on our own, and we started meeting at my home around my dinner table.
From that time, I realized how important it is to “teach and train” formally so
that we can have Maltese Evangelical Leaders for our future churches.
The need for theological training became more apparent as I tried to
lead the church, I did a lot of reading and correspondence study with the ICI
courses, and in fact invited the Assembly of God to send more courses to
Malta as I saw this as a good alternative to having a formal theological school
in Malta.
My vision was to try to train as many Maltese believers as possible to
open more churches in Malta. I had an input in the lives of almost all the
Maltese Pastors on the island; one in particular, Joseph Agius, took the
training with ICI very seriously and, to my delight, continued to obtain a
degree.
My vision for formal theological teaching in Malta started taking shape
when Joseph Agius began offering the courses to other Maltese believers and
eventually, after a lot of hard work, began what is now the Global Institute of
Theology (GIT).
As the church progressed in Malta, there were a lot of mistakes made; I
believe this was because of the lack of education by some of the leaders. I
believe that the churches in Malta need to be more committed to train and
educate their leaders on all levels before they are put in office. I think this is
more needed now than ever before when one considers the number of
“resources” found on the internet! If we want a stable and unified church, I
strongly believe in formal theological education
With this in mind, I encouraged the churches in the Evangelical
Alliance to have the department for “Evangelism and Education,” and we
appointed GIT as our official theological university. My vision is to see more
future pastors and leaders trained to have a strong Evangelical church that
caters well for the needs of its members.
Pastor Joseph F. Laudi, AOG Superintendent, also stated that “there are those
few who are taking studying and preparation for ministry more seriously. Most of
these are students studying with GU, known in Malta as Global Institute of Theology.
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Through Global they are being equipped for ministry, and now work is being done to
cultivate cross-ministry involvement between churches to allow students to gain
practical experience” (Fenech Laudi, 2020).
The statements from these two pioneers sustain the assumption that formal
Christian education is an absolute need for national leadership because, without it,
several mistakes were made. It is the commitment of the present pastors to lead by
example the next generation of leaders. It is also the basis for this author’s
recommendations that are being suggesting below.
Appointing the Called and Trained for Ministry: A Review
of Biblical Standards and Principles Essential to
Pastoral Education and Practice
In the past, missionaries who came to Malta to start or support churches had
initiated the problem of inducting young believers into the ministry before confident
they have a particular calling and were adequately trained. Missionaries seemed to be
in a hurry to appoint leaders without considering the individual’s and the local
national church’s implications. History proved that this practice failed. As recent as
2020, a young, inexperienced, and untrained pastor was appointed by the AOG. 173
This appointment went even against ministerial colleagues’ warnings. This pastor was
subsequently stripped of his responsibilities, causing, once again, pain to the body of
Christ. The minister who initiated this placement had previously agreed that it was
preferable to train leaders before being placed in the ministry. Biblically, putting
people in a ministerial position without having the biblical requirements is erroneous.

173
I warned that the placement and the title of a pastor was too early to impose on the
candidate. It was simply too early. I learned by mistakes I made very early in my ministry and later as I
studied the Scriptures on this subject manner.
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No Haste to Lay Hands
The Bible warns, “Do not be hasty in the laying on of hands” (1 Tim. 5:22).
Paul was speaking of the ordination of ministers. The laying on of hands was the
ceremonial practice that gave a minister the official title and position in a particular
ministerial responsibility (Acts 6:6). This conclusion recommends that one must not
provide certification, licensing, or ordination to candidates 174 until the prospective
ministers prove their calling and prove their character’s integrity. The calling and the
character go together, and one cannot be without the other. The Scripture is clear
about what Paul is teaching. The ordination committee (or those responsible) must not
be hasty to put people into ministerial responsibility.
Moral Qualifications of Ministers
Since a minister’s placement is a public declaration to the church congregation
and, in cases like Malta, a national one, then the person’s life must meet God’s moral
standard as found in 1 Timothy 3:1-7. Those in leadership positions need to consider
the history of faithfulness to the Lord, spouse, and children. Self-control across
several areas of life is required for ministerial integrity before induction. American
President Dwight D. Eisenhower once stated that “The supreme quality for leadership
is unquestionably integrity. Without it, no real success is possible.” It is the basis of
trust and influence (Anderson, 2007).
Education, Spiritual Formation and Accountability
Education on this matter is essential. This paper referred earlier to the spiritual
formation aspect of the minister. Education is cognitive, and one may pass exams
with high grades. Nevertheless, both education and spiritual formation are important.

174
The three steps of certification, licensing, and ordination is the general practice of the
established Pentecostal churches such as the AOG and IPHC.
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While referring to spirituality and education, Hollinger (2005) states, “The head,
heart, and hands need each other in the sense that they nurture each other, and each is
integral to the expression of the other” (33). A person’s spirituality can only come
from a genuine commitment to Christ and one’s knowledge (education) of God’s
Word. Russell Spittler defined “spirituality” as the “shape of the cluster of ideas,
beliefs, and behavior by which one interacts with non-physical reality.” Dr. Randy
Hedlun, 175 who provided the quote noted that “If this is a valid definition of
spirituality, then it is immediately evident how education impacts spirituality: our
beliefs and behaviors are profoundly influenced by education. Advancing in
knowledge and understanding is directly manifest in what I believe, how I behave,
and what I think relative to the Spirit.” Hollinger (2005) further supports the
importance of the oneness of the combination of spirituality and education:
The ministries of the church gathered, and the mission of the church scattered
cannot be done without strong biblical and theological foundations to guide or
without Sprit – filled dynamics to nurture and empower. Similarly, Christian
understanding (the realm of the mind) is facilitated by a spirituality of the
heart and an active life of the hands, which help the mind to truly understand
God’s truth. Moreover, a spirituality of the heart without theological guidance
and active mission is easily led captive by the varied false spiritualities that
abound in our time. (232)
The church must not fear spiritual disciplines because most of them, at least,
are based on Scriptures. For example, the four disciplines of Scripture are reading,
meditating, reflection (contemplating), and prayer, known as the Lectio Divina, and
they are undoubtedly Scriptural. Other spiritual disciplines are, but not limited to,
fasting, isolation, and fixed hours of prayers. The holiness of the candidate must be
evident.

175

Graduate Dean of Global University and a committee member of this dissertation.
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Education and spiritual formation include accountability. A leader must be
accountable. The research data showed that the early leaders lacked having a robust
accountability structure. Consequently, the present church must refrain from placing
young leaders that are not yet proven their character. Leaders lay a path for their
followers to follow. If they expect their followers to imitate them and be accountable,
they first must show evidence of their accountability structure. Prematurely ordaining
or appointing candidates to a leadership position without accountability ignores God’s
guidelines for ministerial placements. Paul’s warning to “keep yourself pure” implies
refusing to be part of inducting people in ministry that do not meet the inspired
requirement (Stamps, 2017). The MPEC must work hard to build a reputation, both
internally and externally.
The Reputation of the Church
The Reputation of the Ministerial Office
In the chapter describing the historical development of the MPEC, This
investigation referred to the importance of formal education and the assumption that it
could have minimized or managed, in a biblically authentic way, ministerial
immorality. Accountability in the ministers’ spiritual formation, development of
leadership styles, and biblical education could only positively affect the clerical body.
The church cannot, for example, take the consequence of a minister’s moral failure
lightly. In the secular world, even during these days, the public challenges the moral
qualifications of a candidate opting for positions that require a high level of integrity.
Then why not in the church? The analogy of the relationship between Jesus and the
church in Ephesians chapter five is significant to 1 Timothy and the context of the
character quality, integrity, and competency of the pastor.
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The first aspect to consider is that leaders who set their heart to be overseers
aspire to a good work (1 Tim. 3:1). The term overseers aspire to a good work
signifies an earnest-passionate desire for heavy, painful work. The verb desire,
o)re/getai, enforces the responsibility of the calling. BDAG gives the picture of the
e)piskoph/ stretching to reach out his hand; figuratively to seek to accomplish a
specific goal; the ministerial calling. This is why, according to Guthrie, Paul
introduces this office and draws attention to the importance of the office with the
introductory formula: pisto\$ o( lo\go$ (1990, 90).
The Reputation of God
Having a kalou= e%rgou (1 Tim. 3:1) is a term that indicates that the work is
“good work” because first, it is the Holy Spirit that made them ministers to serve the
church of God (Acts 20:28). Secondly, the pastorship is cooperating with God (1 Cor.
3:9; 2 Cor. 6:1). Davis comments on this phrase and states: “The ministers of the
gospel work for God, who is carrying on the grand scheme of salvation in our world.
His immediate service is the peculiar business of their lives” (2006). Consequently
(ou@n), the overseer of the church must necessarily be (dei=) above reproach. Since dei=
is present active indicative, “it is necessary that” the minister’s character must
(continually) be according to the set standard the Holy Spirit has established in the
Scripture. As the passage declares, the overseer must be of sound character and
trustworthy to qualify for the noble work of shepherding the church of God. God is
the Senior Partner in the work and the One that sets the standards.
What is really at stake here is the character of God Himself. As the shepherd is
to imitate God, he has the responsibility to be an imitation to his flock. The author of
Hebrews states: “Remember those who led you, who spoke the word of God to you;
and considering the result of their conduct, imitate their faith (Heb. 13:7 NASU). The
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pastor is to imitate God because others will look at his way of life. God is holy, and
therefore, it is expected from the minister to be likewise.
The Reputation of the Church
1 Timothy 3 emphasizes several aspects of the moral character of the minister.
The passage develops the personality traits that are imperative for the pastor; that is,
what the pastor must be as an object of imitation and what he must not be, because
believers are warned not to imitate what is evil, but what is good (3 John 11; 1 Cor.
11:1). The minister is an influencer, and therefore, must be held responsible
(accountable) for his or her behavior.
The Influence of the Minister
Elliston (1992) describes leadership as the process of influence (21). A
drunken, disobedient, uninformed, rude, and presumptuous leader does not offer an
exemplar to follow. Whereas ministers are to be paradigmatic for their followers,
those who do what they think is right without being accountable will be planting the
same seed in their followers’ spirit. Leaders influence, and thus replicate themselves,
through attitudes as well as behavior. If the examples and influences of leaders are
missing, then holy obedience will be absent! This is what the Lord partially meant
when Moses quoted Him saying, “Among those who approach me I will show myself
holy; in the sight of all the people I will be honored” (Leviticus 10:3). The fire of the
Holy God (Exodus 19:18), which had just sanctified the service of Aaron as wellpleasing to God, brought destruction upon his two eldest sons. They did not sanctify
the Lord in their hearts but took upon themselves a self-willed service (Delitzsch,
1996), just as many are still doing even today in the church of God.
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Leadership Development
Leaders should not be inducted into an office without proper training and
supervision simply because a need arises within a church congregation. Mistakes will
be inevitable if one installs leadership because of emergencies. This kind of
installation took place several times on the island. Pastors must not appoint a person
as a leader to “lure” that person to attend his church. Likewise, using leadership
appointments to retain individuals who threaten to leave is a failure to understand
biblical leadership. Leaders should be perpetually developing both spiritually and in
character, with their progress apparent to outsiders (1 Tim. 3:7; 3 John 1:12). Paul the
Apostle gave Timothy many instructions about the qualification of leaders. One such
warning was “He must not be a recent convert” (1 Tim. 3:6) and “must be first tested”
(1 Timothy 3:10). Spiritual leaders should make sure that each person operating in
both ministry gifts and body ministry gifts are serving in that part of the body where
Christ, through the Holy Spirit, has planned for him or her to serve. Besides, they
must be tested and proven to have the required qualifications.
One must not be appointed as a leader because one is wealthy, donates
considerable money to the church, or the community gives good testimony about the
candidate. This status does not ipso facto qualify such a person for a leadership place
in the church. Eastern Religions, such as Hinduism, may teach the church a lesson
regarding choosing and installing leadership. The guru waits twelve years before he
appoints a person in leadership (Elliston, 19). Indeed, the church does not need to wait
12 years to appoint a person in leadership, but the idea is that the leadership test the
candidate. Testing is a robust biblical principle. Those who lead were and are still
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today expected to have higher moral and ethical values than those they lead. 176
Heraclitus of Ephesus (500 BC) stated, “Good character is not formed in a week or a
month. It is created little by little, day by day. Protracted and patient effort is needed
to develop good character” (Goodreads, 2015). In Revelations 2:2-3, Jesus
acknowledged to the Ephesian church that they cannot bear with those who are evil
and that they continually scrutinize (e)pei/asa$ - aorist, active indicative of peira/zw)
those who presented themselves as Christian leaders. Ephesian leadership tested the
character of some who called themselves apostles but found them to be false.
Implementing Solutions
The first concept for this dissertation started developing in July 2015. During a
graduation celebration at Global University, Springfield, Missouri, the Director of
Global University in Malta was talking with Steve Handy, the Dean of the BSB. The
discussion was about the American church history in the BSB program and Maltese
students’ response towards the subject matter. The GIT Director was suggesting the
possibility to have the history of the MPEC instead. The Director was also a doctoral
student at the time, was thinking of a dissertation subject during that time, and he had
already submitted a draft of a different nature. Somehow, the discussion led to the
idea of a new proposal to research. Steve Handy suggested that the result of a
dissertation on the MPEC, would lead to the possibility that a BSB course describing
the Maltese history would become available to the Maltese. After sharing the
discussion with the Graduate Dean of Global University, Dr. Randy Hedlun
improvised the idea which now is present in this research. Back in Malta, the
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In my experience as director of Global University in Malta, pastors have not received any
formal education in this area. Although some may have read books, yet, the outcome of ministry shows
otherwise. In fact, there seems that pastors lost interest in formal Christian education after they realized
the amount of work it requires. Not one pastors passed the first level of the Berean School of the Bible
in ten years of the BSB available to church leaders.
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researcher had discussed with Maltese pastors and other Denominational leaders
about the importance of formal accredited education and how they perceive the
importance of such a course. They all agreed that such a course would be beneficial to
the MPEC.
Writing history is one thing. Learning from its lessons is another.
Implementing the findings of this paper, in a way, is not difficult if the present
leadership would be willing to implement what they believe, as expressed in the
interviews and questionnaire. However, they need to reconsider agreeing to practice
that, besides the spiritual aspect of ministry, church leaders need to be formally
educated by accredited institutions. This presents a few problems.
To start with, the present leadership is not giving this example to budding
leadership. Even if the pioneering leaders can explain their situation, it is a fact that
finding new leaders willing to pay the price of leadership commitment is difficult.
First and early second-generation pastors agree that people do not seem to be willing
to sacrifice as we did in our beginning. This is true even if new leaders are now in
established churches, with some local churches owning their buildings (which is one
of the most resource-consuming aspects to develop a growing church). Therefore,
there must be an agreement for the status quo to change. The implementation of the
lessons learned from this history would require an attempt to bring back attention to
this need and the cooperation of Maltese denominational leadership to educate the
laity and keep their Maltese pastors accountable.
Vision Sharing
One of the first steps of implanting a change is to share the vision. The MPEC
needs to understand, not just know about, the importance of education, but also that
implementation is coming. This requires a change of mindset, and that a new
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approach is necessary. Sharing this vision is a force for change that helps the MPEC
see that the change is a reality. Communicating this vision also allows individuals to
distinguish between the old practices with what is actually biblical. This exposure can
also be a source of inspiration to prospective leaders, because it helps them visualize
what the church could be when the changes take place.
Frequent Communication
This communication cannot just come from the GIT director. It is imperative
that the pastors who agree with this vision at least communicate it to their church in
general and emphasize it to their leadership teams. Slowly, but definitely, these
leaders must become accountable and realize the importance of education in the
church. Frequent communication can shape the mindset and prepare those who feel
their calling, knowing that academic qualifications are required if they want to serve
in a leadership role.
Publication
The publication of a BSB course on the MPEC history could help to motivate
the area of Christian education. It will not only describe the historical events but also
why the church keeps repeating the same mistakes, and few are learning from them. It
could be because the second and third generations are not aware of what happened in
the past. Some of it is repulsive, but the new leadership should know how education
can prevent unnecessary mistakes. Therefore, publishing a book and a series of
articles about the MPEC history could also be an option to concentrate on topics
related to the subject.
The main goal is to make known that solutions to several of the church’s
problem exist and are available through the training and qualifications that GU in
Malta, seemingly being divinely predestined, is able to offer. Appendix R suggests a
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curriculum addressing areas this research perceives as absolutely necessary for
present and future leadership. I based the topics on addressing the several problems
discussed in this dissertation, including areas of integrity in marriage, biblical
leadership values, effective accountability, and personal life-long spiritual
development.
Conclusion
History is written for readers to learn. This paper has this goal. The author of
this work tried to approach this writing as objectively as possible, with the academic
committee’s guidance overseeing the project. He wrote with the purpose for Maltese
leaders, especially those rising in ministry, to appreciate the equipping nature of
formal education. The MPHC can one day stand proud and be measured against the
Catholic Church’s clergy and not be looked down on because of the lack of education.
Several priests, open-minded towards Evangelicals, commented to this author that
GIT is a good “thing” that happed for the MPEC. Besides, one should pray that those
who take the responsibility to place people into ministry do it responsibly and not
because they need someone to fill the position. Desiring to be in ministry is a good
thing, because it an opportunity to be an example people can follow and to help
Christians grow in the image of Christ.
Christians must remember that they are responsible for bringing those who are
outside the church into the body of Christ. They know that the message of the gospel
never changes, but a good reputation and testimony of converted sinners does much
wonder to bring curious nonbelievers to inquire about the saving grace of the Lord.
Consequently, a solid church, built on moral values, is where the unsaved can see the
truth about the Holiness of Christ. Church leaders have an immense responsibility
towards those whom God sends for their pastoral guidance. They are spiritual parents
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to a spiritual family. It is an office that requires complete trust. They must be
dependable and of good example and reputation.
The ethic of ministerial faithfulness in marriage has a robust godly influence
in a dark and depraved generation plagued with broken families’ pain. God’s solution
is His Church. It is the example/model He has for the world. Since the church is the
light and salt of the world, it must be led by people who can give an excellent
reputation to God’s healing institution. The church must be led by people who do not
shame the one who sent them to seek the lost. Instead, they possess family values that
can give hope to those who are seeking healing.
Conclusively, formal Christian education has a dual function: cognitively and
devotionally. Formal education provides pastors and leaders with the necessary
knowledge, skills, and competencies that include the development of leadership traits
applicable to the different scenarios in the ministers’ cultural context in which they
serve. Its overall goal is to address the believers’ spiritual growth, especially the
leaders that God called to educate the laity about their spiritual life.
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Edwin Caruana Reflection (2020) (1)

December 18, 2020
Letter to Joseph Agius.
From Edwin Caruana
The Maltese Evangelical Church
In 1972, at the age of 17, I became one of the first evangelical believers on the Island
of Malta, little did I know how this was going to change my life!
The first 10 years were difficult as I tried to maneuver life in a country which was
practically 100% Roman Catholic by religion and culture!
As one can imagine it was difficult with my family, friends at school and later at work
but God was faithful, and he helped me remain strong as several people invested in
my spiritual life.
God gifted me with the ability to study on my own but even this was difficult at there
was nothing available in Malta, so I had to rely on what others gave me. There were
two avenues that I ended up using mostly, these were books and messages distributed
by the banner of truth Trust, a Reformed Theology Trust, and what was known as ICI,
International Correspondence Institute from the Assemblies of God.
Up to 1979 I relied on Christian workers for organized meetings, or church, but from
1979 to 1982 Malta went through a political change that left us on our own And we
started meeting at my home around my dinner table! From that time, I realized how
important it is to “teach and train” formally so that we can have Maltese evangelical
leaders for our future churches.
In 1982, during a visit to Malta by the operation mobilization (OM) ship, logos, I met
6 other believers that were led to the lord by a relative that came from the USA.
When the ship left, I started a Sunday night meeting at what was a gospel hall; this
had closed down but there were two Maltese brothers that were in charge of the
building and they were very happy to start a meeting in Maltese.
The first meeting was in January of 1983 and there were 10 people in attendance.
The need for theological training became more apparent as the I tried to lead the
church, I did a lot of reading and correspondence study with the ICI courses, and if
fact invited the Assembly of God to send more courses to Malta as I saw this as a
good alternative to having a formal theological school in Malta.
My vision was to try to train as many Maltese believers as possible so that we can
open more churches in Malta. I had an input in the lives of almost all the Maltese
pastors on the Island, one in particular, Joseph Agius, took the training with ICI very
seriously and to my delight continued to obtain a degree.
My vision for the church in Malta was to have a unified church with a meeting
location in every village of Malta, led by a Maltese pastor. This did not materialize as
I imagined as I had not considered the different denominational difference.
The best I could do was to start the fellowship of Evangelical church, which
eventually became the Evangelical Alliance of Malta.
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My vision for formal theological teaching in Malta started taking shape when Joseph
Agius started offering the courses to other Maltese believers and eventually after a lot
of hard work started what is now the Global Institute of Theology (GIT).
As the church progressed in Malta, there were lot of mistakes done. I believe this was
because of the lack of education by some of the leaders. I believe that the churches in
Malta need to be more committed to train and educate their leaders, on all levels,
before they are put in office. I think this is more needed now than ever before when
one considers the number of “resources” found on the internet! If we want a stable
and unified church, I strongly believe in formal theological education
With this in mind, I encouraged the churches in the Evangelical Alliance to have the
department for “evangelism and education” and we appointed GIT as our official
theological university. My vision is to see more future pastors and leaders trained to
have a strong Evangelical church that caters well for the needs of its members.
My prayer is that future Maltese pastors will not have to do it like the pioneering ones
but have a good, sound theological education that will help establish strong
Evangelical churches in Malta.
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Joseph Fenech Laudi - Reflection 2020 (1)
The Church Then and Now - Fifty Years in the Making
By
Pastor Joseph Fenech Laudi
December 21, 2020

From humble beginnings, where there were less than a handful of born again
Christians pertaining to two small churches, a brethren hall in Florian and a
Pentecostal church in Guardamangia, to hundreds of evangelical / Pentecostal
believers spread all over the island.
Some now worship in established churches that are structurally, numerically, and
doctrinally sound. Others worship in a small group set up with fewer believers and a
looser leadership structure and no solid doctrinal position. Furthermore, some are
legalistic in nature and some border on the cultic.
As I look down memory lane and analyse the last five decades of
Evangelical/Pentecostal history I see both encouraging and discouraging
developments. It is difficult to balance out these traits and changes seeing that one can
easily loose count of the number of groups rapidly springing up.
I believe the greatest change that I see is that people are living a busier more hectic
lifestyle and so they find it hard to commit themselves unconditionally to god, the
church, and to the study of god’s word. As a result, I see that many believers attend
church rather than participate in church life. On the other hand, when it comes to
giving financially to the church, in our case, it seems that people are still generous,
perhaps people afford more since both husband and wife are wage earners.
As far as ministry I have noticed that a common problem to the “then and now” is the
lack of people who feel called to the ministry. It seems that one of the ministry that is
appealing to most is pulpit ministry where one can be under the limelight. Yet not
many are willing to study and do what it takes to become a seasoned minister. Very
few are willing to sacrifice and prepare themselves for the ministry.
I thank the Lord that there are those few who are taking studying and preparation for
ministry more seriously. Most of these are students studying with Global University,
known in Malta as Global Institute of Theology. Through Global they are being
equipped for ministry and now work is being done to cultivate cross-ministry
involvement between churches to give the opportunity for students to gain practical
experience.
I understand that we are living in a more modern era than fifty years ago. Church
worship has gone a long way since our early worship services but one must be careful
to stimulate worship through meaningful lyrics and not try to create an atmosphere
where the band becomes the centre stage because of their performance and choice of
music played.
In my opinion evangelism is on the decline as people become more comfortable in a
church as it grows and then it (the church) begins to look inwardly rather than
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outwardly. Also, prayer meetings seem less conspicuous than in the past, at least in
some churches.
Having said that one positive aspect is social media which is helping churches reach
out to unbelievers and to keep their congregations together despite of the covid-19
pandemic.
Some Pentecostal churches are not operating in the gifts as in the early days of the
movement and this could be out of caution due to exaggerated manifestations taking
place in some of the prosperity churches. We must be careful to preserve our
Pentecostal heritage and not be Pentecostal in name only
Much more can be said on the history of the Evangelical and Pentecostal churches but
it will take pages upon pages to justly address the situation of the church “then and
now.”
To conclude I believe the church today although adapting to the times, needs to go
back to its roots as found in the Book of Acts and be that spiritual and powerful entity
that we read about in the New Testament.
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Recommendations (1)

Implementation Plan

Recommendations for Specific Attention on Spiritual Growth
Solution by Integrity
Preventing is better than cure. Preventing unprepared and untrained
individuals from filling a ministerial office is much easier than removing them later
because of failure. Solutions to the problem discussed in this section are not easy to
implement. Malta’s church history demonstrates that implementing biblical principles
and administering biblical standards and qualifications is challenging, even extremely
difficult. The data reflects an absence of integrity, both in practice and in values.
Leaders were promoted and recognized who themselves lacked clear evidence of
integrity. Individuals and authority bodies were responsible for appointing leaders
themselves who failed to demonstrate clear allegiance to and practice of integrity. It
should be the ordination committee’s responsibility to ensure that the person installed
in the ministry has the right reputation with fellow ministers and those outside the
church. Integrity is difficult to counterfeit. The committee must consider the
candidate’s trustworthy reputation or the lack of it before even mentioning the
placement
Solution by Spiritual Development
To prevent ministers from falling into sin, they must be responsible enough to
work towards spiritual development with the goal of personal maturity all the days of
their lives. Several programs have proved to keep ministers growing in their
Christlikeness and ministerial capabilities: preventing them from falling into sin. I
will adapt for this section from Clinton’s development phases (1988, 30-33) and
briefly explain them.
Phase One - Sovereign Calling
The first phase is crucial for preventing/solving the problem of ministerial sin.
It is essential that the calling for the minister is, in fact, from God. Denominations and
other ordination bodies should not install leaders because there is a vacancy unless
there has been evidence of the sovereign calling. The Holy Spirit works in the
prospective ministers’ life and builds their character to value the concepts I
mentioned. However, this is not enough. There must be then cultivation of the inner
life program.
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Phase Two - Inner Life Growth
In this phase, the personal integrity of the ministers will begin to show. Their
responsibility to their inner life growth will be evident. Spiritual education will
become a way of life and show evidence that they value spiritual growth. Holiness
and a genuine thirst to know God more should mark the minister’s character.
Therefore, an absolute contempt for the world and its vanities is evidently growing in
the minister’s life (Kempis 1886, location 154).
Phase Three - Ministry Maturing
Clinton clearly states that ministers need formal and informal ministerial
training even after installation (31). Therefore, continuous professional development
must be natural for ministers. Spiritual growth is also the result of education.
According to Boa (2001), education is one of the relevant elements necessary for
ministers to work out God’s universal purpose of one’s life (465). Worldliness is an
enemy to spiritual maturity. It is external, in the mind and the heart. It would be well
if ministers cultivate the ancient practices of spiritual disciplines. Ministers should be
meditating on the vanity of our culture, our lifestyles, and eternity.
Phase Four - Life Maturing
I consider this phase as critical. According to Clinton, it is a mature state; it is
where the “leader identifies and uses his or her gifts-mix with power” (32). Power is
used for submission to accountability and not to abuse frail followers. It is a phase
where ministers consider themselves servants of the people they lead and have their
best interest at heart. Croucher states this is “the phase where one is acting on one’s
specific life purpose and calling in ministry as one’s ultimate areas of contribution
clarify” (2003). I indeed hold that this level is a level of stability in character and
value of ministry.
Phase Five - Convergence
One may call this the accomplishment stage. Ministers are to continue
developing godly influences. It is a period of merging ministry achievements and
experiences, where leaders pass holy values to other generations of leaders. At this
stage, ministers earn the reputation of having moral authority, and all those see their
integrity near them. I realize that not all protégés want this kind of accountability and
training. The ordination committee must then be strong and take the biblical position.
Nevertheless, when a person or family realizes the need for accountable mentoring,
the pastor-mentor will have the satisfaction of transferring his experiences into others
and see them mature. I enjoy watching three families in our church slowly but surely
approaching the day to pass on the ministerial baton to them.
The Marital Ethic
Ministers must treat the evil of sexual immorality as the scripture called it—
sin. The ethic of holiness is becoming rare in the church. It seems that preachers do
not have the time or the courage to speak out against one of the most talked-about sins
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in the bible. Are preachers neglecting sexual morality for a particular reason? It could
be so, and below are some of the reasons.
The Absence of Moral Authority-Examples
Some pastors do not have the moral authority to speak bluntly against sexual
sin. They could be personal friends of one or more fallen pastors mentioned in the
research, and they cover them. They do not discriminate whom they allow to minister
in their pulpits or lead their worship services. They do not do background research on
their visiting speakers. I am stating this because several times, one hears about a
speaker or a visiting worship leader whose past, during his ministerial career, has
been marred by adultery. Nevertheless, pastors do not take this seriously and allow
them to minister.
Understanding the Value of Marriage
When ministers understand the value of marriage and the family, they will
realize that the family is a cell-church and will honor it as such. The overseers’
qualifications are to focus on their ability to manage their household well (1 Tim.
3:12). They must manage their family well. The word proi/sthmi means “manage”
not “rule” as rendered in the KJV. It means an interest in, show concern for, care for,
and give aid (BDAG. Cf, 1 Thess. 5:12; 1 Tim. 5:17), not a despot kind of
authoritarian control.
This type of family leadership reflects the parallel between church and home
seen in Ephesians 5:28-6:9. This requirement reflects the way the overseer will treat
his congregation. Paul is making it evident that the attitude at home reflects how they
should treat the church people. Leaders cannot manage the church without love,
grace, and compassion guided by a sacrificial attitude of faithfulness and respect.
Therefore, one solution for leaders is to be trained. They must be committed to
devoting themselves to the wellbeing of both the family and the church. Good
managers are faithful to Jesus, the one who trusted them to shepherd both the human
and their spiritual families. The leaders’ love and concern for their family and church
will guard them against falling into the snares of the devil. Consequently, leaders
must regularly examine themselves to see that their marriage reflects the biblical
profile. They can do this by regularly read marriage enhancement books, seminars,
and courses like those offered by Global University and hold themselves accountable.
Understanding the Value of a Godly Example
The home is the place where one can prove his or her values. It is where
Moses commanded parents to be teachers of the Torah (Deut. 6:1-3). Someone said
that if you want to know one’s attitude under the heavy pressure of responsibility,
observe how the person reacts under slight pressure. The home is the actual training
ground for church leadership. The same love, firmness, compassion, mercy, and grace
at home are the abilities to handle the family of God in a local congregation.
Consequently, another solution to preserve marriage is to live at home with the
same sermons’ principles that the minister preaches. The pastoral couple must have
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other godly couples as confidants to relate and keep their marriage under
accountability, especially if serious problems are creeping into the marriage. As stated
earlier, adultery does not just happen.
Accountability as a solution
Answerable to Others
Ministers have an obligation to answer to other ministers concerning their
choices and decisions in the light of the consequences such choices and decisions
bring forth. In Malta, this is a commitment that seldom works. However, I do not see
any other way the Maltese church can raise its standards. Scorgie claims, “An
individual to be accountable implies a singular responsibility, which cannot be offloaded and to another, to answer for one’s own actions, and receive praise or blame
and, when appropriate, reward or punishment” (2011, 243). As ministers of God,
accountability is a sign of them honoring the value of ministry and showing their
commitment to live above reproach. Their spirituality leads them to be answerable to
others.
Surrendering to the Will of God
For ministers to surrender to the will of God, they first need to be humble. I
believe in the passive surrender to God, in the sense of obedience in love. Humility is
an inner attribute, a facet of the Spirit’s fruit, and necessary for spiritual growth.
Surrendering the will is not easy; however, it is the way to victory. In the context of
spiritual warfare (which sexual temptation is), James commands the church to humble
herself in the lord’s presence. However, he also promises that God himself will lift her
(4:10). Taking advice, confessing one’s sins, and receiving correction, and if
necessary, rebuke is not a sign of weakness. On the contrary, it is the demonstration of
one’s moral authority, placing him or herself to the advice and guidance of others.
Surrendering is also an attitude that demonstrates one’s contentment in the relation of
love to God and His church.
Pro-Active Measures
I recommend some pro-active measures to minimize the problem of sexuality
in the pastoral office. I will list several measures that one can adapt according to the
Maltese church’s needs. If the Maltese Evangelical community can agree on the
sanctity of the pastoral office, then they can help and assist that the following
guidelines are implemented without prejudice.
1. The standard of the one-woman husband must be a prerequisite to all ordination
boards. This standard will set the principle that marriage violators will be removed
from the office and, in my view, aeternum. This guideline should create a more
profound fear of God and respect to his family and the church. As alluded to in
this chapter, placement committees need to scrutinize the candidates thoroughly.
If the persons responsible for the induction does not live on the island, they cannot
know the candidate’s reputations with outsiders. They need to consult with the
local Maltese church, with pastors known for their integrity.
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2. Denominational leaders can organize regular marriage enhancement seminars with
the assistance of professionals. They have access to professional Christian
therapists who can address pastors and their spouses on keeping their marriage
growing amid ministerial frictions. Others can share their experiences of what
works for them.
3. Training pastors on how to be accountable to their spouses and other leaders is
essential, especially in the matters of sexuality if there is a problem. Peers can
help in these areas to support the couple if need be.
4. I believe that congregations can also help. One of the best things they can do is to
make it clear to the leadership that they will not allow themselves to be under the
ministry of fallen pastors. Congregations can also help by supporting the pastors,
especially if they see them tensed and overworked. They can do this by helping
and allow the pastoral couple to have their well- earned undisturbed breaks and
help by carrying the load of ministry. This will help the couple to sustain and
build their relationship.
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